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SECTION FOUR - FAITH AND LIFE

STAND FAST IN THE LIBERTY OF THE GOSPEL (5: 1-12)

Although obscured a little by the chapter division the first verse of this chapter is clearly a link between what has been established in chapters 3 and 4, and that which follows. While some would treat the verse as concluding chapter 4, it really gathers up and then carries forward the conclusion. Paul says: "Stand fast therefore in the liberty wherewith Christ has made us free, and be not entangled again with the yoke of bondage." Itself exhortation-"stand fast" it is also the start of the practical counsel based on the doctrines which have been established. "Christ has made free" is a statement which should not be confined to narrow meanings. The freedom possible in Christ is a moral experience as well as an emancipation from legal enactments. The Roman world was enslaved to vice and lust; the Jewish world was little better, but Christian teaching, heartily and sincerely believed, was found to be a liberating power. It is true that there was also a freeing from the service to the Mosaic Law, but this is but a part of the deliverance. Additionally, there was potentially a release from the prison house to which sin haled his captives-from death itself. This was indeed a freedom, such as belongs to the sons of the free woman (4: 23, 26, 31), the sons of promise (4: 23), the sons of God (4: 29).

Freedom, rightly used, is a precious heritage. God has given man freedom to exercise his will, but has also given him laws to obey. Man in society finds it necessary to devise laws for the orderly arrangement of a communal life; but the task has tried his resources to the full and shown that to construct an ordered social life is beyond his power. To many liberty spells license; and rule is a synonym for tyranny. On the other hand the corrupting influence of power over one's fellows is seen in the disordered state of many countries where a totalitarian form of government is established. Freedom for anything but unremitting toil is taken away from uncounted millions of men and women. Even in more favoured countries life is increasingly hedged about by regulations as the State and not the individual takes pride of place. The vigilance that men must pay for freedom has itself been made impossible in many departments of life as the tentacles of the State have brought men within its grip.

Religious freedom has suffered with much else in many parts of the world-not for the first time. Bondage in this department of life has often come from devotees of religion, who have imposed ordinances and taken toll of human souls. Men can sometimes be enslaved bodily but have free souls; but no bondage is worse than that which fetters thought and worship.

There was a speciousness in the claim of the Judaizers that the Law was God-given. So it was; it was also taken away by God-He alone being able to do that. It had been taken away as a rule of life for men by the very act of obedience of Jesus Christ in his yielding to death, as the rent veil in the Temple showed. Such was the divinely arranged price of freedom. With Christ's sacrifice rightly understood in its relation to law, there could be no question about the duty of maintaining the freedom. If only that death of Christ could make free, then men should not seek to re-impose the law, and those delivered should avoid any further entanglement in a yoke which was bondage itself.

We have already noticed the underlying likeness between human ritual and the misused ritual of God. So these Galatians can be said to be entangled again if they surrendered their freedom to the Judaizers.

"Stand fast"-men ever seek to impose error for truth slavery for sonship, the enmeshing regulation for the self applied principle of action. So, though written for an Asia Minor group of believers enticed by a form of doctrine which belongs in outward form to a long past controversy, the principle holds good until men shall attain to the liberty of the glory of the sons of God (Rom. 8: 21).

There is an emphasis in the introduction of himself in verse 2: "Behold, I Paul say." Why is this? The answer is to be found in the perversion of his teaching by his opponents. "He trims", they said; circumcision in Timothy's case, no circumcision of Titus: thus preaching circumcision when it suited him. He throws the charge back: "I, the one charged with being a preacher of the rite, tell you that if ye be circumcised, Christ shall profit you nothing." Observance of days, months and years, wrong as Paul has shown, was yet of minor significance compared with acceptance of circumcision. The rite is antithetic to the way of salvation in Christ. It is fleshly, implies a trust in the flesh and represents a trust in ritual and works that excludes faith. But faith is God's way-the only possible way-and faith is as exclusive as circumcision. There is no mid-way, where man can receive righteousness by faith and at the same time attain it by his own works. If, then, they turned to circumcision, Christ and his work could not profit; by their own act they had excluded Christ from their lives. The observance of the rite was a confession that for them faith was insufficient, and since faith has for its object Christ and his work, it also practically denied the Christ-way as adequate. Nothing remained but a full acceptance of the old legal observance, futile and enslaving.

