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THE PLACE OF THE LAW ILLUSTRATED BY HUMAN LAW (4:1-7)

Although chapter 4 continues the argument by which Paul would regain the Galatians from their danger of lapsing to Judaism, since the chapter division tends to break the connection it may be well to sum up briefly at this point the argument of Chapter 3. At his visit Paul had vividly portrayed Christ as a crucified Saviour, and on their acceptance of this preaching they had received the confirming gifts of the Spirit. The preacher had based his whole case upon faith as the operative power in his own life and also in theirs. This conformed to the classic illustration in Scripture-the case of Abraham in Genesis 15: 6. Faith was the condition upon which men were united to Abraham and by which in fact they were counted as his sons. The testimony of Scripture was that faith and not works was the one human contribution to justification-for himself man could do nothing; he must receive what God had provided.

While the blessing came by faith, the Law brought a curse because of human frailty and inability to keep the requirements of Law. Hence the very subjects of Law needed redemption from it, and even this was provided in Christ. In Christ, then, the promises were centred; through him they would be fulfilled, and therefore also in him was to be found the unifying principle by which God would bring men into "one" with Himself. The Law was a temporary measure holding men in guard. This marked it as belonging to an earlier stage of human life, to the time of childhood. Law belongs to childhood; faith to manhood. The Law ended with the coming of Christ, the exemplar of faith and the preaching of the gospel brought to men an invitation to become sons of God, not slaves of law. Since sonship is based upon faith, and the principle of faith has been in Scripture linked essentially with Abraham and the promises made to him, such sonship is also heirship of the promises to Abraham. Christ is "the seed"; by faith they become children of God; they attain to heirship.

The Saints as Heirs

The word heir of 3: 29 is the connecting link with the next verse, 4: 1, where Paul cites the illustration in human law of the temporary submission of the heir of an estate to servants. There must be training and discipline to fit any man for the responsibilities that fall to him in adult life, and the training in its length and severity corresponds to the responsibility to be assumed. It was even so in God's arrangements. The period of law was the time of training and discipline preparatory to something to be bestowed.

To guard against mistake it may be well to emphasise that Paul is only giving an illustration which broadly fits the matter. He is looking at the long sweep of history and comparing all of it with its changing institutions to the lifetime of a man, with its years of childhood followed by manhood. The long period of the law was comparable to a tutelage-the gospel period to the developed stage of faith. But this does not mean that no individuals of the Mosaic age reached saving faith. There were a few under the law who, seeing its limited place as a national code, looked to sharing a future by faith. The law was national, faith is individual; and Paul is thinking of national life, embracing its citizens in its orbit of law. To argue from Paul's illustration either that all who had lived under law were excluded from faith, or that conversely all would grow up to the faith and standing of heirs with the freedom which belongs to it, would reduce his illustration to absurdity.

Verses 1 and 2 present a clear correspondence with verses 3 and 4. We quote verses 1 and 2 using italic type for the essential words to which a parallel will be found in verses 3 and 4:

"Now I say, That the heir, as long as he is a child, differeth nothing from a servant, though he be lord of all; but is under tutors and governors until the time appointed of the father."

The child, whatever his future position may be, is for practical purposes like a slave: he is under the direction of guardians who look after his person, and stewards who have charge of the administration of property and affairs: such conditions last for the length of time arranged by the father.

Verses 3 and 4 read: "Even so we, when we w-ere children, were in bondage under the elements of the world: but when the fulness of the time was come, God sent forth his Son, made of a woman, made under the law". Mark the recurrence of the words "child" (verse 2), "children" (verse 3): "servant" or "slave" (verse 1) corresponds to "bondage" (verse 3) ; the "guardians and stewards" of verse 2 are the "elements of the world" ; the "time appointed" of verse 2 is parallel to the "fulness of time" (verse 4) . Nearly all these features are recalled in the "allegory" by which Paul concludes this section of his argument in 4: 21 -31.

When Paul says "we"-"when we were children" - he means the Jewish people of which he was a member. How fully he had known the restraints of law! But how much more he now understood the purpose of it, and enjoyed his present freedom! The elements, or rudiments of the world, are the simple beginnings, as the letters of the alphabet are the beginnings of learning. The external rites and ceremonies of the law were the elements of instruction but not an end in themselves; but subjection to them was essential until the realities in Christ which they foreshadowed were come. The fulness of time suggests a measure slowly filling with the passing years, registering movement towards a crisis determined by the one who had provided the measure. The last grain ran into the vessel-the hour of change had come. We have before commented on Paul's "philosophy of history" in his words in 3: 19: the same thought is to be found here in the words "the fulness of time".

The "coming of the seed" (3: 19) was at the "fulness of the time". Then "God sent forth His Son". Twice before Paul has specifically referred to the Son of God. It had pleased God to reveal His Son in Paul when the crisis in Paul's life occurred on the way to Damascus (1: 16); and Paul who had died to Law lived unto God "by the faith of the Son of God who", says Paul, "loved me and gave himself for me" (2: 20). He has shown also that the principle of faith as the family bond among the "blessed" justified, involves adoption into Abraham's family, for children of faith become Abraham's children, God having made Abraham the "father of many nations". He has gone further, asserting that men and women by faith in Christ Jesus become "children of God" (3: 26). The basis upon which they can become God's children must now be set forth. The climax of God's revelation of His grace concerns this fact-that men become sons of God; but that climax had to wait the crisis in history when God sent forth His Son. 

