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PREFACE

Of the letter to the Galatians it has been said: "There is nothing in ancient or modern language to be compared with this epistle. All the powers of Paul's soul shine forth in its few pages. Broad and luminous view, keen logic, biting irony, everything that is most forcible in argument, vehement in indignation, ardent and tender in affection, is found here, combined and poured forth in a single stream, forming a work of irresistible power".

Again and again the epistle has powerfully influenced men, and through men has affected the history of man. Luther was strongly moved by it, and by its teaching he assailed the errors and corruption of the church in his day. He wrote and rewrote his commentary on the epistle, and the apostle's message moved men towards freedom from the bondage of ritual that was corrupt and corrupting.

The word of God is "living and powerful". It is a liberating power, but only as men read it and assimilate its message; then it leads to "the liberty of the ' children of God". For the New Testament writings are not simply sources for the history of the early days of Christianity, nor yet a source book for proof texts for doctrine. To limit the purpose of study to either of these objects is to miss much, and possibly to misunderstand. For proof texts must be read in the context, and history must take account of doctrine and of life, and above all, of the divine act in sending out the preachers with the message of life in the Son of God, crucified and risen and exalted.

Over many years the writer has studied the epistle to the Galatians. Three times courses of addresses have been given, in Bible Class, in Senior Class, in Study Group, and for each purpose the resumed study has brought deeper understanding. A further consideration for the purpose of writing this exposition intensifies the conviction that in God's word we have "unsearchable riches", which yet we must seek to know. As a possible help to others to understand in some measure this epistle of "our beloved brother Paul", "the Lord's ambassador to us Gentiles", this volume is published.

April, 1949

JOHN CARTER

INTRODUCTION

It is fortunate that the understanding of the general subject of an epistle of Paul does not depend upon a decision on the questions concerning when and to whom the letter was written. Nevertheless there are allusions to incidents and personal contacts, which call for an enquiry into these questions if we are to understand all Paul's words. But sometimes his words admit of different explanations and there may be two views, both possible but not both correct. Yet some may think the balance of evidence is on one side, while others take the opposite view.

The discussions that have taken place by capable scholars, and the dogmatism, with which rival views have been stated, might be thought sufficient reason for leaving the subject alone. But anyone who essays to write an exposition of the epistle is compelled to a decision.

Galatia a Province

What is the difficulty, then, in determining who were the recipients of the letter to the Galatians? In the first place we observe that Galatia was not a town, like Corinth, Thessalonica, Philippi, Colosse or Rome. It was the name of a province, the boundaries of which were subject to frequent change. Hence the name can be used in a limited ethnographical sense and also in a political, administrative sense.

During the first quarter of the third century before Christ, a wave of Celtic invaders swept over Asia Minor, and for half a century they roamed and plundered at will. They were then confined by the king of Pergamum to a tract of land which was given the name of Galatia, in the northern part of the great central plateau of Asia Minor, and the three cities of Ancyra, Tavium and Pessinus were the centres of the three clans into which the Galatians were divided.

In B.C. 189 they were subdued by Roman arms, but during the Roman civil wars a native prince, Amyntas, acquired an extensive territory which Augustus allowed him to retain. On the death of Amyntas in B.C. 25 Galatia passed into the hands of the Romans. Some changes were made in the boundaries and the Roman province of Galatia was formed. The four cities of Antioch, Lystra, Derbe and Iconium were all included in this province and all acquired importance in the defense system developed by Rome in the first half of the first century. These towns were separated by a great desert from the old Galatia which lay far to the north, but all four towns were built on the Roman road system which provided Paul easier travel than would have been possible at any time earlier, or much later. The people of these four towns, says Rackham, in his book on Acts, "had one point in common, they all belonged to the province of Galatia. In virtue of this their citizens-whether Phrygian or Lycaonian, Jewish or Greek, by birth-were all Galatians. Similarly, Trophimus who was of Ephesus, was an Asian, and Aristarchus of Thessalonica a Macedonian. The cities of Philippi, Thessalonica, and Berea were all in the province of Macedonia, and when Paul thinks of these churches together, he calls them the churches of Macedonia and their members Macedonians. Similarly, no doubt, when he wanted to speak of the churches of Antioch and Iconium, Lystra and Derbe, as one body, he would call them the churches of Galatia, and when he wrote to them in common he would address his readers as Galatians."

Over two centuries later the province was broken up, the effort of uniting heterogeneous peoples into a fictitious unity for political purposes being abandoned. The knowledge of the precise boundaries of the Roman province of Galatia was lost, and since the name was once again confined to the northern portion, readers of Paul's epistles easily fell into the view that the inhabitants of northern Galatia were those to whom Paul had written.

The North Galatian View

The view that the Galatia of Paul's letter was the old Celtic territory had an influence upon the interpretation of Acts and the assessment of Luke as a historian. Acts nowhere mentions a visit by Paul to the three towns of the northern Galatia, and only by straining language can a journey to that Galatia be included in Luke's history.

On Paul's first journey, after going through Cyprus the party crossed to the mainland of Asia Minor. Mark at once returned to Jerusalem, and Paul and Barnabas climbed up to the plateau, and came to Antioch of Pisidia. Expelled from there because of the success of their preaching, they went to Iconium. Here further dangers led them to go to the cities of Lycaonia, Lystra and Derbe (Acts 13: 14, 51; 14:6). Antioch was given the description "of Pisidia" because it stood on the mountain slope looking down on Pisidia. It was a Phrygian city, at the time included in the Phrygian region of the Roman province of Galatia. Iconium was on the border of Lycaonia, but is correctly distinguished by Luke from the Lycaonian towns of Lystra and Derbe. All four towns, as we have said, were included in the Roman Galatia.

On the second journey, after the council at Jerusalem, Paul and Silas visited the cities where churches were founded; Luke then says: "And they went through the region of Phrygia and Galatia". The phrase means the region to which both "Phrygian" and "Galatian" apply, and this correctly describes the part of Phrygia that belonged politically to Galatia. In the words of Kirsopp Lake (Earlier Epistles of Paul), "It is indeed hard to see what other district could be meant". Luke indicates that after visiting these cities the course of the party was directed to the port of Troas. They were hindered from turning right or left. Yet the North Galatian view is compelled to interpolate a long journey to northern Galatia and upset the natural force of Paul's words.

The South Galatian View

On the third journey Luke records that Paul "went through the region of Galatia in order, establishing all the disciples". From here he took the road to Ephesus (Acts 18: 23; 19:1). A glance at a map showing the imperial roads and the political division of Paul's day makes it clear that the language again does not in any natural sense allow a visit to northern Galatia. To quote Kirsopp Lake again : "Thus the meaning of the two passages in Acts in which a reference to `Galatian' is found, points to the Churches of Derbe and Lystra as those covered by the expression `the Galatic region' in 18:23, and Iconium and Antioch as those covered by `the Phrygian and Galatic region' in 16:6. There is nothing in the Acts which need point to any other `Galatian' Churches, and the theories which make Paul travel into the middle of the old Kingdom of Galatia are unsupported by the strict interpretation of Acts, and make Paul undertake long and dangerous journeys to sparsely populated regions, instead of keeping, as is far more probable, to the great roads and main centres of the Greek speaking population."

It should be added that in a later writing, in Vol. V of The Beginnings of Christianity. Lake does not speak so definitely as in this quotation.

On the North Galatia theory the earliest possible time for the writing of the letter to the Galatians would be between the second and third journeys. It is usually put late in the third journey. The first visit of Paul would then come after the Council of Jerusalem, where Paul accepted decrees and delivered them to the churches. It becomes very difficult, although many able scholars have felt compelled to essay the task, to reconcile this with Paul's declaration of his independence of the apostles and the account of his visits to Jerusalem in the epistle. No difficulty arises on the South Galatian view. On the latter theory the Galatian letter could have been written between the first and second journeys. The crisis in Galatia then belongs to the same circumstances that occasioned the Council at Jerusalem. If the letter was written at that time, Paul includes all his visits to Jerusalem prior to his visit to Galatia; and this is essential to his argument.

