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CARE FOR OTHERS (5:25-6: 5)

The new life in Christ affects a person individually and socially; for not only has he become related to Christ but also to those in Christ. The new spirit guides a man's actions and governs his relations with others. The whole of the believers are so knit together that their relationship to Christ and to each other is described by the figures of the vine, and of the human body. Christ is the vine, they are the branches; Christ is the head, they are members of his body. In verse i 6 Paul had spoken of "walking in spirit", the reference being to the individual walk in the way of life. In verse 25 he uses another word (but translated by the same English word) which denotes a walk in relation to others: "to walk in line"; hence the idea of marching, and with perhaps the suggestion of discipline that is involved in its use as a military term. "If we live in the Spirit", if the new life is our personal environment, then "let us also march in spirit"; let our united activities be animated by the same principles.

The harmonious association indicated in verse 25 naturally leads to the counsel not to cultivate the opposite: "Let us not be desirous of vain glory, provoking one another, envying one another". The quality of an army depends very much on the spirit that animates officers and ranks. There is a duty of loyalty, of helpfulness, and this is seen in the attitude to the weak and the sick. Every effort is made on their behalf that they are not left to the enemy. Perhaps some such thought is the connecting link with the counsel in 6: I concerning a transgressor: "Brethren, if a man be overtaken in a fault, ye which are spiritual, restore such an one in the spirit of meekness : considering thyself, lest thou also be tempted." The duty to an erring member laid down in this command is in keeping with the Lord's teaching.

If a man trespass against another, the Lord puts the responsibility of seeking the amendment of the wrong doer upon the offended party. In many cases, in the first instance, he alone knows of the fault; and instead of taking umbrage and seeking redress, the Lord requires that he take steps to remove the fault of the other by personal interview first, and then if that fails with the aid of others. Matthew 18: 15-20 is not rightly interpreted as a sanction for exacting a penalty or even redress from a wrong-doer; it is a solemn and serious statement of duty towards an offender with a view to his recovery from his sin. Jesus puts in a terrible light the action which causes another to sin: "Better to be drowned than be guilty of that", says Jesus. If the disciple recognises that putting a stumbling block in another's way is so grievous a fault, then the commands "to rebuke" and "to forgive" follow as a reasonable duty (Luke 17:1-5). Admittedly hard, as the apostles recognised at once, saying, "Lord, increase our faith."

If a man be detected in a fault an effort has to be made for his recovery, "to restore him". We use the word "restore" when we speak of a person who has been sick being restored to health; transgression is like a sickness and an effort has to be made to restore a transgressor to spiritual health. The word translated "restore" is used of mending nets (Matt. 4: 21), of "preparing" the body of Messiah (Heb. 10: 5), of "making perfect" (Heb. 13: 21- where observe not only the repetition of this word from 10: 5, but also the recurrence of "will"; 1 Pet. 5: 10), of "fitting" vessels of wrath for destruction (Rom. 9: 22), and of the perfect joining together in one mind and one judgement, which leads to speaking the same things and so avoiding "schisms" (1 Cor. 1: 10). The word describes the reconciling of contending factions; the replacing of a dislocated joint; or the repair of a torn fabric. There is in each case readjustment, that a thing may be fitted for the end the user has in view.

What can be done to "restore" a man spiritually sick? What steps can be taken to bring about recovery? There is a difference between the natural and the spiritual. In a normal body during the greater part of life there are latent forces ready to work for recovery of wounds or fractures or diseased parts. But the spiritual in man depends upon his accepting resources outside himself. A man more readily perceives his bodily ill-health than his soul's sickness, for sin deceives and ever seeks to camouflage the sin and disguise its real shape.

Yet recovery waits for the recognition of the fault, its confession, its pursuit of forgiveness, both human and divine. Here is a task for wise men, and this Paul recognises. He calls upon "ye that are spiritual" to engage in the task. A natural man cannot diagnose the things of the spirit, neither does he discern the required "treatment". But a spiritual man, conscious that a soul's salvation is involved feels his insufficiency. Arrogance or pride would hinder the work: "the spirit of meekness" must mark the physicians while each contributor to the work keeps in mind the proneness of everyone to fall when tempted.