The Only Begotten Son

It is easy to speak of the birth of Jesus, and of the fact of his divine sonship; but it is not easy to apprehend the stupendousness of it-that for the purposes of man's redemption God begot a son of the human race. As the astonishment and reverence at the fact that "God w as manifest in the flesh" in one who was "the Word made flesh" grows upon us, so we value aright the distinctive feature of New Testament revelation-that we are God's adopted sons in Jesus, the only begotten Son. The maturity of Dr. Thomas' grasp of the divine revelation is marked by the fact that he comprehended and so lucidly set out this doctrine of God manifestation in Eureka, to which readers may be directed for fuller details (Vol. I: pages 87- 115).

Paul states two facts in connection with the coming of the Son of God, and draws two corresponding consequences. But since he states them in what is called an introversion, a figure frequently used by the prophets and the Lord Jesus, we set out the facts and results in parallel. God sent forth His Son

"made (born R.V.) of a woman, 

made (born R.V.) under the law,

to redeem them that were under the law, 

that we might receive the adoption of sons."

Christ by birth sustained two relationships-he was a member of our race, and he was Jew under the Law of Moses. These two relationships brought him into personal contact with the two great needs of men. Because he was under the Law, he could redeem those under law; because he was a son of man (though not a son of a man) he could redeem us from sin and death and reconcile us to God, and so bring us to sonship.

We have already considered the position of Christ in relation to the Law, when examining Paul's words in 3: 13. Christ redeemed from the curse of the Law because he was himself made a curse in the mode of his death. To achieve this he must be under the Law and therefore must be born of a woman of Israel's race. The real significance of the fact that Christ was born under the Law would be better appreciated by Paul than by us, for Paul knew what was involved in trying to live under the Law. The Law was not something detached-a matter merely for theological discussion-the Law was there to be obeyed, and to the earnest man oppressively there. For its curse to be removed and for the law itself to be taken away was an unspeakable relief; for the Law not only declared the will of God, but for all under it, it connoted the condemnation of God. To say then that Christ was born under the Law, was to say that he was born in such a relationship to the existing appointments of God that the burden of the Law could be carried by him, that the curse could fall upon him and yet he could be saved out of death by the glory of the Father, and thus men, cursed by the Law for their transgressions, could yet be redeemed.

"Born of a woman" proclaims a wider relationship than "born under the law". The latter is limited to Jews the former is universal. The divine redemption was designed to meet the needs of all and all their needs.

There is something in the combined phrases "sent forth His Son", and "born of a woman" that marks out the Saviour as the Son of God. The divine origin is not only in the fact that God "sent forth", nor yet simply in the clear statement that Christ is called His Son, but as though to weave a threefold cord Paul uses a word "came to be" translated "born", which is not the word usually so translated. Why does he use this other word here when later in the chapter, speaking of Abraham's son, he is content to use the common word? The virgin birth is an adequate explanation, and perhaps the only adequate explanation, of Paul's choice of the word he uses.

The divine sonship of Jesus being thus forcefully indicated, we can perceive the significance of the phrase which expresses the result of his coming. He was made under the law to redeem those under law, but made the Son of God that men might be adopted as sons of God. The relationship (son) was more important than the condition (under the law), and the result is greater too. It could be said that he was born of a woman to redeem us from the bondage of sin and death. But Paul declares a positive fact which embraces that redemption; Jesus was the Son of God, and in his birth we have the beginning of a divine family: it was God's purpose that he should "be the firstborn among many brethren" (Rom. 8: 29).

As we have said, in this phase of apostolic teaching we have the climax of divine revelation, which was progressive in form, corresponding to the circumstances which occasioned each part of the unfolding purpose. When at last the Redeemer was born, long promised in all God's "many ways and many parts" of Old Testament revelation, then it was proclaimed that through the Son of God men could become sons of God. "To as many as believed on his name gave he power to become sons of God" (John 1: 12). Such may be implicit in Old Testament promises of everlasting life, but its explicit declaration was associated with the manifestation of the only begotten Son of God. Through him men receive "the adoption of sons".

The Adoption as Sons

The process of adoption is not without some analogy to the "sending forth" of the Son of God. Divine begettal is declared of both; in the fullest, completest sense, even of his bodily existence, in the case of Jesus; but of the "new man" formed within the sons of men, of the mental and moral renewal through the word, in the case of the adopted sons. "Of his will begat he us" (James 1: 18); or in Paul's words: "We are his workmanship, created in Christ Jesus unto good works" (Eph. 2: 10). It is interesting to observe that in the address given to the Galatian readers when Paul first visited them this double reference occurs. "To you is the word of salvation sent"-God had sent forth the Word-and it is probable that here (as in Heb. 4: 12) the Word has a double significance, the message preached and he whom the message proclaimed-the word made flesh, to whom Paul applies the words of Psalm 2: 7: "Thou art my son, this day have I begotten thee" (Acts 13: 26, 33).

"The adoption of sons" brings kinship to the Son ~ hence he declares that "he is not ashamed to call them brethren" (Heb. 2: 11). But he rejoices in the brotherhood with them, not because of some legal change, but because, being "reborn", they have the family likeness; and the fact of sonship-"because ye are sons"-is seen, says Paul, in that "God hath sent forth the spirit of his Son into your hearts, crying Abba, Father" (verse 6). We must mark the parallel: God sent forth His Son into the world : God sent forth the spirit of His Son into our hearts. The source in both cases is of God-the medium through which divine energy is manifested may differ. By the operative power of the Holy Spirit the Son was sent forth; by the power of the Spirit-word the spirit of Christ is fashioned in men. Because it is the life of Christ that is revealed in the believer, it is a life of dependence on God, of fellowship with God, of obedience to God, of service to God. And as the Son continually sought the Father in prayer, so do the sons of God. In fact, this feature of prayer to God with the associated idea that there is an open way of approach, is dominant in the thought of Paul here. This may be seen when we look carefully at the gospels and observe how Jesus uses the words "Father", "My Father", "O Righteous Father". Because of his unique relationship to God he uses the first person "My Father". But none but he can so speak. All other sons of God share an adoption in which none has priority; hence to them Jesus taught the prayer, "Our Father". In the use of this prayer, rightly apprehended, the believer remembers that his right of approach is not an exclusive possession, nor yet one of personal right. He is one of a family, redeemed by the Son of God, and as one of the family, privileged to use the filial token which others share, in the words "Our Father". The expression in Galatians 4: 6, like its parallel in Romans 8: 15, is undoubtedly a reference to what is called the Lord's Prayer. It is the Lord's prayer in that he gave it, but it is the disciple's prayer for use.