The interpretation of Galatians 1 and 2 in the following exposition is based upon this view. A detailed discussion of the many points involved in the rival theories can be examined in the older lives of Paul (Conybeare & Howson, Lewin, etc.) and in the many works of Sir Wm. Ramsay and others who have followed him. The persuasive advocacy of the South Galatian view by Ramsay, showing as it does the precise accuracy of Luke's writings in all his descriptions of towns and civic conditions, has not only won many adherents, but has led to a revision of the estimate in which Luke has been held as an historian. Instead of "gaps" in his history, we find the accurate descriptions of an eye-witness of places and boundaries; we see Paul and his companions travelling the great arterial roads of the first century planting lightstands at important centres from which the gospel radiated to remoter places. We see also the early rise of Jewish opposition; and the bitter conflict, which arose from Gentiles being received as fellow disciples with the Jews. We see the prompt arraignment of the error and the vindication of the divine way of salvation by faith and not by works; by divine grace and not human actions; by the exclusion of human boasting and by the exaltation of the glory of God's mercy and grace.

THE LETTER TO THE GALATIANS - SECTION ONE

INTRODUCTION

SALUTATION (1:1-5)

The opening words of this epistle have very great significance, for while they are a salutation, they also directly and abruptly introduce the issue to be discussed. Paul had taken the gospel to the Galatians, that is, as we believe, to those who formed the churches in Pisidian Antioch, Lystra, Derbe and Iconium. Barnabas was his companion, and it is almost certain that sickness had driven them into the highlands and so led to the preaching of Christ in those towns. The message of Paul and Barnabas had been received with joy and the messengers were regarded as sent by God.

On the return to Syrian Antioch "from whence they had been recommended to the grace of God for the work which they had fulfilled", they gathered the church together and rehearsed all that God had done with them. The "door of faith" had been opened to Gentiles, and it was manifest that the work begun there in preaching to Gentiles had God's approval. Slowly, and gradually, there had been extension of the work of proclaiming the good news: first in Jerusalem and Judea, then in Samaria. The prayers of Cornelius, a Gentile worshipper at the synagogue, had been heard by God, and Peter had used the "key" given him by Jesus to open the door of knowledge of God's purpose to him. But it was Antioch that became the centre of the extended work, first in the preaching there, and then in the city becoming the home of a missionary enterprise in which the Spirit of God marked out Paul and Barnabas as appointed preachers. The whole development proved a great success, and a cause of joy and gladness.

But there were men who called themselves followers of Christ who viewed the extension of gospel work with disapproval, not because the gospel was preached to Gentiles, but because in this preaching "the cross of Christ" was put forward as the basis of salvation to the exclusion of the Law of Moses. The very basis of Jewish exclusiveness was thus done away, and with it the privileged position of Israel. This was intolerable and steps were taken to checkmate Paul's labours.

The Opposition of the Judaizers

It is probable that Jews of the Galatian towns Paul had visited brought to Jerusalem news of his activities. In Antioch of Pisidia they had stirred up the opposition of the rulers, who persecuted and expelled Paul; they had dogged his steps to other towns where the preachers were assaulted and stoned. On the visit to Jerusalem for one of the feasts these men would lay information about the new preaching. There were certain of "the sect of the Pharisees" who believed, and these men would hear from other Pharisees of the work of Paul, to their great annoyance and alarm. They therefore sent off men to Galatia to insist that Gentile converts to Christianity must be circumcised. Others were sent to the stronghold of the new work. In the words of Luke: "And certain men which came down from Judea (to Antioch) taught the brethren, and said, Except ye be circumcised after the manner of Moses, ye cannot be saved" (Acts 15: 1).

In narrowing the issue to circumcision, the opponents of the gospel used a clever strategy. They could claim that the rite was not only based upon the Law but had an even older foundation. For Abraham received circumcision and it was appointed to be the "sign" of the covenant. Paul saw that to concede the one point was to concede all, for if circumcision was essential, the whole system of outward forms and ceremonies was essential too, and salvation was by works or not at all. He said, "If ye be circumcised, Christ shall profit you nothing".

In Syrian Antioch the Judaizers were firmly resisted. Paul and Barnabas "had no small dissension and disputation with them" (Acts 15: 2). But in Galatia the Judaizers were more successful and Paul's converts were quickly subverted. In order to overthrow his work the enemies of Paul had to undermine his personal authority. This they did with tragic results.

We do not know how news was brought to Paul, but if we have correctly outlined the position and placed events in a correct relationship, then news of the defection in Galatia came at the time of the contention in Antioch. Action had to be taken immediately, and the letter to the Galatians was written and sent off to counter the work of the destroyers of the gospel. In the letter Paul is revealed in all the intensity of his feeling, in his skill in argument, in his anxiety for his converts, and in his own great loyalty and faithfulness to the gospel committed to him.

Paul's Authority

His authority as Christ's ambassador had to be established, and the truth of his message that in Christ men were reconciled to God by faith vindicated. These two things are asserted in the opening words and are the key to the epistle: "Paul an apostle . . . through Jesus Christ, who gave himself for our sins" (1: 1, 4.)

"Paul an apostle (not of men, neither by man, but by Jesus Christ, and God the Father, who raised him from the dead;) and all the brethren which are with me, unto the churches of Galatia" (1: 1, 2). Paul, an apostle - the word apostle means one sent, an envoy, a commissioned messenger. The word is used particularly of "the twelve apostles of the Lamb" (Rev. 21: 14; Matt. 10: 2), for "of the disciples Jesus chose twelve, whom also he named apostles" (Luke 6: 13). But the word has a wider usage. The brethren chosen by the Gentile churches to accompany Paul with the collection for the Jews at Jerusalem, are called "the apostles of the churches" (2 Cor. 8: 23), although the fact is disguised by the translation "messengers". These brethren were the appointed envoys of the churches. So Epaphroditus was the "messenger" or "apostle" of the Philippians, being sent to visit Paul in prison (Phil. 2: 25). Paul and Barnabas are called "apostles" in Acts 14:4, 14, perhaps particularly because they were "sent" by the Holy Spirit, "separated" for the work among the Gentiles. This commission directly decreed of God gave Paul and Barnabas an unquestioned position of authority and responsibility among the Gentile churches. But Paul's apostleship had an even stronger foundation than the commission given him and Barnabas at Antioch. Paul was a chosen vessel; and as he came to recognise, he "was separated from his mother's womb", though much later "called by God's grace" to be the bearer of that grace to others hitherto regarded as outside its operation. While God's own Son was growing up in a village in Galilee increasingly recognising the work for which God had sent him, another boy was being prepared to be linked with that work, but all unknowing. In fact the preparation was completed, paradoxical though it may be in his bitter efforts to destroy the faith which it was his work to establish. Thus, while pursuing to "strange cities" the followers of the Nazarene, he was apprehended by their Lord who was thus found, as they claimed, to be indeed raised from the dead-a divinely vindicated Lord and not the impostor Paul had thought him to be.

Paul's Witness to the Resurrection

It seems a feasible interpretation of 2 Corinthians 5: 16 that Paul had known Jesus during his ministry. One cannot think of a man like Paul, a leading pupil of Gamaliel, and one who had an important place in the councils of the nation when only about thirty, not knowing of the excitement and enthusiasm which the new prophet had caused. He must have visited Jerusalem for one of the feasts during the three years Jesus was preaching. There would thus be a personal recognition that the glorious person whose brightness blinded him was indeed Jesus of Nazareth. That meeting with Jesus was the ultimate authority of Paul's apostleship, for then he was appointed as a chosen vessel to bear Christ's name to the Gentiles. When gainsayers in Corinth cast doubts upon his standing, he advanced as proof of his apostleship the meeting with Jesus. "Have I not seen the Lord Jesus? Are not ye our work in the Lord?" (1 Cor. 9: 1,2). In this respect then, Paul was not a whit behind the chiefest apostle, though his enemies did rudely call him an "abortion" (1 Cor.15: 8).