The assertion of verse 2 is enlarged and emphasised in verses 3 and 4, in a twofold statement. First the obligation which followed circumcision was nothing less than an absolute keeping of the whole law: to it he is a debtor, and from its penalties there was no escape. Second, it was a repudiation of Christ: an act which cut them, off from Christ. "Ye are severed from Christ" (R.V.)-a strong word found difficult to translate. "Struck with atrophy" is one paraphrase, suggesting an existence devoid of living power. Clearly this was so: seeking justification by law, they were fallen from grace; they were "cast forth" as Hagar was as Paul suggests by repeating the word of 4: 30. They had espoused an impossible way of justification and so failed to reach the true source of forgiveness and redemption. Law or grace; circumcision or Christ; they are exclusives and not complements. Choosing one they missed the other.

Circumcision was outward: it was of the flesh. A man's inner life was not thereby affected. Justification by faith had its base of operation in the mind, reforming and transforming. The end of the life begun in a cutting off of the flesh was the cutting off of life itself. The end of faith was righteousness. These facts are declared in verse 5: "For we through the Spirit wait for the hope of righteousness by faith." "Through the Spirit" can be misleading. There is no definite article, and as on many other occasions in Paul's writings, notably Romans 7 and 8, the spirit denotes that which is inward, the new man, the inner man, the law of the mind. By spirit, or in spirit, with minds enlightened, and hearts attuned by God's saving truth, they waited for righteousness which would come to them through faith. Here Paul has the goal principally in view. Righteousness is a crown bestowed upon those who love Christ's appearing: not a crown for righteousness, a crown which is righteousness (2 Tim. 4: 8). In a sense "righteousness" is now the possession of the believer: for Christ "is made unto us wisdom, and righteousness, and sanctification, and redemption" (1 Cor.1: 30). "The Gentiles, which followed not after righteousness, have attained to righteousness, even the righteousness which is of faith" (Rom. 9: 30). This righteousness is reckoned to them by God; and, springing out of "the faith" upon which man exercises his faith comes a seeking after God and His righteousness. There is a following after righteousness: a hungering and thirsting for it, which qualify those so exercised for receiving a nature in which righteousness is as natural as sin is to the present state.

Paul steps forward in his explanation, and concludes it, by saying, "For in Jesus Christ neither circumcision availeth any thing, nor un-circumcision: but faith which worketh by love." Abraham's circumcision followed his acceptance Paul's preceded it: but in neither case did circumcision contribute anything to faith. A cutting off of flesh did not motivate life, and men "in Christ" knew it: by experience they knew the power of faith to promote love and to express itself in love, both to God and man.

Here we might observe a corrective to a modern wrong emphasis. Faith today is discounted and love is extolled. The divine way makes faith the basis-a faith which is not passive but which expresses itself in love. Love is the instrument and at the same time the end of faith: "The end of the commandment is love out of a pure heart, and of a good conscience, and of faith unfeigned" (1 Tim.1: 5).

"Ye were running well"-it is the voice of a teacher who has watched their progress and rejoiced in it, but who is now troubled about them, and seeking to win them to the old paths. He is urging them to this, but someone else was putting obstacles in their way and so hindering them and it may be, since Paul asks, "Who is he?" that Paul is thinking of the one leading teacher, perhaps the single teacher whose subtle influence had led them astray-the one described as "he that troubleth you". Paul asks them who he is in order to assess his worth, his doctrine, his aim, and the issue of his work. Paul describes his influence as hindering "that ye should obey truth". The absence of the definite article throws emphasis upon the fact that that they were refusing was truth-not a set of doctrines viewed objectively as "the truth", but that which, since it contrasts with the type, was the reality, the substance. It indirectly indicates that it was but shadow to which they were turning. Since God had established "truth" in Jesus (Eph.4:21), their turning to law could not be of God who had called them to the gospel and therefore the false teacher could not be divinely sent.

If the teaching was false there should be no parley: for false teaching is like leaven, gradually pervading the whole by a subtle penetrating influence. Paul uses what appears to be a proverb-"A little leaven leaveneth the whole lump"-and the figure is a warning against despising the small beginnings of an evil. Here used of doctrine, the proverb occurs again in 1 Corinthians 5:6 where it is used of gross sin. In both cases a grave warning is uttered and the eradication of the evil enjoined.