The use of the same double term "Abba, Father", here and in Romans 8, is itself sufficient to suggest that the same theme is to be found in both places. Romans is the amplification of Galatians on this as on other matters dealt with in the two epistles. The word "spirit" has beclouded many a controversy, when attention to meaning and usage would have allowed the brightness and beauty of divine light to shine from it. A series of contrasted terms runs through the letter to the Romans from 7: 7 to 8: 17-good and evil, spiritual and carnal, the inner man and the outer man, the law of the mind and the law of the flesh, an "I" which is now one and now the other, the flesh and the spirit. Three terms are equated in Romans 8:10 which should make the usage clear : "If the spirit of God dwell in you", "If any man have not the spirit of Christ", "If Christ be in you". The spirit in this context is at once God's spirit, Christ's spirit, and Christ in us. Where God's spirit and Christ's spirit is, then "ye are not in the flesh but in the spirit" even though as in Paul's case there is the groaning cry, "Who shall deliver me from this body of death?" (Rom. 7:25).

The sending forth of God's spirit being a proof, and the language of the very prayer being witness, it is confirmed they were now sons. "So that (R.V.) thou art no more a servant, but a son: and if a son then an heir of God through Christ". "No more": they could not go back to the bondage-the seducers made a false appeal, the experience of sonship made hollow the call to slavery: only depraved sons lapsed to servitude. But sons alert and alive to the privilege of sonship recognise that sonship carries heirship, and the thought, passing through the illustration of minors as bond slaves to the development of sons, circles to the starting point of heirship: "heir according to the promise" (3: 29); "heirs of God through Christ" (4: 7).

DANGER OF GOING BACK (4: 8-11)

The R.V. punctuation of verse 8 and 9 shows that the connection of the first word "Howbeit" is with "turning back", verse g. The R.V. reads as follows: "Howbeit at that time, not knowing God, ye were in bondage to them which by nature are no gods: but now that ye have come to know God, or rather to be known of God, how turn ye back again to the weak and beggarly rudiments, whereunto ye desire to be in bondage over again?"

A sad contrast is evident in these verses with the glowing language concerning sonship of the earlier verses. In view of the glorious facts connected with the gospel of God's grace how could they turn again to that from which they have been delivered? They had been as Gentiles without God, and were enslaved to forms of worship which were no gods.

In nothing is the folly of idolatry more evident than in its futility. The gods worshipped do not possess the qualities and powers ascribed to them, but are endowed with attributes that only exist in the mind of the worshipper. Whatever was in the idol was due to the idol-maker, but no craftsman could endue an image with divinity. Scorchingly Hosea declares: "The workman made it; therefore it is not God, but the calf of Samaria shall be broken in pieces" (8: 6). The ignorance of idolatry had been replaced in the minds of the Galatians by the knowledge of the true God. This is obviously the inevitable first step in salvation. There must be recognition of the Almighty-that He is the Almighty, that He is high and holy, just and true, loving and forbearing. We cannot know this unless God reveal Himself, and even so, our understanding of the revelation is not an occasion of glorying. For there is another aspect, more vital, yet related: the knowledge man has acquired is not of his initiative, for not only has the revealed word come from God, but its very operation upon men is of God. Thus man is humbled and fitted for the elevating thought that he is "known of God". Within that expression lies also the deeper thought, not merely that God is aware of the man, but that God recognizes the man. In this sense Paul says: "If any man love God, the same is known of him" (1 Cor. 8: 3).

In turning to Judaism, the Galatians were turning to elemental alphabetic things-which Paul calls "the weak beggarly rudiments"-to be enslaved again thereby.

The principles of law with its enactments and its ritual, largely concerned with externals, belong to the elementary. The Law was weak in that it is powerless to give men life or fellowship with God: it was beggarly in its poverty when compared with the riches of God's glory in Christ Jesus His Son. Now Paul describes a turn to Judaism as a return, a going back, although it is evident that their former ways of life were in no way connected with the Mosaic law. In what way is there such a parallel between their old pagan ways that turning to the ritual of the Law was to them a returning? Obviously, Paul cannot be thinking there was no difference between the great things of God's law, holy, just and good, and the base, depraved ideas and ceremonies of nature worship. The resemblance is in the effect upon the worshipper. Both enslaved to forms of law; both dealt with elementary things; both were weak in their influence upon the worshipper; neither, as a result, had anything to offer that had abiding worth. Law, as well as pagan practices, led to self centredness, with the interest fixed on man's works; neither gave the experience of God that comes by faith.