From the first it was recognised as a qualification of apostleship in the primary sense, that a man must be a witness to the resurrection (Luke 24: 48 with Acts 1: 8). He must have direct personal knowledge of the most fundamental fact of their preaching. The outstanding marks of an apostle are his personal knowledge of the risen Christ; his reception, by the Spirit, of truth to be authoritatively proclaimed to others; the possession of miraculous powers with the power to impart to others; and the authority to enforce discipline. In all respects Paul was equal to those who together are called "The Twelve" (1 Cor. 15: 5)

The issue had been raised among the Galatians that Paul had not the qualifications of an apostle as Peter and John had; his apostleship, such as it was, was secondary and derived. This derogation is countered at once in the parenthesis of verse 1. He was not an apostle appointed of men, not even of The Twelve, nor by a man, as Barnabas or James; neither the source nor the channel was human; and the change from "men" to "a man", from the corporate body to an individual, leads on to the One from whom he had received his commission: "Not by a man but by Jesus Christ and God the Father, who raised him from the dead". It is true Jesus was a man, but he was more; he was the Son of God, indicated here by Paul calling God "the Father"; and Jesus Christ, who appointed Paul, had the divine endorsement, for he was risen from the dead. The words are an emphatic assertion that he was an apostle by divine appointment. The proof of it he advances later in the epistle when he rebuts the false insinuations that had been made about him.

An Abrupt Introduction

It was customary for Paul to join the names of others with his own in the address of his letters. Here he stands named alone, for the emphatic personal assertion of his apostleship was necessary. Yet he joins others unnamed with himself in the address: "All the brethren who are with me." In itself the phrase is ambiguous, which accounts for the many suggestions that have been made concerning who are intended by it. Explanations are influenced by the view which may be held concerning the place where the epistle was written and who would be with Paul at the time. If the suggestion already made that the letter was written from Antioch at the time of the agitation caused by the Jerusalem Judaizers is correct, then the natural meaning is that the phrase refers to the general body of the church in Antioch. "All the brethren with" Paul, then contrasts with the teachers who were Paul's opponents and any who may sympathise with them. Ramsay quotes with approval the words of Dr. Zockler, who explains Paul's words: "The whole body of fellow Christians who were with him at the time (not merely his more prominent helpers) are mentioned by Paul as those who join with him in greeting the Galatians. He does this in order to give the more emphasis to what he has to say to them. He writes indeed with his own hand (6: 13) but in the name of a whole great Christian community. The warnings and exhortations which are to be addressed to the Galatians go forth from a body whose authority cannot be lightly regarded."

Very abruptly Paul concludes the opening sentence: "to the church of Galatia". The absence of any such phrases as "in God the Father and the Lord Jesus Christ" (1 Thess. 1:1) or "sanctified in Christ Jesus, called to be saints" (1 Cor. 1: 2), is to be noted. There is no expression of praise, no thanksgiving, no word of commendation or love. When we remember how warmly the apostle expresses his appreciation of the hope, faith and love of his converts the severity of the Galatian letter shows how deeply the apostle felt their defection, and how serious was the effect of their change of belief. "To be circumcised" or "not to be circumcised" may seem battle cries of a far off conflict, yet they touch deep principles which affect men's salvation. 

Grace and Peace

Paul's feelings for the Galatians, nonetheless, are of the strongest and the highest. Always mindful of his apostleship -that by him the gospel of God might be preached in the world-he therefore does not fail to write the benediction which is part of the salutation in his letters: "Grace unto you and peace from God the Father, and from our Lord Jesus Christ." The word "grace" used by Paul is related to the word for "greeting" in common speech in Paul's day. But the adaptation of it made by Paul infuses a fuller meaning into the word than the casually and often flippantly and thoughtlessly expressed greeting, by which Greek hailed Greek in any of the streets of the world of Paul's day.

"Grace", in Paul's use, expresses the mercy and favour of God, particularly God's favour to Gentiles. Paul always retained the wonder that he felt when he understood that God's purpose and grace included both Gentile and Jew; and especially when he knew that God had made him the channel by which His mercy should be made known to the Gentiles. Grace comprehends all the blessing made available in God's kindness in providing salvation for sinful men and women. Fickle and unstable the Galatians had shown themselves for the moment; their folly is to be exposed, but they therefore needed "grace" all the more.

To grace is added "peace". The one is derived from Greek, the other from Hebrew custom. "Peace" (shalom) was the greeting used by the Jew-perhaps an echo of the high-priestly blessing of Numbers 6: 23-26: "The Lord bless thee . . . and give thee peace". It was used by the Jew in a very conventional way day by day, generally without appreciation of the beauty and restfulness of the blessing. When Jesus spoke of his peace that he would leave with his disciples, he declared it was not as the world gave peace. The way men said "Peace" was empty of real desire, being merely opening or closing words by which man accosted man. Jesus had peace to give, dearly bought by him if we think of the fullest significance of the word. Being justified by faith, we have peace with God" (Rom. 5: 1) ; and peace with God brings inward peace.

Paul lifts these words of common greeting up to their highest level by adding to them "from God the Father and our Lord Jesus Christ". His words are a prayer that God's grace, which had been revealed in His Son, should be theirs, and that with it they might therefore know peace.

Christ a Sacrifice for Sin

This exalted significance is at once apparent from the sequence, for Paul declares that the Lord Jesus Christ "gave himself for our sins, that he might deliver us from this present evil world, according to the will of God and our Father". To add these words to the greeting and then restrict the meaning of the greeting to that which was generally spoken without care and thought, would take all value out of the added words.

These words, however, do more than infuse the benediction with a full meaning. They bear directly upon the troubles in the Galatian churches. The grace of God was something freely bestowed because it was not in man's power to earn it. But while free; it did not spring from a generous act of good feeling such as may prompt men to exercise benevolence without regard to principle or consequence. The grace of God has provided in a way consonant with His character, with moral principles maintained and exhibited at every stage of God's work, and with the express object of producing certain required consequences in and for men.

The Lord Jesus "gave himself for our sins". Our sins are the great difficulty in our relationship to God. We are not able to say, "Let them be forgotten", as easy-going emotional people may think it should be possible. Neither can God say, "Let us think no more about them"-unless certain conditions are satisfied. The popular temper today may wish God to be like "a benevolent uncle" only concerned about bestowing those things that men want. This is a mark of the shallow thinking of much that passes for religious teaching today. Even where there is some mental effort to explain the work of Jesus in offering himself, a growing number of writers reduce his death to a kind of heroic martyrdom which is set forth to provoke men to abjure sin and seek after righteousness.

It is futile, however to attempt to understand how the work of Jesus is related to our sins and our salvation unless we take the Scripture's explanation, for only in that way can we know God's mind. Human speculation will get us nowhere; divine revelation will enable us to understand the character of God revealed in the sacrifice of His Son.

The Cross Destroys justification by Works

Jesus "gave himself for our sins". So saying, Paul brings to view the historical facts connected with Christ's death as he had preached them to the Galatians. Though not a witness of the crucifixion, Paul had vividly realised that on the cross Jesus had wrought that which was of infinite benefit to Paul himself. Apprehending its meaning, he had seen the futility of his own striving for a meritorious righteousness by law; the very fact of God's provision of a Son so to die was the final disproof of the Jewish attitude of trying to gain God's favour by keeping the law. Paul, therefore, became dead to law to live unto God; he was crucified with Christ that he might live "by the faith of the Son of God, who loved me and gave himself for me" (Gal. 2:20). The phrase "gave himself" might in another context be ambiguous: a person can spend his strength to help another and so give himself: but in Paul's use, as is evident by the sense in the passage quoted, the words can mean nothing less than that Jesus voluntarily laid down his life in crucifixion.