"Bear ye one another's burdens and so fulfil the law of Christ" is a command that springs from the duty defined in verse 1. It states in general form a duty of which verse I is a particular application. "Love thy neighbour as thyself" was the very essence of the law both of Moses and of Christ: but Jesus expressed it also in another form: "As ye would that men should do to you, so do ye to them." But Jesus embodied the rule in his own life, and because of his perfect obedience in all things he was raised to life. This work was the work of the Messiah as required by Old Testament prophecy, and it is noteworthy that Paul does not say the law which Jesus spake, but "fulfil the law of Christ", the law of the Messiah. That law is the law of his life, and to fulfil the law of the Messiah is to sustain a personal relationship to him which moves a person to serve others. The injunction in Romans 15:1-3 binds the believer to Christ in one service of seeking the good of neighbour, and the thought of these verses might be treated as an expansion of Galatians 6: 2. They read: "We then that are strong ought to bear the infirmities of the weak, and not to please ourselves. Let every one of us please his neighbour for his good to edification. For even Christ pleased not himself; but, as it is written, The reproaches of them that reproached thee fell on me" (Rom. 15: 1-3).

If a person is not willing to serve he is blinded by pride and self deceived. By thinking himself to be something, he shows he is nothing (verse 3). Hence the counsel that a man "prove" his work: he must weigh his own actions; for in a satisfactory result of such examination and not in any comparison with another is there ground for rejoicing. There can be no shifting of personal responsibility; a man cannot feel himself approved because he, like the Pharisee, thinks himself different from other men. At last every man gives account of his own stewardship. This responsibility is expressed in a graphic figure, which is obscured in translation by the repetition of the words bearing burdens which introduces confusion between verses 2 and 5. In the former, the burdens are the cares of life which can be shared: in the latter it can be the personal load of the soldier for which he is responsible, or the cargo of a ship. Life is like a trading enterprise, and when the ships all enter harbour it will be the cargo each carries that will be examined for approval. Everyone must give account for his own actions. At that time each shipmaster will be less exercised about the cargo line of another than of the contents of his own hold. Transfer of trading results will be impossible; and each man must give his own report.

DOING GOOD (6: 6-10)

The division of the epistle at verse 5 follows the paragraph arrangement of the R.V. although some connect verse 6 more closely with verse 5. The sixth verse takes up the thought of verse 2 about bearing one another's burdens and the opening word "but" (R.V.) introduces a contrast; if the contrast is with verse 5, then Paul is saying that while responsibility is individual in the final issue, in present relationships there is not only community of faith, but also of opportunity to do good. The general exhortation contrasts with the individual warning.

The usual interpretation of the verse is that the instructed in the gospel are enjoined to support their teachers in temporal things. It implies that there were men who devoted much or the whole of their time in the oral instruction of the brethren and sisters-the word "instructed" is the original of the word "catechumen".

Paul recognised a right to receive help in temporal things for the ministering of spiritual things, although he himself was jealous of his independence, accepting willing gifts from those whose benefactions sprang from grateful love, while being careful not to receive from others. The following passages bear upon the matter: 1 Cor. 9: 11; 2 Cor. 11: 7; Phil. 4: 10; 1 Thess. 2: 6, 9; 1 Tim.5:17,18.

The very basis of the Christian life is an understanding of God's purpose and His will. When manuscripts were few and teaching was largely from memory, oral instruction played a larger part than when each member had his own copy of the Scriptures. But the evident need from the earliest days that each ecclesia should have a copy of the gospels and of the epistles would call for wider distribution of these than is often recognised; and, we believe, in the case of the first three gospels, for an earlier date for their production than is usually attached to them. Nevertheless the part played by the spirit-guided teachers in the ecclesias of the early years of the apostles' labours must have been very important.