Ramsay has described the Phrygian ritual in his book, Cities and Bishoprics of Phrygia, in the following words: "A highly elaborate religious system reigned over the country. Superstitious devotion to an artificial system of rules, and implicit obedience to the directions of the priests, were universal among the uneducated native population. The priestly hierarchy at the great religious centres expounded the will of God to his worshippers. Thus the government was a theocracy, and the whole system, with its prophets, priests, religious law, punishments inflicted by the God for infractions of the ceremonial law, warnings and threats, and the set of superstitious minutiae, presented a remarkable and real resemblance in external type to the old Jewish ceremonial and religious rule. It is not until this is properly apprehended that Galatians 4: 3-11 becomes clear and natural. Paul in that message implies that the Judaizing movement of the Christian Galatians is a recurrence to their old heathen type. After being set free from the bonds of a hard ceremonial law, they were putting themselves once more into the bonds of another ceremonial law, equally hard. In their action they were showing themselves senseless (Gal. 3: 1), devoid of the educated mind ~ that could perceive the real nature of things. There is an intentional emphasis in the juxtaposition of `senseless' with `Galatian' for it was the more educated party, opposed to the native superstition, that would most warmly welcome the provincial title. Hence the address `senseless Galatians', already anticipates the longer expostulation (4:3-11), `Galatians who are sinking from the educated standard to the ignorance and superstition of the native religion'." 

Luther, upon whom this epistle had such an influence, and through whom a revolution in the religious world took place in consequence, discerned the resemblance. We quote literally from the English translation of Luther's Commentary on Galatians published in 1644:

"But why saith Paul that the Galatians turned back again to weak and beggarly rudiments or ceremonies, that is to say, to the law, whereas, they never had the law? For they were Gentiles (not withstanding he wrote these things to the Jews also, as afterwards we will declare) or why speaketh he not rather after this manner? Once when ye knew not God, ye did service unto them which by nature were no gods: but now seeing ye know God, why turne ye backe againe, forsaking the true God to worship Idols? Doth Paul take it to be all one thing, to fall from the promise to the law, from faith to works, and to doe service unto Gods which by nature are no gods? I answer: Whosoever is fallen from the article of Justification, is ignorant of God, and an Idolater. Therefore it is all one thing whether he afterwards turn againe to the law, or to worshipping of idols: it is all one, whether he be called a Monke, a Turke, a Jew, or an Anabaptist. For when this Article is taken away, there remaineth nothing else but errour, hypocrisie, impiety and Idolatry, how much soever it seem in outward appearance to be the very truth, the true service of God, and true holiness.

"The reason is, because God will or can be knowne no otherwise than by Christ, according to that saying of John 1. The onely begotten Sonne which is in the bosome of the Father, hee hath declared him. He is the Seede promised unto Abraham, in whom God hath established all his promises. Wherefore Christ is the onely meane, and as ye would say, the glasse by the which we see God, that is to say, we know his will. For in Christ we see that God is not a cruell exactour or a judge, but a most favourable, loving and mercifull Father, who to the end he might blesse us, that is to say, deliver us from the law, sinne, death and all evils, and might endue us with grace, righteousnesse and everlasting life, spared not his owne Sonne, but gave him for us all. This is a true knowledge of God, and a divine perswasion, which deceiveth us not, but painteth out God unto us lively.

"He that is fallen from this knowledge, must needs conceive this fantasie in his heart: I will set up such a service of God: I will enter into such an order : I will chuse this or that work, and so will I serve God, and I doubt not but God will accept this, and reward me with everlasting life for the same. For he is mercifull and liberall, giving all good things even to the unworthy and unthankfull, much more will he give unto me grace and everlasting life for my great and manifold good deeds and merits. This is the highest wisdome, righteousnesse and religion that reason can judge of: which is common to all nations, to the Papists, Jews, Turkes, Heretickes, etc. They can go no higher than that Pharisee did, of whom mention is made in the Gospell. They have no knowledge of the Christian righteousnes, or of the righteousnes of faith. For the naturall man perceiveth not the mysteries of God. Also: There is none that understandeth, there is none that seeketh after God. Therefore there is no difference at all betweene a Papist, a Jew, a Turke and a Hereticke. Indeed there is a difference of the persons, the places, rites, religions, works and worshippings: notwithstanding there is all one and the same reason, the same heart, opinion and cogitation in them all. For the Turke thinketh the self same thing that the Charter-house Monke doth: namely if I doe this or that worke, God will be mercifull unto me: If I doe it not, he will be angry. There is no meane between mans working and the knowledge of Christ. If this knowledge be darkened or defaced, it is all one whither thou be a Monke, a Turke, a Jew."

"I am afraid of you" Paul said: not just for you, but of you: their action in turning to the observance of days and festivals filled him with dread that his labour would be all in vain.

PERSONAL APPEAL BASED UPON MUTUAL EXPERIENCE (4: 12-20)

The emotion of Paul is perhaps nowhere more evident than in this epistle. Earnestness, zeal, anxiety, strong opposition to those who were undoing his work are all seen, and with it all we feel with the man. The dread of failure in his work among them leads him with deep affection to appeal to them, recalling his visit, his circumstances and their response. "I beseech you, brethren, be as I am, for I was like you." When he and Barnabas were with them they practiced no legal observances, observed no feasts. They were messengers bringing God's grace to them. They had known the Law and had been in bondage to it, but when they came to Galatia with the gospel, they were as free from the Law as the Galatians themselves. "Be as I am" join me in my stand on faith in Christ crucified and risen.

This section of the epistle is very personal in tone, and this fact helps us to recognise an allusiveness that might otherwise be overlooked. We have previously seen that Paul refers to communications from them to himself; and also we may see a reference to words they had used to him. "Ye did me no wrong"-the R.V. probably catches up an expression used by the Galatians. They may have so said by way of explaining why they had modified their ways. "You did not", Paul takes up, "but now you do. You did not then, but everything otherwise. Let us recall how you received me", and he reminds them of the physical disability from which he suffered when among them-a disability of a kind which normally would have been regarded as a divine retribution; but instead of despising him they had received him as a divine messenger. In their joy they would have given him their eyes, so ready were they to give their dearest things.