"He gave himself": Paul was very conscious of the intensely personal quality of the Lord's "offering for sin". While he relates the Lord's offering to the will of God, and to the righteousness of God, and on occasion explains it in terms of unplumbed depths, he yet always is aware that the bearing of the cross was a real laying down of a mans life. The reasons for it are truly connected with the holiness of God, and because of "our sins", "our offences", "our transgressions" and "our iniquities". But in giving the reasons for God's arrangements for man's redemption, Paul never loses sight of what this involved for Jesus himself, and of the personal surrender Jesus made in the great task laid upon him. He "loved me"; "The love of Christ constraineth me"; "Christ died for the ungodly"; "Who is he that condemneth? will Christ that died?"; "Who shall separate us from the love of Christ?" This language describes personal feeling and personal action, realised more when we remember that the love of Christ entailed suffering; he "endured the cross, despising the shame"; "he endured contradiction of sinners against himself"; "he himself hath suffered"; "he learned obedience by the things he suffered". These are but illustrations of the Apostle's language which show his strong grasp of the personal aspect of the work of Jesus: and the reference to them will prevent us from overlooking the wealth of meaning and of feeling in the simple words: "He gave-himself." 

Forgiveness and Reconciliation

"Our Lord Jesus Christ . . . gave himself for our sins." The forgiveness of sins through Christ was at the forefront of the message of the apostles. "I delivered unto you first of all", says Paul to the Corinthians, "that which I also received, how that Christ died for our sins according to the scriptures" (1 Cor. 15: 3). We see the important sense that attaches to Paul's statement that his message was one he had received personally and directly when he says: "All things are of God, who hath reconciled us to himself by Jesus Christ and hath given to us the ministry of reconciliation; to wit, that God was in Christ, reconciling the world unto himself, not imputing their trespasses unto them; and hath committed unto us the word of reconciliation. Now then we are ambassadors for Christ, as though God did beseech you by us : we pray you in Christ's stead, be ye reconciled to God" (2 Cor. 5: 18-20).

God had given to Paul this ministry among the Gentiles, and upon the basis of God's work in Christ men were urged to be reconciled to God. Reconciliation was assured because trespasses were not imputed; in Christ sins were forgiven. In describing this forgiveness and the means whereby it had become possible, Paul and the other apostles use a wide range of terms and employ a variety of figures of speech. This variety of expression was made possible by the preparatory work of the law of God as a code of instruction to Israel. The ritual law used a wide vocabulary in describing the various offerings and enjoined quite a range of words in the confessions that were required. Offerings were for sin and trespass; on the day of atonement the high priest confessed over the head of the live goat which was sent away into the wilderness, the iniquities, transgressions and sins of the people. The Jews were thus familiar with terms by which they could describe actions which were contrary to God's law. The ritual, being typical and part of the preparation for Christ's coming, inevitably gave the form to the vocabulary by which the offering of Christ was described. In recognising this we must guard against the thought that since the language was borrowed from the types, it does not describe real facts when used of Jesus. 

The Term "Blood"

The work of Jesus is explained in the terms of the law because the law was given to instruct the people of God concerning the principles which govern man's relationship to God-principles which must be recognised as the condition of man's return to God's favour. This is illustrated in the use of the term "blood". The blood of animals figured in several ways in the law's appointments; in the consecration of the high priest, and on the day of atonement, are two of the most important. But the law instructed the Israelites that the blood was not to be eaten because "the life of the flesh is in the blood : and I have given it to you upon the altar to make an atonement for your souls : for it is the blood that maketh atonement for the soul" (Lev. 17:11). The blood was the life stream, and in ritual use became a symbol of the life offered. When then Jesus speaks of "my blood" and of "the blood of the new covenant shed for the remission of sins", and when Paul speaks of "the blood of Christ", they are using the terminology of the law with its ritual significance to describe the laying down of Christ's life. It is literally true that Christ's blood was poured out in that his hands and feet and side were pierced: but the essential fact is that life was given. This is evident when we consider that his blood was not literally taken into the Holiest as the blood of animals was sprinkled on the mercy seat by the High Priest on the Day of Atonement. His blood, as red fluid, stained his hands and dropped on the soil where he was crucified. It had no magical value, such as Roman Catholics have attached to it. Something very real was, nevertheless, done through Christ's death, something of which the high priest's entry into the holiest was a foreshadowing. That reality is, however, expressed by Paul in words taken from the type: "By his own blood he entered in once into the holy place, having obtained eternal redemption"; and in other words which expound the type when he says: "For Christ is not entered into the holy places made with hands, which are the figures of the true; but into heaven itself, now to appear in the presence of God for us" (Heb. 9: 24).

We may re-state the matter thus: In the shadow arrangements the high priest entered the holiest with shed blood: in the reality thus foreshadowed, Jesus entered into the presence of the Father through his own voluntary death. Even so, we have only stated the fact and left undefined the moral principle upon which the fact was established.

Parallel Statements

Returning to the consideration of Paul's language that it was "for our sins" that Jesus gave himself, we may note the following statements which are valuable for comparison. "He was delivered for our offences" (Rom. 4: 25); "He offered one sacrifice for sins" (Heb. 10: 12) ; "Christ also hath once suffered for sins" ( 1 Pet. 3 : 18) ; "Christ was once offered to bear the sins of many" (Heb. 9: 28) ; "Who his own self bare our sins in his own body on the tree" (1 Pet. 2: 24); "It behoved Christ to suffer, and to rise from the dead the third day : and that repentance and remission of sins should be preached in his name among all nations, beginning at Jerusalem" (Luke 24: 46, 47) ; "Through his name whosoever believeth in him shall receive remission of sins" (Acts 10: 43) ; "Through this man is preached unto you the forgiveness of sins" (Acts 13: 38) ; "In whom we have redemption through his blood, the forgiveness of sins, according to the riches of his grace" (Eph. 1: 6, 7, see also Col. 1: 13, 14) . It is a fitting ascription that the redeemed utter to the praise of the Lamb: "Unto him that loved us and washed us from our sins in his own blood, and hath made us kings and priests unto God and his Father; to him be glory and dominion for ever and ever" (Rev. 1: 5, 6)

The forgiveness of sins is essential, or none would be saved: but more than that is necessary, for forgiveness expresses only one side of the redemptive work of Jesus. Paul therefore adds that "He gave himself . . . that he might deliver us from this present evil world according to the will of God". The "world" is the age in which we live, transitory and evil-the domain of sin. Another' age is spoken of by Jesus-` `that age and the resurrection of the dead" - to which men may attain if counted worthy. Men who shape their way of life by the forms and practices of their contemporaries who are not governed by God's law but their own desires, will not be worthy. The first step in the emancipation from the present order is to recognise it as evil: that the world lieth in the wicked one. This recognition comes as part of an awareness of the sinfulness of human nature, as seen in one's own self, which knowledge of God's truth brings home to a man. He sees himself as part of a world under the dominion of sin: he feels himself in its grip; but he is powerless to deliver himself. Then he finds that the one in whom is forgiveness is also the emancipator, able now to "deliver" the captive from the power that holds in thrall. He is not taken out of the world as a physical environment, but he is kept from the evil (John 17: 15), and his daily prayer becomes "Deliver us from evil". That Paul is thinking of the clause in the Lord's prayer seems practically certain when he defines Christ's work further to forgiveness as deliverance from "this present evil world".

The Will of God

One more phrase in the introductory verses calls for attention. Paul declares that Jesus gave himself for our sins that he might deliver us from the present evil world "according to the will of God and our Father". The will of God is the primary cause of the work of redemption: because of His will it was necessary for Jesus to give himself that our sins might be forgiven and deliverance from evil effected.

The fact that all that has been done for man's salvation is of God is declared in many places in the apostolic writings. "Of God, Jesus is made unto us wisdom, and righteousness, and sanctification, and redemption" (1 Cor. 1: 30).