Paul expects that his counsel will prevail. He does not give them up: "I have confidence in you through the Lord that ye will be none otherwise minded: but he that troubleth you shall bear his judgement, whosoever he be" (verse 10). The reference to judgement is a solemn thought which all teachers should bear in mind. "Be not many teachers" says James, "knowing that we shall receive the greater condemnation." Men who teach multiply themselves for good or evil in the disciples, and one who assists in forming the mind of another rightly sustains a responsibility for his work. The judgement is seen now in measure, but it is doubtless to a future day that both Paul and James refer. With the thought of the teacher's responsibility in mind Paul adds: "And I, brethren, if I yet preach circumcision why do I yet suffer persecution? then is the offence of the cross ceased." If, as the Judaizers had claimed, Paul vacillated and preached circumcision, why did they persecute him? Their very hatred of Paul shows a difference between them in doctrine which was fundamental. The charge was false, therefore, and since the premise in the statement is false, the conclusion about the offence of the cross having ceased is satirical. Only too well, and with good reason did Paul know that it remained. He understood the attitude of his enemies, for he had once shared their view. But the irresistible evidence to which he had fully yielded only revealed in the case of the rejecters of Christ how stubborn were their hearts. The "offence of the cross" was not that Christ died on a stake; nor yet that in his death Christ exhibited a submission to evil which sets forth a pattern to others; the "offence" is in the fact that God has decreed that only by that death could His own righteousness be declared and men attain to His righteousness by the justification which comes from faith in Christ crucified.

The R.V. margin of verse 12-"I would they would even mutilate themselves"-is a translation approved by the unanimous opinion of the ancient Greek commentators. Why do they not, says Paul, since they have such faith in the knife, practice the complete mutilation which was common among the devotees of Cybele? In modern times this interpretation has been rejected on the ground of coarseness, but if we remember that in turning to Judaism the Galatians were virtually turning back in principle to the rite of the nature worship of their pagan days, and also remember the satirical touch in the words preceding, then Paul's words practically mean that if the Judaizer was leading them back, then let him consistently go the whole way and in mutilation of self exhibit in symbol the destruction of self in the complete sense.

It might lastly be noted that Paul uses a strong word to describe these opponents. They were hinderers (verse 7); they are now troublers-the word which is used of Paul's activities at Thessalonica: "turned the world upside down". Such is a seditious act subversive of true and ordered government: and that describes the position of any exponent of a false doctrine.

LIBERTY IS NOT LICENCE (5: 13-I5)

Men are always prone to extremes, opposing one extreme statement by its opposite; and some swing, pendulum-like, from one untenable view to an equally untenable view. Error often arises from an over emphasis of one aspect of doctrine while another aspect is overlooked. Truth is comprehensive, with every feature of doctrine in balanced proportion. Both in doctrine and in practice therefore truth is discerned when every feature is given its proper place and emphasis. For example, Jesus was neither God the Son nor a mere man; he was both son of God and son of man. Again, liberty is not licence, neither is restraint bondage. True freedom is shown in a self regulated life guided by holiness of truth.

In the conflict of thought that raged in the first century, when ideas were in a state of flux, some specious arguments were advanced to justify an abandonment to all kinds of immoral acts. Hints of such perversions may be found in the epistles. In Christ God's grace is manifested for the forgiveness of sins. The one sin of Adam involved all his posterity in the consequences of his one act: but the grace of God abounds in that many offences are forgiven because of Christ's obedience. This is apostolic teaching; then comes the seductive carnal suggestion: if we multiply offences then God's grace will have opportunity to abound the more! When Paul asks the question in Romans 6: 1 : "Shall we keep on sinning that grace may abound?" he was not raising a remote academic point, but dealing with a very practical issue raised by teachers to such errors. So far did these unspiritual men go that Jude says they "turned the grace of God into lasciviousness". Another aspect of the same error lay in the view that the flesh was inherently evil and therefore any fleshly acts left untouched the spiritual man, and whatever vice he practiced left him free from sin. As John says, any who thus argued deceived themselves. Some in Corinth were quick to misuse Paul's claim that "all things were lawful" and to work out a series of analogies which culminated in a justification of an immoral life (1 Cor. 6: 12-18).