What was the illness from which Paul suffered when in Galatia? Clearly complete proof for any theory is not Possible, and many explanations have been advanced. It is natural to associate with this reference to his illness the other reference in 2 Corinthians 12: 7 where he speaks of the thorn in the flesh, and to find in both allusion to the same trouble. From the reference to the eyes a view widely held has identified his sickness with acute eye trouble, possibly an after effect of the blindness caused by the meeting with the glorified Lord on the way to Damascus. Lewin in his Paul has put this case perhaps as well as any writer.

Ramsay has advocated another explanation which has very much to commend it. In his Paul, the Traveler he argues that it was an illness that led Paul and Barnabas to go to Antioch. Ramsay says:

"In passing from Perga to Pisidian Antioch, the travellers passed from the Roman province Pamphylia to the Roman province Galatia, and the rest of their journey lay in Galatia until they returned to Perga. Now, we possess a letter written by Paul to the Churches of Galatia, in which he says: `Ye know that it was by reason of physical infirmity that I preached the Gospel unto you on the first-of my-two visits; and the facts of my bodily constitution which were trying to you were not despised nor rejected by you, but ye received me as a messenger of God'. We learn, then, from Paul himself that an illness (we may confidently say a serious illness) was the occasion of his having originally preached to the churches of Galatia. The words do not necessarily imply that the illness began in Galatia; they were quite consistent with the interpretation that the illness was the reason why he came to be in Galatia and had the opportunity of preaching there; but they imply that the physical infirmity lasted for some considerable time, and was apparent to strangers, while he was in Galatia.

"Here we have a reason, stated by Paul himself, which fully explains all the curious phenomena of the text of Acts. Paul had a serious illness in Pamphylia and on that account he left Perga and went to Antioch. It is unnecessary to repeat the argument that this is in perfect agreement with the known facts. Any constitutional weakness was liable to be brought out by `the sudden plunge into the enervating atmosphere of Pamphylia' after the fatigue and hardship of a journey on foot through Cyprus, accompanied by the constant excitement of missionary work, culminating in the intense nervous strain of the supreme effort at Paphos. The natural and common treatment for such an illness is to go to the higher ground of the interior; and the situation of Antioch (about 3,600 ft. above the sea, sheltered by mountains on the north and east, and overlooking a wide plain to the south and south-west), as well as its Jewish population, and commercial connection with the Pamphylian coast-cities, made it a very suitable place for Paul's purpose."

Ramsay also suggests that an intermittent malaria was the "thorn in the flesh". He says: "The character of the Pamphylian country not merely in its modern half cultivated condition, but at all times, must have been enervating and calculated to bring out any latent weakness of constitution. Now it is a probable and generally accepted view that the `physical weakness' which was the occasion why Paul preached to the Galatians, was the same malady which tormented him at frequent intervals. I have suggested that this malady was a species of chronic malaria fever; and, in view of criticisms, it is necessary to dwell on this point; for I have incurred the blame of exaggerating an ephemeral attack. The question is put whether such an illness `could reasonably have called forth their contempt and loathing'.

"A physical weakness, which recurs regularly in some situation that one is regularly required by duty to face, produces strong and peculiar effect on our human nature . . .

"Now, in some constitutions Malaria fever tends to recur in very distressing and prostrating paroxysms, whenever one's energies are taxed for a great effort. Such an attack is for the time absolutely incapacitating: the sufferer can only lie and feel himself a shaking and helpless weakling when he ought to be at work. He feels a contempt and loathing for self, and believes that others feel equal contempt and loathing."

There appears to be some evidence from inscriptions that malaria was regarded in ancient times as being a penalty sent by God. The recurring paroxysms seemed to be directly due to divine act. If such a view was held by the Galatians, it gives strong point to Paul's statement that they did "not despise nor reject my physical infirmity, but received me as an angel of God". They did the opposite from what might have been expected, but so doing they judged rightly. Added to this, the malarial headache has been described by a sufferer as like "a red hot bar thrust through the forehead".

Efforts have been made to explain Paul's illness as epilepsy, and certain parallels have been suggested with prominent leaders who were known to be epileptics-Julius Caesar, Napoleon, Cromwell. The sceptic is predisposed to this explanation as "visions" are a feature of this complaint, and Paul's visions are thus regarded as the product of illness.

One difference between Paul and these others, however, is fatal to the comparison. Paul attributed his position, his power, his commission to the meeting with the risen Christ. The epileptic never finds in his weakness the basis of his particular genius. In addition, pain is not a feature of epilepsy, and whatever Paul's malady may have been it is clear that pain was a distressing feature from which Paul would have been free had his Lord willed it. Epilepsy is sometimes associated with the mental instability which marks some men of genius, and Paul's critics have not been slow to attribute insanity to him. But Ramsay's words in Pauline Studies are sound and just:

"The view that Paul's experience on the way to Damascus was due to some form of madness has been widely maintained in recent years. It is tacitly held by many who shrink from explicitly formulating it to their own mind. It is openly and resolutely declared by many learned and honest men. Scientific investigators have discussed and given a name to the precise class of madness to which Paul's delusions must be assigned.

"Now there have been many madmen in all times but the difficulty which many feel in classing Paul among them arises from the fact that not merely did he persuade every one who heard him that he was sane and spoke the truth, but that also he had moved the world, changed the whole course of history, and made us what we are. Is the world moved at the word of a lunatic? To think so would be to abandon all belief in the existence of order and unity in the world and in history; and therefore we are driven to the conclusion that Paul's vision is one of the things about which evidence ought to be scrutinized and examined without any foregone conclusion in one's mind ... 