No system of instruction prevailed in pagan religions. Ritual and not faith or conduct was the means of favour; and the ritual was turned to a lucrative profession by the priests. Men had to pay for their services in approaching the god and securing the favour of the god. In Asia Minor at one time the priest-hoods were put up for auction, an indication of the valuable returns such appointments could give. The worshipper was ready to pay, much as a Roman Catholic pays for masses, because certain benefits were thought to be obtainable. If a teacher gave time to instruction to the detriment of his daily work he was therefore deserving of a share in the "carnal things" of the instructed. The latter was helped to attain eternal benefits: it was a small matter that he should recompense with temporal things.

Although the above is the general interpretation of Paul's words, it may be doubted whether they represent his meaning; the important word "communicate" is used in the sense of giving to others. But the word means to take part with or be a partner with another in some activity or possession. "All good things" in which they had to share can be good actions as well as good food. The injunction then is that all, whether teachers or taught, must work together as partners in doing good, in bearing each other's burdens (verse 2), in helping the erring (verse 1). The mutual activity in good works, whether helping in carnal things, in ecclesial duties, or in spiritual comfort, is an effective remedy for the disaffection and self sufficiency referred to in verse 3.

Whichever view of verse 6 be adopted there is no mistaking the general lesson of verses 7 and 8: "Be not deceived : God is not mocked; for whatsoever a man soweth, that shall he also reap. For he that soweth to his flesh shall of the flesh reap corruption; but he that soweth to the Spirit shall of the Spirit reap life everlasting." A man who is selfish and sows sparingly reaps sparingly. A piety that is confined to profession is a pretence, and makes an offering to God which is counterfeit. The offerer may deceive himself-hence the warning; for God is not mocked, and God's law rules. "The liberal deviseth liberal things, and by liberal things shall he stand." It is a rule easily learnt from the natural world: grapes are not gathered from thorns; and men who sow wickedness reap the same. Sowing and reaping in the natural belong to the present. The sluggard who does not plough because of the cold, has no harvest at the end of the season. The man who allows weeds their way, will not reap good crops. But men's actions not only influence the present, but are related to the future when God bestows His rewards. To the responsible man the day of the divine harvesting will declare what his sowing has been.

There are two kinds of sowing-actions are related to two fields of life: the flesh and the spirit. A man sows to the flesh when he serves himself, when his life is lived for self and the gratification of every desire. Flesh belongs to the present, to the temporal order, to that which passes. There is no prospect of any eternal results from flesh; as water cannot rise higher than its source, neither can flesh produce anything having the quality of permanence. Things of the flesh all pass. The spirit, as we have seen, is used in chapter 5 of the new life in Christ, and this new life springs from the incorruptible seed, the word of God, which liveth and abideth for ever (1 Pet.1: 23).

The newness of life, if persevered in and nurtured, produces a character having in God's mercy some basis for perpetuation. In God's mercy-for we cannot earn life, but we can so follow after righteousness that when the crown of righteousness is bestowed it will be a welcome, an appreciated, and an understood gift. The carnal man who farms the flesh, would feel a stranger in the spiritual world. But a spiritual life now will be found to have been a needful preparation for eternal life which will be bestowed in the day when God judges the secrets of men by Jesus Christ.

Since the flesh is ever there with persistent demands, the spiritual can flag if not encouraged. The apostle puts the certainty of the future reward as inducement to perseverance in good. "Let us not be weary in well doing; for in due season we shall reap, if we faint not." With the Lord in mind as the harvester, with the assurance of results from good sowing, the counsel concludes with the appropriate words: "So then as we have opportunity, let us work that which is good toward all men, and especially toward them that are of the household of faith."

SECTION FIVE - CONCLUSION

THE AUTOGRAPH (6: 11-18)

"SEE HOW LARGE LETTERS I HAVE WRITTEN UNTO YOU WITH MINE OWN HAND"

With these opening words Paul begins his closing section: and a large field for speculation they have afforded those who have tried to interpret Paul. The advocates of the theory that Paul suffered from deficient sight consequent upon his vision of the risen Lord find here one of the proofs, surmising that he had written the whole letter himself in clumsy letters. Deissmann finds in the words a jocular comment, as of a schoolmaster with children with whom he has been cross, a suggestion rightly stigmatized by Ramsay as "the region of pure comedy".