In Psalm 40 David indicated that animal offerings of all kinds were inadequate to effect redemption. Speaking by ' `the spirit of Christ which was in him" (1 Pet. 1: 11), and therefore using words that can only properly come from the lips of Christ himself, he declared that because God "did not desire" the offerings of animals, the Christ came to do God's will. "Then said I, Lo, I come, in the volume of the book it is written of me, I delight to do thy will, O my God: yea, thy law is within my heart." How impossible for David to say concerning himself that his obedience to God was written in the volume of God's book! While he was a man after God's own heart, as God Himself testified, yet there were actions in his life which marred the record. In the pregnant sense of the Psalm, David's coming could not be said to have been "to do God's will". Also, it could not be said of him that he had been the subject of prophecy throughout the revelation of God's purpose. Only of the Messiah can such language be used. But this application to the Messiah, which springs from the necessities of the language itself, is expressly confirmed by Paul's application of the verses in Hebrews 10: 5-9, to which Paul adds, "By the which will (of God) we are sanctified through the offering of the body of Jesus Christ once for all" (verse 10).

But the will of God extends beyond the personal work of Jesus-it embraces all the effects of that work upon men who believe. Paul speaks of the Ephesians being "predestinated unto the adoption of children by Jesus Christ to himself, according to the good pleasure of his will" (Eph. 1: 5), "the mystery of his will having been made known" (verse 9), and therefore God "worketh all things after the counsel of his own will that we should be to the praise of his glory, who first trusted in Christ" (verses 11, 12). While Paul thus never loses sight of God's action in Christ and of the sovereign will that called for the offering of Jesus, there was a particular reason for the assertion in these opening verses of the letter to the Galatians, that Jesus gave himself according to the will of God. The thought is essential to the vindication of Paul's gospel in opposition to the teaching of the Judaizers.

God our Father

Before we gather up the ideas of these opening verses which challenge the falsehoods to be exposed throughout the letter, we must notice that Paul described God as "our Father". The R.V. has "God our Father" in the margin of verse 3; and in verse 4 attaches the pronoun to both God and Father-"our God and Father". Later in the epistle Paul shows that the belief of the gospel introduces the believer to the status of sons; the man who is simply a law-keeper is a slave. As God, the Almighty gives laws; but His Fatherhood is not revealed by law.

There have been two penal laws in past dispensations. The first was in Eden where the declared consequence of disobedience was death. No other member of the race has stood in exactly the same position as Adam in Eden, for Adam's disobedience not only affected himself but all his posterity. Death came to Adam at the end of 930 years; but after transgression, in all those years he laboured with sweat of face to produce his food, and knew sorrow and sadness and the weakness of mortality. Paul affirms that death "passed upon all men" by Adam's sin (Rom. 5: 12). The language is emphatic, as is also the statement : "by man came death" ; and this death is evidently the death which ends the present life, for Paul adds "by man came also the resurrection of the dead". Christ raised from death is the firstfruits raised from the death that reigns through Adam's sin.

The other penal code was the Mosaic, which contained certain clauses, transgression of which had to be punished with death. Since the Mosaic code was a rule of life given as an essential part of the covenant which the Israelites agreed to obey, failure to keep any part brought the curse of the law upon the offender. The Galatians were being seduced into accepting an imposition of this code as a condition of salvation; they were accepting what would curse and not bless; and doing this they were falling from the Status of "sons" to "slaves".

In these opening verses, then, Paul has asserted as against his traducers that his apostleship was not of men but by the risen Jesus and God the Father. His authority has the highest sanctions. The gospel that he taught, and which the Galatians had received from him, was good news of the forgiveness of sins through Christ's sacrifice and of escape from an evil world. The gospel was an exhibition of God's way of salvation, by God's grace and not by human merit. If the offering of Jesus was according to God's will then that offering was essential for salvation. The imposition by the Judaizers of other conditions implied that the arrangements God made in the gift of His Son and in that Son giving himself, were not sufficient for their redemption. The very fact that God spared not His own Son that men might have life is of itself an end once for all of the notion that Adam's descendants could get eternal life by keeping the Law of Moses or any other legal code. The gospel introduced men into a relationship to God through His Son whereby they too were recognised as sons of God, and could call on God as Father.

Paul's opponents charged him with being but an emissary of the Twelve, and in addition with having perverted the gospel given to him. The Twelve, they said, were appointed by Jesus-but Paul was a late comer: and his authority was not original but derived. His opponents declared that believers must be circumcised to become members of "the commonwealth of Israel and of the household of God". Paul saw that to accept circumcision as an essential condition of salvation involved keeping the whole law also. The law brought neither grace nor peace, forgiveness nor sonship. It brought bondage and not deliverance.

The ideas thus indicated in the opening verses are elaborated in the letter. The facts of history are with Paul. He had seen Christ; he knew Jesus was raised from the dead; he knew himself the grace and peace he invoked for his readers; he knew that the facts of the history of Jesus were an unfolding of God's will for the forgiveness of men's sins; and therefore "To God be glory for ever and ever" (verse 5).

SECTION TWO PAUL'S DEFENCE OF HIS APOSTLESHIP

THE INTOLERANCE OF THE GOSPEL (1:6-9)

THE usual form of letter writing in the first century began with salutation, followed by thanksgiving. From the great number of illustrations available from the papyri discoveries in Egypt, three or four examples are given in the exposition of the Letter to the Ephesians. Paul generally followed the customary arrangement, often lifting contemporary expressions from a conventional and thoughtless use to be the means of expressing the highest and noblest thought. Even in his first letter to the Corinthians-which deals with so many troubles and difficulties, all giving Paul great cause for anxiety-the apostle follows the greeting with the words: "I thank my God always on your behalf, for the grace of God which is given you by Jesus Christ" (1 Cor. 1:14). The absence of such a thanksgiving in the Letter to the Galatians shows not only how deeply the apostle felt the change in the Galatian believers, but also how serious was their defection from the gospel. The doctrine of the Judaizers, while claiming to complete the gospel, was really opposed to it. If their claim was true the gospel was an ineffectual means of salvation. Paul saw this clearly, and his stern words are a reflection of the seriousness of the position in Galatia.

Instead, then, of a sentence beginning "I thank God" we find: "I marvel that ye are so quickly removing from him that called you into the grace of Christ unto a different gospel." Defection had been quick, not only from the shortness of the interval from the time the gospel was preached to them, but also in the rapidity with which they had yielded to the demands of the new teachers. Those who think the Galatians addressed in the letter were dwellers in North Galatia, regard the latter as the meaning because of the length of time that elapsed between Paul's preaching and the writing of the letter. But if the churches addressed were in South Galatia, the former meaning is the natural one. The Galatians had not long held the course, and this in view of the enthusiasm with which they had received the gospel filled the apostle with indignant surprise.

The Repeal of the Law

"Him that called you" is God, to whose will Paul has in the preceding verse ascribed the whole purpose of grace. The Judaizers doubtless made much of the fact that the law was of God and that it should be observed by all. But God who gave the law to Israel had called Gentiles "into the grace of Christ". The law was national; and if in former times a Gentile, like Ruth or Rahab, laid hold of the hope of Israel, they became citizens of Israel. In the absence of the repeal of the law, Jews who believed in Jesus continued to keep also the law. During the period of history practically covered by the Acts of the Apostles, this was the case; but the letter to the Hebrews, after establishing that God had spoken in a Son in whom all the foreshadowings of the law found their fulfillment, called upon even Hebrew believers to join Christ "without the camp" of Israel. This purpose in large measure explains the anonymity of the Hebrews letter : by the absence of the writer's name the letter has the sanction of divine authority without any intermediary. This change of the relationship of the Jewish believer to the Law was gradual, as was appropriate to the circumstances. The preaching of the gospel accompanied by a demand to abandon the law would have closed all Jewish ears to God's invitation. The divine repeal in the letter to the Hebrews preceded by only a short time the insurrection which resulted in the destruction of the city and temple by the Romans, by which the keeping of the law became impossible in many respects.

While, then, as a practical measure, Jews adhered to Jewish ways for a time, the demand that Gentiles should adopt their forms of worship and ceremonial was an imposition of a typical thing upon the reality typified. This virtually made the gospel to be ineffectual without the law, and the Jewish preachers mere therefore preaching another gospel.