"It must, therefore, be true that God reveals Himself to man in some way or other. Paul claims to have received such revelation; and we ought not to set aside his claim as irrational and necessarily false. Many such claims can easily be put away; but history has decided that his case is one which deserves scrutiny, examination, rigid testing."

The phrase in verse 15; "Where is then the blessedness ye spake of?" in the A.V. is obscure. The R.V., "Where then is that gratulation of yourselves?" puts us on the track of understanding. They had received the truth with joy, regarding themselves as blessed in the favour now theirs. This response to the gospel message manifested itself in a gratitude to Paul for which no sacrifice was too great-even the eyes, the most precious of possessions would have been given for Paul's sake.

This "gratulation" had evidently passed with the new teaching, and with it had gone also the love for Paul. They felt he was not a true friend-it may be that Paul is catching hold of his opponents' description of him when he uses the word "enemy". "Am I therefore become your enemy because I tell you the truth a" or "deal truly with you?" It was said that while claiming to bring them the gospel, he had brought an incomplete and futile message-that was really an enemy's work; so the Judaizers suggested. Was the trouble he had taken, however, that of an "enemy"? He asks. Is "dealing truly" with men an "enemy action"? The Judaizers paid court to them; they did not speak the truth but, pretending a warm interest in the Galatians, they nevertheless did "not do well". They would exclude-or "they desire to shut you out"; they taught that they were excluded from salvation apart from observing the Law. This they did that the Galatians "might seek (R.V.) them".

Paul's attention to them was personally disinterested: he would that someone was with them always, and always "zealously affected" towards them, providing it was for good. He would not have them dependent upon him; it did not matter who ministered to them so long as it was sincere and for their good. But there is implied the fact that the teachers who had been mischievously working in their midst were not doing them good, and Paul's feelings find expression in the vivid figure of travail-he had laboured to bring them to their birth in Christ, and he now felt the pangs of anguish for them as he suffers to bring them back to the liberty of sons of God. He longed to be with them, no longer admonishing and arguing the truth, but with changed voice happy in the harmony of God's good news. "I long . . . for I am perplexed about you" (R.V.), or as the same words in a papyrus scrap appear to mean, "I am at my wits' end".

AN ALLEGORY (4:21-31)

After the moving appeal to loyalty to the gospel Paul had preached to the Galatians, the apostle reverts to the question of the Law and the bond service which it imposed upon those who tried to keep it. The comparison he has before made of the position during childhood of an heir with that of a slave, suggests the history of two sons of different status in patriarchal times. The lives of Ishmael and Isaac are shown to contain an allegorical representation of God's purpose in the Law and in the gospel. "Tell me ye that desire to be under the law", he begins, "do ye not hear the law?" First we note the description and use of Scripture. The Law which he would have them hear is not some legal enactment of Leviticus, but biography from the book of Genesis. This book was the first of the five books which together were called the Law in the threefold division of the Old Testament then current. The same book is "the scripture" of verse 30, and a citation from it is prefaced by the words "It is written". Such a style of citation implies an unquestioning faith in the history to be used by way of argument.

Abraham had two sons by two mothers. One woman was a bondslave given to the husband as a slave-wife because of the barrenness of the true wife, who was a princess. Later by a divine miracle a child was born to the wife. In the consequent developments the insubordinate wildness of the bondslave's child was manifested, leading to the casting out of both mother and child. Paul works out the allegory in some detail which might be first shown in diagrammatic form. The two women represented two covenants, two mountains, two cities, and there are two sons; the circumstances of the mothers and sons are shown to have a significance, all together forming one consistent lesson.

	TWO
	HAGAR
	SARAH

	women
	bondslave
	free woman-princess

	mountains
	Sinai in Arabia
	Zion in land of promise

	covenants
	From Sinai - the letter that killeth - bringing forth slaves.
	From Zion - the spirit that gives life - brining forth sons.

	cities
	Jerusalem that "now is" (in Paul's day).
	Jerusalem to come.

	sons
	Born after the flesh - a persecutor - cast out.
	Born after spirit - persecuted - heirs of God.


The episode as a whole as recorded in Genesis is in keeping with the customs of patriarchal times, as reflected in the law of Khammurabi (thought to be the Amraphel of Gen. 14: 1, but in the fluctuating opinions of archaeologists now doubted by some). The law of this Babylonian ruler was in operation to the western sea boundary of the Middle East; and among other regulations forbade the disinheriting of a concubine's son in favour of the later-born son of the true wife. When Abram pleaded that Ishmael might be the heir he was conforming to this law by recognising the heirship of Ishmael. But divine law overstepped human law, and Ishmael was not allowed to be the seed.

The operative cause in the birth of the two sons involves a divine rule. The flesh was sufficient for the production of Ishmael, and on the principle that like produces like, fleshly ways very clearly revealed themselves m Ishmael's life.

Salvation must be by regeneration, and since man is unable to redeem himself, the means of regeneration must come from God. This is seen in every stage of the work. We see it in the birth of the Saviour who was the Word made flesh; we see it in his resurrection by the glory of the Father b which he became the word of life; m fact, the whole process is expressed in the apostolic phrase God was in Christ reconciling the world unto Himself. There is an analogy to this work of the spirit in the firstborn in the way "many sons" are being brought unto glory. The word of God is the formative agent under the over-ruling providence of God: "Of his own will begat he us by the word of truth that we might be a kind of firstfruits of his creatures" (James 1: 18). The word continues to be the guiding and moulding instrument throughout the life of probation. Throughout the whole process is God's creative energy. "By grace are ye saved through faith; and that not of yourselves: it is the gift of God: not of works, lest any man should boast. For we are his workmanship, created in Christ Jesus unto good works, which God hath before ordained that we should walk in them" (Eph. 2: 8-10).