Paul uses the word liberty more frequently in Galatians than in any other epistle. He has called the Galatians to stand fast in the liberty that belongs to the sons of God. Paul's opponents made the charge that his teaching practically made a man free from law. This was false, but it expressed a real danger in that his teaching could be so perverted.

Apart from philosophies, good or bad, liberty can have dangers. Freedom suddenly conferred on those untrained in its use can bring disaster. Freedom has its responsibilities and its temptations; it is not for children who have not yet learned the self control that discipline brings, nor yet for adults who by mental defect are incapable of using it aright. On the one side the Galatians have been told of their privileges in Christ: they were heirs of the promises, adopted sons of God. God had called them and they had learned that "the Lord knoweth them that are his": that therefore they could call Him "Abba, Father" (4: 9, 6) . They had also to learn that "everyone that nameth the name of the Lord" must "depart from iniquity" (2 Tim. 2: 19). With the two aspects recognised, then, as Paul elsewhere said, `'The foundation of the Lord standeth sure".

These two sides of the matter brought thus together by Paul in 2 Timothy 2, were illustrated in the episode of the rebellion of Korah and his company. They demanded freedom to exercise the office of Moses and Aaron, who were charged with taking too much upon themselves. The whole nation had been delivered from bondage, but that did not make them free to seek everything upon which their soul was set. God had delivered them that they might serve Him, and serve Him in the way He laid down. Moses, aghast at the Presumption, declared that God would show on the morrow "who are his", and this was done in a divinely effectual way in the earth's engulfing of the rebels. But before this judgement fell a call was made, "Depart from the tents of these wicked men", and those who did found safety. Here then in Numbers 16: 5 and 26, is the basis of the twofold saying which sets forth the divine blessing and the human responsibility in Paul's words to Timothy.

Korah and his company were still slaves and therefore not fit for true freedom. "He that committeth sin is the slave of sin", Jesus said. And the sin of the soul which never finds expression in outward act is as enslaving as that which is evident to all. Sin deceives as well as enslaves: and when the first enthusiasm for life in Christ has somewhat spent itself and the old life begins to assert itself again it is a plausible allurement that since there is forgiveness, the sin may be indulged. It was therefore no idle counsel when Paul instructed his readers that their freedom did not permit self indulgence: "Use not liberty for an occasion of the flesh", and we should remember "flesh" stands for the whole natural man, whose works as set out in verses 19-21 cover the range of human activity. But negative advice is less than half of needed counsel, and it is Paul's way to give the more important positive by which the error is overcome or eradicted. Hence he adds: "but by love serve one another".

In this paradox of the slavery of love they would find true freedom. Legalism belongs to the domain of the intellect; and the legalist is an adherent of the law of works by which no flesh is justified. In fact, as we have previously found (see 3: 10, 11), his very way of approach fosters pride and so sin. The legalist if sincere becomes the Pharisee; if insincere the hypocrite; and in either case is not approved of God or a blessing to men. But love introduces another factor on another level of being. Bible love is not merely a sentiment as many seem to think, but it does touch the heart and the emotions. The Biblical love is not a feeling, but something moved by the will, moving the heart in the required direction. Love involves loyalty and is the mark of a personal relationship. How misconceived was the Pharisee's view of the Law Jesus emphasised when he said that the whole law consisted two of commandments-love of God with soul and heart and strength, and of neighbours as oneself. The Law was kept as God wanted it to be observed when such an attitude to Himself and to men moved all their efforts to keep the commandments. These then define the channels along which love should flow.

To suggest that a man could sin that grace might abound is a denial of the high personal relationship established by grace. To be united with Christ who died and rose again is to be joined to the one who did not sin. And the grace expressed in him is not an excuse for sin but a reason for sin being eschewed.

"By love be enslaved to one another"-so doing, the desire to be under law would be fully satisfied; for the law "was fulfilled in one word, even in this: Thou shalt love thy neighbour as thyself" (verse 14). This command is found in Leviticus 19 among "sundry laws", covering a wide range of duties; and in such a context the reason why they should not hate in their heart, or grudge, or avenge, was because a man should love his neighbour as himself. Such a vital comprehensive commandment is tucked away in the midst of many details because God's law is one, and the detail is the expression of the principle. There are no gradations of duties, some important, others of little consequence, because failure in any is failure in love.