It might be noticed first that it was Paul's practice after dictating a letter to an amanuensis to add an autograph benediction. "The salutation of me Paul, with mine own hand, which is the token in every epistle" (2 Thess. 3: 17). "The salutation of me, Paul, with mine own hand. Remember my bonds. Grace be with you" (Col. 4: 18). See also 1 Cor. 16: 21. Even when there is not so specific a reference to Paul's own handwriting, guided by his statement that it was his usual practice we can feel sure that the closing words of some of the other letters were penned by Paul himself.

Paul, then, at verse 11, took pen in hand, and in larger letters wrote his concluding words. That such was unusual is clear from the fact that he draws attention to it. What bearing had it upon these last words? Ramsay points to examples from Pisidian Antioch and Pompeii of a custom of emphasizing an important point in an inscription by using larger letters. The printer's art is used in a similar way today in displayed advertisements. If that is the case, are the concluding sentences of the letter such as might be so emphasised? We find they are a summary of what he has been saying throughout the epistle, and very fittingly might be given such an emphasis. The language is direct and focuses the issue in few words.

The Judaizers are first accused of being limited to a fleshly outlook. "As many as desire to make a fair show in the flesh, they compel you to be circumcised." There was no recognition of spiritual values; they thought only of the outward, of the rite and not its significance. Paul then gives their motive. Their attitude did not spring from love of the Law, but "only that they may not be persecuted for the cross of Christ". Evidently the Judaizers feared persecution for believing in Christ crucified; it was not an imaginary danger, as Paul's own experience shows. But by urging circumcision as well as belief of the gospel, the ground of Jewish hatred was removed. They were thus more concerned with what men thought of them than how God regarded them; they wanted to secure the future but not at present hardship. All this is but a fleshly show.

The Judaizers were inconsistent. Since their proselytes to circumcision were living in disregard of the law, their life was evidently outwardly insincere. "For not even they who receive circumcision do themselves keep the law; but they desire to have you circumcised, that they may glory in your flesh" (verse 13, R.V.). The latter portion of the verse indicates that by compelling circumcision they would ingratiate themselves with their fellow Jews. "Truly", they would say, "we believe in Jesus, but the consequence is to bring Gentiles to the Jewish cause. We are proselytizing and making Jewish converts of Christian disciples." But confession of Christ was an admission that the law could not save, and to preach Christ and the law at the same time denoted an insincerity in their inner life.

Paul swept away Jewish sophistries by an emphatic statement of his own position. "But far be it from me to glory, save in the cross of our Lord Jesus Christ, through which the world hath been crucified unto me, and I unto the world" (verse 14).

In these words Paul repudiates all personal glorying. He has learnt how powerless human efforts in themselves are to bring favour from God. To approach God on the basis of merit can only end in condemnation. But in the cross of the Lord Jesus Christ (observe the full title) the flesh had been repudiated and God exalted. The world (and it was the Jewish world that demanded the death of Jesus) had revealed its basic antagonism to God, as Jesus by his life and death had manifested his willing assent to God's decrees. The world being thus revealed for what it really is, must be put to death; and so far as Paul was concerned, since the example of Jesus showed that the flesh must be crucified, Paul will regard the world of flesh as a felon finding a fitting end on the cross. The power of the world over him thus came to an end; and since he was crucified with Christ his own desire for worldly things had been done away. To men the world is the expression of the real, and they render it honour and bondage. In fact, it is passing, but it deludes its worshippers. But Christ's death revealed its mocking power; and the man crucified with Christ passes from its power and sees its glory to be tinsel and its service to be slavery. God is the real and His service is the only basis of permanent good. Paul in the richness of his thought thinks of three crosses. Christ, the world, and Paul, are all crucified. Yet only Christ is crucified, but in accepting Christ Paul is crucified with him, and the flesh (the basis of the world) is crucified in Paul. Paul's language then is a definition of his personal experience. The only place and cause of glorying is in a crucified Christ; to glory in anything else is to glory in a world that has been sentenced in that very act of the world in crucifying Jesus.