Paul does not hesitate to state side by side the two factors indispensable to a man's salvation but which to human reasoning can appear to be incompatibles: "Wherefore . . . work out your own salvation with fear and trembling; for it is God which worketh in you both to will and to do of his good pleasure" (Phil. 2: 12, 13). And lest this operation of God should lead to fatalism he adds, "Do all things without murmurings and disputings". When man has done his part in accepting God's grace and abjuring sin the final transformation to the likeness of Christ's body of glory is effected by the "working of that energy whereby he is able to subdue all things to himself".

In the allegory the regenerative action of God was seen in the birth of the Seed promised to Abraham. "By faith even Sarah herself received power to conceive seed when she was past age" (Heb. 11:11). Nor was the miracle confined to Sarah, for Paul also says, "And being not weak in faith, he considered not his own body now dead, when he was about an hundred years old, neither yet the deadness of Sarah's womb: he staggered not at the promise of God through unbelief; but was strong in faith, giving glory to God; and being fully persuaded that what he had promised he was able also to perform" (Rom. 4: 19-21).

Paul therefore can say that "the child by promise" -who was therefore foreseen by God and included in His purpose-was "born after the spirit". Flesh and spirit, man and God, are the sources of the two children of Abraham. In this, as in all parts of God's dealings with men that is first which is natural and afterwards that which is spiritual. First Ishmael, then a long wait of fourteen years during which all natural hope ever receded, and at last when it was clear that only God's power could achieve His purpose, Isaac was born. While the Jewish race thus owe their origin to a miracle of begettal, this does not make the nation into "the Seed", for they are all flesh-born sons of Isaac and Jacob, and as a nation reject the antitype of Isaac. The life of Isaac, in birth, in offering, in restoration, is a parable of "the Seed" through whom the promise will be made effective.

The two covenants may be described as the Abrahamic and the Mosaic, although the reason for the names being thus attached are not the same in both cases. Abraham himself received God's covenant; Moses mediated God's covenant with Israel. The one was individual in its application; the other national. The individual concerned the everlasting inheritance of the land, and therefore the bestowal of everlasting life : the national concerned the occupation of the land by the nation subject to continued obedience. The Abrahamic, in keeping with the rule "afterwards that which is spiritual", is the last to be effective, and still awaits a future day for its realisation. The Mosaic, being the first in operation, and having completed its purpose in apostolic times, is called "the old covenant", while the Abrahamic is called the "new covenant".

The New Covenant

Fundamental to the "new" since it confers a title to everlasting life, is the forgiveness of sins. The "old covenant" with its repeated sacrifices could not make perfect them that drew nigh to God. The one offering able to do this is the sacrifice of Jesus Christ: "We are sanctified by the offering of the body of Jesus Christ once for all" (Heb. 10: 10). Hence Jesus said of the memorial wine: "This is the blood of the new covenant, shed for many for the remission of sins" (Matt. 26: 28). This statement of Jesus is verbally linked with two important Old Testament prophecies. Jeremiah, contemporary with the overthrow of the Kingdom, foretells the re-gathering and the rebuilding of their national life. The old covenant had been broken by Israel, but God would initiate them when re-gathered into a new covenant which would contrast with the old in several particulars. The law given through Moses was written on tables of stone, fit symbol of the stony hearts of Israel, unresponsive to God's will. Under the new covenant God will write His laws on their hearts, and men will know God. Under this new covenant God "will forgive their iniquity, and will remember their sin no more". This very fact involves that the conditions for forgiveness must have been established, and therefore identifies beyond doubt the new covenant of Jeremiah's prophecy with that confirmed in the Lord's shed blood. When Israel are re-gathered they will individually be acceptable to God-the rebels will have been purged out, and all who enter the land will "call upon the name of the Lord", recognising that in Mount Zion there is deliverance. The Redeemer will have come to Zion and turned away transgression from Jacob, who on their part will turn to the Lord, the veil that covers their heart at present having been removed.

"Shed for many", Jesus said of the cup which was the emblem of the blood of the new covenant. It is only one word, but the allusion is recognised by careful students as a reference to the prophecy of the Lord's servant, who would pour out his soul unto death as an offering for sin, and of whom God said: "By his knowledge shall my righteous servant justify many" (Isa. 53: 11).

The importance and superiority of the new covenant are dealt with in Hebrews, chapters 8 to 10, the prophecy of Jeremiah chapter 31 being the starting point and also the basis of most of the exposition of the chapters.

Jerusalem: Past and Future

The two mountains are Sinai and Zion, but with Zion there is an involution of ideas. For Jerusalem is before us at two periods, the past and the future: and in the past, while the Law of Moses was in force in the land, Jerusalem was in Paul's allegory associated with Sinai: "This Hagar is Mount Sinai in Arabia, and answereth to Jerusalem which now is, and is in bondage with her children." Jerusalem under the Mosaic covenant was represented by Sinai; both places were connected with the Law and owed their importance to it. Sinai was the place of the giving of the old covenant-and under that covenant Jerusalem was the city where the offerings required by the Law were made. When the Law was annulled the city shared the judgement upon the people. The cities of Palestine were laid waste when the people were carried away captives, and Jerusalem ceased to have her former importance religiously, nationally or internationally. A rival grew up on the seven hills by the Tiber, and for centuries men turned to Rome for guidance and instruction. It is a sign of a coming change that already the strategic importance of Palestine has returned. During the period when world-power, with Rome as its capital, encircled the Mediterranean, Palestine became marginal; but today, when the whole globe forms "the habitable" Palestine's importance is restored.