The word another in verses 6 and 7, represents two words in the Greek, and the R.V. has attempted to preserve the distinction by different in verse 6. Much has been written about the precise significance of the two words; that they are synonyms when used separately is admitted by all, but some writers insist that a distinction is intended when the words are used in close connection. The precise distinction-which word defines only numerical difference (another of the same class), and which essential difference (one of another class)-is a disputed point; its detailed consideration would not be of general profit.

A "different" Gospel

The sense may be as follows: the Judaizers were preaching a different gospel; to Paul it was essentially different-so much so that he denies its right to the term gospel: it is another gospel, for there cannot be two gospels; his gospel and the gospel of his opponents were mutually exclusive. It could, in fact, be only called another gospel in the sense that the Judaizers were perverting their minds and overthrowing the true gospel. What a work to describe as a gospel!

This interpretation may then also be understood as meeting assertions made by the Judaizers, who said Paul's gospel was really a modification of the original gospel which he had received of the twelve. Paul retorts that he preaches the true gospel-this other, to which the Galatians were now giving heed, is no gospel at all; and before dealing with the vital question of the source of his gospel, he declares that so authoritative was the gospel he preached that anyone proclaiming any other gospel was accursed. It is strong language, with the emphasis of repetition : "As we have said before, so say I now again, If any man preach any other gospel unto you than that ye have received, let him be accursed". Some said that Paul had trimmed in certain actions, and in part of his teaching; if so, he was included in the anathema; but the consistency of his course he will defend. But since Judaizers asserted a difference in their teaching and Paul's, they were anathema.

It would be easy to explain the vehemence of these words as arising simply from the strength of Paul's feelings; but when we consider what the effects would have been if Paul had not won this battle of Galatia, we can attach to them all the w eight that belongs to their face value-all of which Paul intended.

The gospel is for men's salvation, and is a revelation of God's will. A perversion of the gospel misrepresents God's will and takes away knowledge of salvation. A perverter of the gospel is a destroyer of the true hope-he is one who throws away the key of knowledge and leaves closed the door by which men can enter into the Kingdom of God. 

The Truth of Paul's Gospel

Paul was certain of the truth of his gospel. His confidence had a starting point in his experience in meeting the Christ; but the conviction then produced was fortified by two things. There was first the evidence provided by the Old Testament writings that the Christ must suffer and rise again. The evidence was abundant and it was clear, both in its broad definitions of the work of the Servant of God whose life was to be an offering for sin, and also in the amount of detail revealed concerning the outward circumstances that would be connected with the death of the Messiah. There was also the evidence of the continual witness of the Holy Spirit, both in the power which it conferred upon Paul and also in the manifestation of spirit gifts among those who believed. The assurance of Paul, epitomised in his words, "I know whom I have believed, and am persuaded that he is able to keep that which I have committed unto him against that day" (2 Tim.1:12), is justified. It would be a mistake, however, to attribute to that confidence in the truth of his gospel what might be called the intolerance expressed in the words, "Though we, or an angel from heaven, preach any other gospel unto you than that which we have preached unto you, let him be accursed".

The sentiments of this statement are altogether out of keeping with the popular spirit today in matters of religion. A man may be permitted a complete absorption in a political theory, but boldness and assertion in setting forth Christian doctrine is frowned upon. The evolutionist can indulge in dogmatic utterances and find approval; a similar dogmatism about revealed doctrine is regarded as a mark of narrow mindedness.

Yet if the gospel is true, an intolerance is inevitable. If God has spoken, His word must not be contradicted. If God should raise up among men a prophet and "put His words into his mouth" to "speak all that God has commanded him", it is basically right that God should impose the penalty of broken law upon the disobedient. "It shall come to pass, that whosoever will not hearken unto my words which he shall speak in my name, I will require it of him" (Deut. 18: 19).

God said to Israel. "Thou shalt have no other gods before me" (Exod. 20: 3). The Holy One of Israel, the living God, cannot share the reverence and worship of men with false gods which men have devised for themselves with idols of wood and stone. What is true of God Himself is true also of His redemptive work for men. If God should reveal glad tidings of good for men, whatever perverts that gospel makes God a liar, and substitutes human folly for divine wisdom. When in the outworking of that purpose God manifests Himself in a man who is both son of man and son of God, and then in accordance with God's revealed will that Son suffers and dies that God in His mercy may forgive the sins of men, any substitution of another suggested way flouts the Creator's act of love. Denial of the gospel whether outright or implicit, in the substitution of a doctrine which undermines it, can only call for divine judgement and the resistance of men who are faithful to God's word.

The man who destroys the gospel is the enemy of God and of his own fellows. He antagonizes God's purposes and deprives men of the way of salvation. As God is one, so the gospel is one, as Paul claims in Romans 3: 30. Any other "gospel" is false and its promoters must be anathema. 

God's Way is Exclusive

The emphatic exclusiveness of God's way revealed in the Bible is unpalatable to the modern mind, but the general attitude of men to God's Word must be reprehensible to God. It is revealed that God is a jealous God. If He did not assert His supremacy it would be tantamount to an abdication, which would be as impossible as it is for God to deny Himself. The exclusiveness also comes out in countless utterances. "My glory will I not give to another." "I will be sanctified in them that approach unto me." "There is none other name given under heaven whereby we must be saved." "Neither is there salvation in any other." "He that hath the Son hath life: he that hath not the Son of God hath not life." "No man knoweth the Son but the Father: neither knoweth any man the Father, save the Son, and he to whomsoever the Son will reveal him" (Matt. 11: 27). "If we say we have not sinned we make him a liar, and his word is not in us." These are but samples; almost every page of the Bible supplies others.

A man denies an obvious mathematical statement, and he displays a dullness of intellect. But if a man denies the essential truths of salvation when they are made known in a revelation authenticated as true by many evidences, his fault passes from the intellectual to the moral plane. As it is a moral fault to deny God's way, it becomes a moral necessity to uphold it. Its defense and maintenance is nothing less than taking the side of God, and a refusal to do so is joining the enemies of God.

The declarations of anathema by Paul, then, is not a product of fanatical vehemence, but belongs of necessity to the fact that his gospel is God's good news. Paul saw clearly that his opponents, in subverting his gospel, were taking away God's saving knowledge from his converts, and were putting in the place what was no gospel at all. With this, to steal a man's purse was not comparable.

An argument from another point of view is derivable from Paul's statement. That Paul should pronounce anathema on a perverter of his gospel shows how fundamental, how essential, how true, is his message. The denial of the casual and the trivial impose no such terrible consequences. The pronouncement of anathema, then, is an appropriate indication, in the face of the perversion of it by his Judaizing opponents, that his gospel was true.

PAUL'S GOSPEL REVEALED BY CHRIST (1: 10-12)

Paul's hurried sentences, which yet never cease to be logical and cogent, sometimes defy an ordered analysis. We have included verse 10 with this section, but it could equally well have been included in the last section. Some divide the text at verse 9; the R.V. ends the paragraph at verse 10; but wherever we make the division Paul's thought runs on.

At this point in his letter Paul begins his defense of himself, of his integrity, of the genuineness of his message this portion of the letter reaching to the end of chapter 2.

It has been well remarked that in the letters of Paul we have echoes of his opponents' words. Sometimes he takes up the very phrases of their argument, and unless we discern these references our understanding of his reply will suffer. Anyone interested to test the matter might read the letters to the Corinthians as translated by Conybeare and Howson, and observing the quotation marks note how much is gained in force and clarity. It might be possible to show an excess of zeal in thus attributing phrases to Paul's opponents, but that does not require us to ignore the obvious illustrations of the fact. Ramsay quotes Prof. W. Locke to the effect that "in order to comprehend many passages in Paul's letters we must understand that certain phrases represent the substance, if not the actual words, of the taunts leveled in speech against him by his Jewish Christian opponents". Gal. 1: 10 provides a good illustration of this.