As love brings peace, so legalism leads to strife. The effect of the false teaching had produced bickering and contention, making ecclesial life like a jungle where beasts raven and tear. Paul therefore is content merely to state the condition and consequence of such who were ensnared: "But if ye bite and devour one another, take heed that ye be not consumed one of another." Self destruction follows inward strife; biters need muzzling; devourers need chains. What a mistaken freedom that called for such control! The despotism of law that they wished to enthrone produced the anarchy of wild life. The gospel of God's grace gave the freedom of godly self control.

THE SPIRITUAL AND THE CARNAL (5: 16-24)

By what means can men avoid the mutual destruction indicated in verse 15? The answer is given in a short survey of the antagonist forces at work in a Christian, with guidance on the way to ensure that the spiritual shall triumph. These opposing influences are described by the words "spirit" and "flesh", but the use and misuse of the capital letter in the former word has in some measure contributed to the misunderstanding of Paul's meaning. "Spirit" is an important word with a variety of meanings the underlying connections being traceable, but all need not be followed out here. "God is a spirit", said Jesus; the power of God is called spirit, and that power in special manifestation is called Holy Spirit. "My words are spirit and they are life", Jesus declared. The spirit is invisible yet powerful, and denotes in a number of passages that which is real and permanent in contrast to the outward and passing form. By the rite of circumcision the Jew was outwardly declared to be such; but there was also another Jew-a son of Abraham by faith-whose circumcision was of the heart, and who therefore is called a Jew inwardly. The outward sign was a symbol of the cutting away of the fleshly desires, but the symbol was borne by many who made no effort to translate the symbol into action. On the other hand a Gentile who fulfilled the essential meaning of the rite, though without the outward sign, was more truly a Jew than the other. So Paul reasons in Romans 2: 25-29.

In the passage under consideration we have once more a parallel with the letter to the Romans, chapters 7 and 8. There Paul speaks of "sin working in me"; "in me (that is, in my flesh) dwelleth no good thing"; "a law-evil present with me"; "a law in my members", and a one word synonym is the "flesh". In contrast to these descriptions of the forces opposed to God's will, we have an "I" that does not consent, a "will" that is present, an "inward man", "my mind"-and with this, says Paul, "I myself serve the law of God". As we pass to the eighth chapter the antonyms used are "flesh" and "spirit"-the latter taking the place of "my mind".

The "flesh" describes the individual actuated by the impulses which spring from the flesh and which have a bias away from God, a bent to go contrary to the will of God. This is the heritage of all the sons of Adam. It is beyond the power of flesh to lift itself to a higher level, and any energy moving towards divine standards must therefore come from without. If man's freedom remains unaffected the new force must take the form of ideas by which a man is instructed and urged towards a life conformable to God's will.

Such a mode of thinking is derivable only from God's word, and this received in faith and humility is capable of transforming a person by renewing his mind. In Elpis Israel, Dr. Thomas gathers together from the word of God some of the descriptions of this reformed way of thinking in harmony with God's revelation. "This new mode of thinking and feeling created in a true believer by the divine law and testimony, is variously designated in scripture. It is styled 'a clean heart and a right spirit'; `a new spirit' and `a heart of flesh'; the `inward man; `new creature'; `the new man created in righteousness and true holiness'; and `renewed unto knowledge after the image of him that created him'; the `hidden man of the heart'; and so forth. This new and hidden man is manifested in the life, which is virtuous as becomes the gospel. He delights in the law of the Lord, and speaks often of His testimonies. He denies himself of all ungodliness and worldly lusts, and walks soberly, righteously and godly in the world. His hope is the glorious manifestation of Jesus Christ, with the crown of righteousness, even glory, honour, and immortality, promised to all who look for him, and `love his appearing', and desire his kingdom."

Add the word "spirit" as the most important of those covered by "so forth" in the above quotation, and the reader has the data for a correct interpretation of this section of the Galatian epistle.