While the past estate of Jerusalem is linked with Sinai, her future will be on another foundation. God hath chosen Zion to put there His name, in the full Scriptural import of the phrase. There the Lord has commanded the blessing, even life for evermore. Her priests will be clothed with righteousness, the saints shout for joy; and parallel to this is a later verse: "I will also clothe her priests with salvation: and her saints shall shout aloud for joy" (Psalms 132:9, 16; 133: 3). Zion will then have a priest "made after the power of an endless life", one after the order of Melchisedec; and God will send the rod of his strength out of Zion (Psa. 110: 2, 4). When the branch of the Lord is revealed as "beautiful and glorious" (mark the language here of the high priestly clothing, Exodus 28: 2, 40), then "he that is left in Zion, and he that remaineth in Jerusalem, shall be called holy, even everyone that is written to life (margin) in Jerusalem" (Isa. 4: 2, 3). "I will make thee", says God, "an eternal excellency, a joy of many generations", for men will call her "the city of the Lord, the Zion of the Holy One of Israel" (Isa. 60: 1, 14). The prophets rise to sublime oratory in extolling this coming glory of the city of the Great King.

We have then Jerusalem in two periods of her history: first when she was the capital of God's Kingdom which was established on the basis of the Sinaitic covenant with Israel, when her charter was linked inseparably with the Arabian mountain of Sinai; and secondly-and this is still future when she will be the throne of the Lord in a re-established kingdom with the Son of God and his saints in occupation, with a title conferred by God's covenant with Abraham the covenant of everlasting life.

The two sons are related to the two mothers and are linked with their maternal status. The children of Jerusalem of the past were such under the law-covenant, and like Ishmael were bondslaves. "The law gendereth to bondage" and the Jews were enslaved by the law. The law of God given through Moses convicted them of sin, and in so doing revealed their thraldom to sin. All needed a deliverance, and this the law did not provide. Bondslaves have no title to permanence in a house, and Jews serving the Law (or ignoring it today but still enslaved to sin) are "to be cast out".

Sarah first spoke the words of rejection. When Isaac was weaned (he would be much older than the age of a child today when weaned, and Ishmael may have been seventeen) Sarah observed the son of Hagar mocking Isaac. This grieved her, and she demanded that he be "cast out". Abraham was very reluctant to comply, but he was instructed that such was the will of God: "Let it not be grievous in thy sight because of the lad, and because of thy bondwoman; in all that Sarah hath said unto thee, hearken unto her voice, for in Isaac shall thy seed be called." Ishmael was rejected and Isaac announced by God as the heir. This divine confirmation of Sarah's wishes gives her words Scriptural authority, and Paul quotes them prefaced with "What saith the scripture?"

Paul sees in Ishmael's mockery an illustration of the inevitable opposition of flesh to spirit. The same resentment was to be seen in the persecution of the Christians by the Jews. Even the apostatizing activities which were perverting the Galatians were a manifestation of the Ishmael, law enslaved spirit, and marked those Jews out as rejects and not heirs.

By contrast he rallies his readers to an appreciation of their high privileges. "Jerusalem which is above is free which is the mother of us all." The reference to "above" does not mark the location of the heavenly city of which they were children. It is not "Jerusalem the golden" of the later doctrine of Christendom when the doctrine of the immortality of the soul had necessitated an abode for the departed. Jerusalem of the coming age is a heavenly city, with a heavenly constitution. In apocalyptic symbol her government, her municipality, is described as a foursquare city which descends from God. The "Lord from heaven" the last Adam, is her King. She is above, as the spiritual is higher than the fleshly, as immortality is higher than mortality, as a divinely enlightened people are higher than wayward, flesh-guided rebels.

The "mother of us all" is a beautiful figure, which had a powerful appeal to Paul. How touchingly he refers to Rufus, and "his mother and mine" (Rom. 16: 13). The weary traveller found rest and home with mother-comfort in the home of Rufus. So God through the prophet tenderly says: "As one whom his mother comforteth, so will I comfort you; and ye shall be comforted in Jerusalem" (Isa. 66: 13); and the context tells of "a nation born at once" to travailing Zion, a nation which the earth has been made to bring forth in one day, by resurrection (verse 7, 8). A Psalm declares that "the Lord loveth the gates of Zion more than all the dwellings of Jacob. Glorious things are spoken of thee, O city of God" (87: 2, 3); and strangers from proud Gentile nations, having learned of God's intentions that He has "spoken" of the city, are represented as being enrolled as Zion's citizens. "This man was born there. Of Zion it shall be said, This and that man was born in her, and the highest himself shall establish her. The Lord shall count when he writeth up the people that this man was born there." Therefore Zion is their mother: and the LXX Version, with which Paul was familiar, reads: "Each shall call Zion, Mother! yea, each man was born in her." By the constraint that finds its compulsion in divine begettal by the word of God, men of faith are drawn to Jerusalem as their "mother city"; and Paul persuasively draws the Galatians to this as he closes his allegory: "So then, brethren, we are not children of the bondwoman, but of the free."

It is interesting to note that in the letter to the Hebrews an appeal is based upon the associations of Sinai and Zion. The handling of the theme is different, for the readers were so entirely unlike. But, believing as we do that Paul was the writer of both Galatians and Hebrews, we may observe the versatility shown in the way the same circumstances are used for exhortation. The essential difference is in the starting point-Galatians begins with Abraham's domestic affairs and works out the allegory by the parallel of the two mountains and the two women. In Hebrews the terrors of Sinai as the place where the law was given under conditions unbearable to those present, is contrasted with the joy shared by angels and men at the gathering in festal assembly in Zion of the justified in Christ, through his mediatorship of the new covenant.
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