The enemies of Paul's gospel accused the apostle of accommodating his gospel to his hearers that he might win converts. To find their words perverted and misused is the experience of all who preach the gospel and who in so doing expose heresy. Paul suffered much in this way. He himself said that he became all things to all men. The outward actions which he approved might appear contradictory but really have a consistency on a level not understood by his opponents. He circumcised Timothy, but refused to circumcise Titus. He refused the demand that Gentiles should be subject to the law, but did not hesitate to observe temple services and Jewish rites himself. Words and acts such as these provided the grounds for charges of inconsistency which were made in bitter disparagement of his work.

Paul had declared the exclusiveness and intolerance of God's gospel in terms that could not be made stronger (verses 8, 9). In verse 10 he asks, "For do I now 'persuade men', or God? or do I seek to 'please men'? for if I yet pleased men, I should not be the servant of Christ".

There was nothing in the words he has just penned that lent support to the charge that he was just a "man pleaser" trimming and accommodating the gospel message. An ellipsis is involved in the first question, the thought being supplied in some way such as, "Or, am I concerned about God?" He could please men and satisfy the Jewish traducers by teaching the need for observing the law and accepting the rite of circumcision. In fact, the hatred he endured from the Jews belied the charge against him: but, says Paul (R.V.), "If I were still pleasing men"-if he were complying with the wishes of the Jews-then he would not be Christ's servant, or slave. He would, in fact, have surrendered to a servitude to men. But he bore the marks which proved him to be Christ's slave. The effects of persecutions which had been witnessed by the Galatians of Lystra and Derbe were so many brandings in his flesh that showed he belonged to Christ. The Galatians ought not to be in doubt about that.

The Gospel's Divine Origin

If then Paul's sincerity was beyond dispute, was he nevertheless mistaken? What was the basis of his teaching? What his authority? To this he turns in the following words: "But I certify you, brethren, that the gospel which was preached of me is not after man. For I neither received it of man, neither was I taught it, but by the revelation of Jesus Christ" (verses 11,12).

"Not after man" indicates that it was not humanly devised; it was not the product of men's thoughts and scheming. In its form and character his message bore the mark of a higher origin and it had the authority that belonged to its divine source. Paul amplifies his meaning: he had not received it of men, neither had he been taught it by men. That is, neither had the message come from any man, nor had any man explained its significance to Paul. In every way a human channel is excluded. On the contrary, he had received it "by the revelation of Jesus Christ". By this phrase we must understand that Jesus was the one who made the revelation, and not that Jesus was the subject of the revelation, made to Paul. In other words, his knowledge of the gospel, his message that he proclaimed, had the personal authority of Jesus. When and how the gospel was thus given in fullness to Paul we may not be able to determine with certainty. We know that he had a unique experience on the way to Damascus. The prophets had received the word of the Lord by dream, by oracle, by angelic communication. Even John, the beloved disciple, had not the revelation of Jesus Christ direct from his Master, but by the angel through whom Jesus Christ had sent and signified it. But Paul had met Jesus, and had "seen that Just One, and had heard a voice from his mouth". When this beginning of a. revelation by Jesus Christ was supplemented we may not know. Paul refers to visions and revelations of the Lord which he had fourteen years before he wrote the letters to Corinth. This must refer to a time some five years after his conversion. But whatever further communication Paul had, the fact that Jesus had met him, had spoken to him and given him his commission, was in itself sufficient to mark him out as being in an exceptional position.

Our knowledge of the means whereby divine ideas can be implanted in a man's mind and so become his and yet not his, is very small. In the utterances of the prophets were some matters they themselves had to examine to reach the meaning of their own words. In Paul's case however, the message preached was not only a declaration of God's grace but a reasoned testimony incorporating the witness of the earlier revelation in the Old Testament. Paul's message must not only have been communicated to him in some way, but must have also been built up into his own consciousness so that it became his own mode of thinking. In his own case this involved considerable unlearning of things taught him by the rabbis, and in that process he found that one-time stumbling blocks to faith became steps by which he climbed upwards to clearer vision and greater faith.

PAUL'S GOSPEL WAS NOT DERIVED FROM HIS EARLIER LIFE (1:13,14)

The declaration that Paul's early life had contributed nothing to his present knowledge throws into greater relief the fact that his understanding of God's plan was by revelation. Absent indeed from his early outlook had been any seeds of development which would grow into Christian faith. Far otherwise. The Galatians knew his story-his course of life as a bitter enemy and persecutor of the Christians, and his efforts to destroy their faith from the earth. That was the outcome of his earlier faith; and the intensity of his opposition to Jesus and his followers was proportionate to his outstanding Jewish zeal. He had been brought up in an exclusive Jewish home, being as he claimed a Hebrew sprung from Hebrews; he had graduated in the leading college of their nation, had sat at the feet of their greatest teacher. He had been an apt pupil, outshining his fellow students in his zeal and earnestness and his application to the study of the law. "I profited", he says, "in the Jews' religion above many my equals in mine own nation, being more exceedingly zealous of the traditions of my fathers (verse 14).

The traditional teaching of the Jews had been his very life: it led him to resist the message of Christians. It was clear therefore that his present faith and message could not have sprung from his earlier belief.

PAUL'S GOSPEL NOT RECEIVED FROM OTHER TEACHERS (1: 15-17)

In verse 12 Paul had asserted that he had not received his message of men, or been taught it by men. He had shown by the reference to his earlier way of life that the Christian message could not have sprung from his old beliefs. He must complete the proof of its divine origin by showing also that he had not been instructed by men. To do this it was necessary to recount his contacts with those who, in the view of Paul's enemies, might have been his teachers. He must begin, therefore, with his conversion. When that occurred, he says, although he was commissioned then to preach, he did not seek an interview with the older apostles but at first led a secluded life. It will be well to quote his words : "But when it pleased God, who separated me from my mother's womb, and called me by his grace, to reveal his Son in me, that I might preach him among the heathen; immediately I conferred not with flesh and blood : neither went I up to Jerusalem to them which were apostles before me; but I went into Arabia, and returned again unto Damascus" (verses 15- 17).

Paul was a Pharisee, a "separated" one as the name indicates. He had then thought that he had found the ideal, and knew the goal of life; he had reached a spiritual pinnacle in the Pharisees' way of life. He now found there had been another "separation" going on unknown to him, to which his human Pharisaism contributed nothing but shame and humiliation. (That was indeed something, in this sense: the product of Pharisaism was seen by Paul to be so alien to God's way that the new and living way in Christ was seen in greater contrast; and Paul's zealous efforts of old only made him realise how great can be man's foolishness and how much he needs God's mercy).

As Paul looked back on his life he could trace the divine hand in the circumstances that had gone to the shaping of his life, even from the earliest days. "From my mother's womb" may indicate that even before his birth he was foreknown and chosen for the work he had to do. The peculiar combination of influences that made the preaching of the gospel possible in the first century as at no other time before or since had all played their part in Paul's own development and qualification for the task God had for him to do. Roman, Greek and Jew-all had contributed. His citizenship, his speech and his religion-the dominant factors in the man's making-were drawn from the outstanding factors of first century life. These were the external influences whose interaction made Paul the persecutor, and which-when something more important than any of the three was added-made Paul the apostle. That something Paul describes when he says he was "called by his grace". The "call" of Paul was the most potent of all influences, all the others from the time of his conversion being made contributory to the "new man", being used by that "new "man" to subserve the great purpose he had thenceforward to perform.