"Walk in spirit", says Paul, "and ye shall not fulfil the lust of the flesh." Here is the method by which fleshly ways can be avoided. As a man cannot traverse two roads going diverse ways at the same time, neither can he walk in spirit and in flesh at the same time. The idea of a walk as action along a way, which Paul so delights to use, is a figure taken from the Old Testament, illustrated by many statements in Psalms and Proverbs. "Spirit" is the environment, the condition of the life so described; it is a spiritual life. The flesh is best suppressed, not so much by the direct effort of the will to subdue it, but by the attention to and cultivation of the opposite. "Put ye on the Lord Jesus Christ, and make not provision for the flesh to fulfil the lusts thereof" (Rom. 13: 14). A thing un-provided for dies of starvation and neglect. This is obviously true, but so definite a statement can be an over-simplification of the matter. In fact "flesh" and "spirit" are both ever present together in the man of God; the "spirit" needs cultivation and is not native; the flesh is in occupation. Therefore the conflict is never a complete victory of the spirit, and sometimes almost seems a defeat. Nevertheless Paul is confident that the victory is with the spirit if the cause of the spirit is espoused. His words in verse 17 are really an elaboration of the thought of "not fulfilling the desires of the flesh" of verse 16; admitting indeed that the "adversaries" are at grips, hut declaring '`the spirit" is the victor. "For the flesh", says Paul, "lusteth against the Spirit, and the Spirit against the flesh: and these are contrary the one to the other: so that ye cannot do the things that ye would." The last phrase, "do the things that ye would", has been given two different interpretations; first that the flesh overcomes and we fail to do what we would, but second, that because the spirit is powerful it succeeds, and we do not yield to the things the flesh would have us do. The latter is in keeping with the tone of confidence in the passage, and also fits the context both before and after; for Paul continues as if the spirit was triumphant: "But if ye be led of the Spirit, ye are not under the law ".

The true antithesis here would be, that being led by the spirit they were not under the flesh: but while Paul means that, he also by changing the words says much more. The fleshly antagonism is evoked by the Law, as the apostle has shown: the power of the flesh rests on law: and therefore law cannot bring men to salvation. To be led by the spirit is therefore not only a conquest of flesh, but is an adoption of the way of God's salvation by the gospel of grace and not by law. In following the spirit they were not seeking by the Law to attain to salvation: and therefore as followers of the true way of life were not under the Law. Under the Spirit's guidance and rule all fleshly achievements were discounted, and they did not come under the Law as a source of direction, or of condemnation.

In verses 19-21 Paul unveils the character of fleshly "works"; in verse 22 the "fruit" of the spirit. Works are activities, and since they are forbidden by the Law and yet revealed by law, the use of the word "works" here may be suggested by the "law" in verse 18; as though Paul said, "You seek to excel by works of law; these are the works that the law shows to be the production of the flesh". "Fruit" is cultivated by care and patience, by wise husbandry; it comes by growth and marks maturity.

There are many gross evils in human life which are usually hidden from view, works of flesh and of darkness in every sense. But the flesh is equally active in many other exercises than the carnal vices: in wrath, strife, sedition revellings which are more openly displayed. But there are inner desires such as idolatry, emulations, envyings, which also spring from flesh. No age has a monopoly of any of the things named, and no age is without every evil named.

The fruit-for it is one fruit-consists of "love, joy, peace, longsuffering, gentleness, goodness, faith, meekness, temperance". There is no law against such things. The law which had the power of stirring up the flesh has no power to prevent the cultivation of spiritual things. While law aims at restraint in its normal operation, in spiritual things nothing calls for repression.

It is evident that Paul is pointing to something more effective than the mere acknowledgment of law. Men limited to law as the horizon of life were so shut in by it that the horizon narrowed to a prison house. What was needed was a new motive power for righteousness. Paul himself had found this power in Christ Jesus: "I can do all things through Christ who strengtheneth me." He had seen the flesh for what it was; he had come to understand how it was repudiated in the act of Jesus in submitting to crucifixion. He had recognised the necessity of identifying himself with that death of Jesus so that in a sense it became his death: "I am crucified with Christ." Thus sharing that death Paul also shared in Christ's resurrection in that in Christ he rose to a newness of life. "If we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection; knowing this, that our old man is crucified with him that the body of sin might be destroyed, that henceforth we should not serve sin" (Rom. 6: 5, 6). A new- centre of power is established by this allegiance to Christ, and even though the old habits persist with weakened power, and though there is repeated failure to reach the desired standard, yet the old habit centres have been broken, to be gradually overcome. The acceptance of Christ as Saviour is at the same time a repudiation of the claims of sin to be master. Christ is accepted as Lord with such a personal devotion that active motives and powers for holiness take the dominant position formerly held by fleshly desires. They that are Christ's "have crucified the flesh with the affections and desires" (verse 24).
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