What is a mere cutting in flesh against such a scene? Neither is circumcision anything, nor un-circumcision. They belong to outward passing things: neither has regenerative power; both leave a man morally neither better nor worse. But in Christ crucified an old world perishes that a new might be born; and as Christ rose to newness of life, so men "planted in the likeness of his death" rise to a newness of life, becoming "new creatures" by God's grace. Here is regeneration, but it is through God's work in Christ and it is to be found nowhere else. Apart from this, and outside of this, men are away from God, strangers to covenant blessings, fleshly rejects. With Christ, walking according to this rule that the flesh profits nothing and only God's regeneration in His only begotten Son avails, men find there is peace and mercy, for they are the Israel of God -the true over-comers and prevailers, the inheritors of the blessings and the promises, the princes with God.

The tone of the seventeenth verse is stern; it must be read with all the earnest and emotional pleadings of the last two chapters of the letter in mind. Undoubtedly it is a strong assertion of his authority as an apostle, and that what he has written is not something about which they could enter into argument. "From henceforth let no man trouble me." There are occasions when striving must cease; even lesser men than Paul, and without his authority, feel at times that all has been said that profitably can be. There are men ever learning and never able to come to the knowledge of the truth. There are circumstances when the duties of building up and strengthening faithful men and women in Christ must take precedence; then the words of Paul to the Corinthians, "If any man be ignorant, let him be ignorant" (1 Cor. 14:38), take on a meaning not fully perceived in other circumstances. It belongs to apostolic authority to say, "If any man love not the Lord Jesus Christ let him be Anathema, The Lord cometh"; but its meaning is understood the better when the troubles discussed in the epistle concluded by those words, have been understood (1 Cor. 16: 22). If any in Galatia wished to be contentious then it was not with Paul they would strive. He had given an authoritative answer: and the note with which the letter began is heard again at its close.

He reminds them, however, why he could so speak: "for I bear branded in my body the marks of the Lord Jesus". At Antioch he had suffered "persecution" which led to his expulsion from the city. Such official action would almost certainly be accompanied with a beating from the lictors who attended the magistrates. At Lystra he was stoned. The marks and scars of these and other sufferings endured for Christ's sake Paul compares to the branding which slaves bore. Such stigmata were evidence of a master's title, or that the slave was attached to some temple worship which in turn afforded certain protection. Paul was the bondslave of Christ, of that the words clearly bear witness whatever precise meaning Paul had in mind. He calls these marks the stigmata of the Lord Jesus-or with R.V. simply Jesus. This latter lends colour to the idea that Paul is thinking of a correspondence between his marks and the wound prints in the hands and feet of Jesus. In the sustained paradoxes in 2 Corinthians 4 he speaks of "bearing about in the body the putting to death of Jesus, that the life of Jesus may be manifested in his body (verse 10); and in Colossians 1:24 he speaks of the "afflictions of Christ" filled up in his sufferings. If these thoughts were present in his mind here, then the reference to the "branding" catches up the idea he had more than once expressed of being crucified with Christ. Both ideas were a powerful reminder to the Galatians of the way they had received him as a messenger of God.

The benediction is brief but strikingly appropriate. "The grace of our Lord Jesus Christ be with your spirit, brethren" (R.V.). "Grace", the full titles of Jesus, the use of "spirit" for "you" recalling the use of the word earlier in the epistle, and lastly, the word "brethren", gather in a valediction the epistle's message.

So ends the first great struggle for the "truth in Jesus" in the Christian era. For we may be sure it did end the strife in Galatia, just as the whole controversy on the Jewish law in its bearing upon Christians came to an end. The form of heresy changes, but the essential principles of truth do not change. The Galatian epistle, therefore, though so instinct with the emotion evoked by the trouble, yet lives with its enunciation of divine principles for the generations far removed in time and space from the Galatian province of Asia Minor. The epistle has been like "living fire" again and again in quickening men to vital thinking when the deadening influence of ritual was destroying spiritual life. The epistle sustains life in the spirit to all in every land and time who read with understanding.
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