That purpose for which God had prepared Saul is defined as God's pleasure "to reveal his Son in me that I might preach him among the Gentiles". In verse i 2 he had spoken of "the revelation of Jesus Christ"-a revelation that came from Jesus Christ. The effect of that revelation was the formation in Paul of a likeness to the Son of God, defined by himself as "Christ in me". He was thus fitted to preach Christ and reveal Christ to others. The man and the message were in harmony. He could therefore write to the Thessalonians: "Ye know what manner of men we were among you for your sake. And ye became followers of us and of the Lord" (1 Thess. 1: 5, 6): and to Timothy, "And I thank Christ Jesus our Lord, who hath enabled me, for that he counted me faithful, putting me into the ministry; who was before a blasphemer, and a persecutor, and injurious: but I obtained mercy, because I did it ignorantly in unbelief. And the grace of our Lord was exceeding abundant with faith and love which is in Christ Jesus. This is a faithful saying, and worthy of all acceptation, that Christ Jesus came into the world to save sinners; of whom I am chief. Howbeit for this cause I obtained mercy, that in me first Jesus Christ might shew forth all long suffering, for a pattern to them which should hereafter believe on him to life everlasting" (1 Tim. 1: 12-16).

When God interfered in Paul's life in the direct fashion that only Paul among the apostles experienced (unless there was some corresponding experience in Peter's life to which Jesus refers when he says, "Flesh and blood hath not revealed this unto thee, but my Father which is in heaven"), at once Paul went to Arabia. There was no conference with others and no meeting with the other apostles at Jerusalem.

Nothing can be said with certainty about what place the Apostle denotes by Arabia. In 4: 25 he refers to Sinai in Arabia, and it is therefore difficult to exclude the peninsula of Sinai from the word Arabia as he uses it in 1:17. It seems to be established that the name included regions quite near to Damascus, and even for a period that city itself. But it would not be natural when Paul was there immediately after his conversion to speak of going to Arabia if Damascus were part of it. He could, however, say he went into Arabia and yet not travel far from the city of Damascus. But wherever he sojourned his language would imply that the three years interval before he went to Jerusalem was not spent in either preaching or discussing his gospel with other leaders. It was spent m habituating his mind to the new understanding of God and His ways, guided by revelation from the Lord.

PAUL'S FIRST VISIT TO JERUSALEM (1: 18-20)

All who have studied the life of the Apostle Paul know that there has been much controversy concerning the identification of Paul's visits to Jerusalem as recorded in Acts and Galatians. Many factors have to be taken into account. The revival of the idea that the Galatians to whom the epistle was penned are the Churches of the four towns where Paul preached on his first journey, has led to the view that Galatians was written earlier than had been for long believed. The powerful advocacy of Sir Wm. Ramsay and two or three other scholars has led to a growing acceptance of the South Galatian theory, and with it a readjustment has taken place not only of the date when the letter was written, but also of the cross references in Acts and the epistle.

We do not intend to attempt any discussion of the reasons put forward on either side of the controversy. We shall follow the epistle and give the connections with Acts which we believe to be the best founded and which make clearest the apostle's argument and also the course of history in early apostolic times.

Paul had declared that, contrary to the charges made by his opponents, the gospel he preached had not been received from men, nor yet taught by men. To establish the fact that no man had instructed him in the gospel, he must give the true facts concerning his contacts with the older apostles. The Judaizers would certainly make the most of any circumstances that would tend to disparage Paul. Something which called for correction must have been said about his first visit to Jerusalem and the object of the visit. Only this can explain the statement so solemnly made on oath that what he narrated was the truth. "Now the things which I write unto you, behold, before God, I lie not" (1: 20).

Paul mentions two visits to Jerusalem between which was an interval spent in Syria and Cilicia. He also describes a third meeting with an apostle which took place at Antioch. The first visit is dated three years after his conversion-a period of time which may not have been more than two years. Part of this period he had spent in Arabia. He "went up", Paul explained, "to see Peter" with whom he abode fifteen days. There was no conference with other apostles Paul saw none of them, only James the Lord's brother, who, though not an apostle in the restricted sense, had an important place in the councils of the Church in Jerusalem.

He went to see Peter: or, as the R.V., "to visit" him. The word Paul uses describes such a visit as when people go to "view" a place, to see its buildings. Peter was well known as the foremost of the apostles, and it was quite a. natural thing that Paul should wish to "become acquainted with" (R.V. marg.) him. But this very meaning of the word excludes the notion of any consultation for instruction and information.

The Intervention of Barnabas

The record in Acts shows that so far from Paul being welcomed as a desirable pupil, he was at first avoided. Luke's account reads: "And when Saul was come to Jerusalem, he assayed to join himself to the disciples: but they were all afraid of him, and believed not that he was a disciple. But Barnabas took him, and brought him to the apostles, and declared unto them how he had seen the Lord in the way, and that he had spoken to him, and how he had preached boldly at Damascus in the name of Jesus. And he was with them coming in and going out at Jerusalem. And he spake boldly in the name of the Lord Jesus, and disputed against the Grecians: but they went about to slay him. Which when the brethren knew, they brought him down to Caesarea, and sent him forth to Tarsus" (Acts 9: 26-30).

This account gives us the external features of the visit. It required the warmhearted, generous sponsoring of Barnabas to make Paul acceptable to the church. Barnabas took Paul "to the apostles". This is not a contradiction with Galatians, for the term does not define the individual men but the holders of the office, and in being introduced to James he was thus made known to a representative of the apostles. The other apostles would probably be on preaching journeys.

We are left to conjecture why the labours of Paul were limited to the Grecians. He would visit the synagogues of the Diaspora, where Greek-speaking Jews and Gentile proselytes assembled. He did what Stephen had done before, and he met the same opposition that had befallen Stephen. We have another record of this visit from Paul's own account of his conversion in Acts 22. He there tells of a visit to the temple, when, while praying, he received a communication from the Lord: "Make haste to get thee quickly out of Jerusalem: for they will not receive thy testimony concerning me". Paul thought that the very fact that he had been a persecutor, but was now a preacher of that he had sought to destroy, would commend his message. So he argued when told to leave the city; but the command was repeated in more peremptory terms: "Depart: for I will send thee far hence unto the Gentiles."

If the rumours of the plots to slay Paul had reached his ears, this message would show what action he must follow. Accordingly he was conducted by brethren to Caesarea' and thence to Tarsus.

The statement Paul makes in the Galatians seems simple and withal apparently of little moment. Yet Paul solemnly affirms its truth, and it must therefore have had great value in his defense. Its importance doubtless lay in the correction of some false statements which had been circulated by his enemies about the visit, to which a simple and emphatic statement that it was to become acquainted with Peter was a sufficient refutation. What his enemies said can only be a matter of surmise.

IN SYRIA AND CILICIA (1: 21-24)

Of the interval between the first and second visits to the Holy City, the only information we have is in these verses. The emphatic "afterwards" which introduces the statement shows it to be part of a number of items all bearing upon the absence of human authority in the establishing of Paul's apostleship. "Afterwards", he says, "I came into the regions of Syria and Cilicia; and was unknown by face unto the churches of Judea which were in Christ: but they had heard only, That he which persecuted us in times past now preacheth the faith which once he destroyed. And they glorified God in me." The coincidence with Acts is found in the fact that at the end of the nine years so spent, Barnabas, needing Paul for the work which was growing in Antioch in Syria, went to Tarsus "to seek Saul" (Acts 11: 25). He had to seek him: his precise whereabouts would be unknown, for he was spending his time preaching. His activities were indeed known. The Judean churches heard that the erstwhile persecutor was busily preaching that faith he once destroyed.

Paul speaks of being unknown by face to the churches of Judea. This has been thought to conflict with the record in Acts, but such a conflict only exists when the difference is not noticed between the church in Jerusalem and the churches in Judea. On the visit Paul only met the brethren in the capital city; he was unknown to any others throughout the province.

The fact that this period was spent in preaching so fruitfully that the fame of it reached Judea, has a bearing upon Paul's case. His commission to preach did not begin with the separation of himself and Barnabas to go on a preaching tour. That was for a new task, marking a fresh development of the work. The commission came with the announcement at the time of his conversion that he was "a chosen vessel", and with this his preaching began, it was confirmed when he had the vision in the Temple at his first visit by the instruction to leave Jerusalem and go to the Gentiles.

So much was his work approved that the news of it caused the churches of Judea to glorify God in Paul.
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