PREFACE

PAUL'S Letter to the Ephesians is full of instruction and edification; it would be difficult to find a greater concentration of ideas in any writing than is found in the first chapter. When first studied with a group of about fifteen to twenty others in a senior class of a Sunday School, from September, 1930, to February, 1932 was spent upon the epistle, as it was taken word by word and phrase by phrase. An exposition was then written for The Christadelphian month by month from November, 1930, to June, 1932, and this is now reproduced in the hope that in book form it will help others to attain a fuller knowledge of "the mystery of God's will" which was revealed through the apostle to us Gentiles.

The letter to the Romans treats of God's righteousness revealed in Christ in the gospel. The letter to the Ephesians goes forward to discourse of the things which are the privileged possession of those who are partakers of that "wisdom, righteousness, sanctification and redemption" which of God is in Christ Jesus.

August, 1944.

JOHN CARTER.
FOREWORD

THE apostle Paul apparently desired to make Ephesus the centre of his work on what is called his second missionary journey; but "when they had gone throughout Phrygia and the region of Galatia", they "were forbidden of the Holy Spirit to preach the word in Asia". Going forward to Troas, Paul saw the vision of the man of Macedonia, from which he learned that his work lay across the Aegean in Europe. But on the return journey, accompanied by Aquila and Priscilla, he called at Ephesus, visited the synagogue and reasoned with the Jews. They desired him to stay, but he purposed to visit Jerusalem for a feast. Promising to return "if God will", and leaving his companions there, he went to Jerusalem to make the sacrifices associated with the vow he had made at Cenchrea.
On the third journey Ephesus was made the centre of the apostle's work. Here his labours continued for two to three years.

Ephesus was a wealthy, populous, important city, the capital of the province of Asia. The province as a whole was prosperous and was covered with numerous towns such as those addressed in the Apocalypse. In Paul's day, Ephesus was at the height of its prosperity. It was situated at the mouth of the Meander, and at the entrance of the principal trade route to the interior. It was the residence of a Roman proconsul, in whose court "the majesty of Rome was amply displayed". The city had also a religious attraction. On the site of a primitive sanctuary a temple had been erected, and here was maintained a survival of nature worship. The goddess was identified by the Greeks with Artemis, and with Diana by the Romans. The temple was one of the wonders of the world, and to it pilgrimages were made. Superstition and magic had a strong hold, and many vested interests supported the religious practices.

Effective work was done in the preaching of the gospel. Beginning in the synagogue, for three months Paul reasoned about the Kingdom of God to the large audiences that assembled there. Then opposition and evil speaking about "The Way" led Paul to separate the disciples from the synagogue, and to engage the lecture room of Tyrannus for his teaching. In the mornings he would work to provide for his needs (Acts 20: 34). The afternoons, when people frequented places of recreation, would be occupied with preaching. Daily Paul disputed in the school, and in addition to public teaching, he went from house to house privately instructing the disciples (Acts 20 : 20).
Crowds must have heard the apostle. He told the Corinthians that "a great door and effectual is opened unto me, and there are many adversaries" (1 Cor. 16: 9). The whole province heard of the gospel. Visitors to Ephesus, for business or worship, heard the word, and carried back the message to their homes. The trade of the shrine-makers diminished. Other interests were affected, and opposition and bitterness developed. "There were many adversaries", and constant danger. The ministry was not free from "tears and trials" (Acts 20: 19). Jewish opposition, powerless to influence the authorities, was manifest in secret plots against the apostle's life.
At Ephesus Paul was able to work "special miracles". God equipped His ambassador with the credentials to meet the special circumstances which obtained there. The superstition and the practice of magic evidently made necessary these special powers. Even among those who believed, these practices were continued secretly for a time. But when certain exorcists using the name of Jesus in their incantations were badly mauled by a demented man, fear fell on all. And those believers who had not before realized the moral change that was necessary, no longer having fellowship with the unfruitful works of darkness, now brought their spells and charms and magical formulae (books) and burned them. The value was estimated at 50,000 pieces of silver, or about 200,000,000 TSH (2010); but the value of this amount in purchasing power was much greater then than today. "So mightily grew the word of the Lord and prevailed."

The widespread effect of Paul's work aroused the concern of the guild of shrine-makers. Demetrius, probably an official of the guild, called together the craftsmen, and pointed out to them that the new teaching was imperilling their trade, and bringing into disrepute their goddess. This skilful appeal to the trade interests and the religious feelings of the men led to an uproar, the whole city being soon involved. The people rushed to the theatre, where assemblies were usually held, and cried for two hours, "Great is Artemis of the Ephesians ! "
Paul would have gone into the temple to address the crowd, but was dissuaded by the combined influence of the disciples and the Asiarchs, the local presidents of the provincial worship. Before this occasion Paul had faced a mob in Ephesus. He refers to it in a graphic metaphor in 1 Cor. 15: 32: "If after the manner of men I have fought with beasts at Ephesus, what advantageth it me, if the dead rise not?" On the occasion of the riot recorded in Acts, the assembly was pacified and dismissed by the "town clerk".The effect of the riot upon Paul he describes himself in his letter to Corinth. "We would not, brethren, have you ignorant of our trouble which came to us in Asia, that we were pressed out of measure, above strength, insomuch that we despaired even of life: but we had the sentence of death in ourselves, that we should not trust in ourselves, but in God which raiseth the dead; who delivered us from so great a death, and doth deliver : in whom we trust that he will yet deliver us" (2 Cor. 1: 8-10). It was advisable that he should leave Ephesus, so bidding farewell to the brethren, he went to Macedonia and thence on to Greece.
On the way from Greece to Jerusalem Paul sent for the Ephesian elders to meet him at Miletus. Here he gave them the address recorded in Acts 20, in which he reviews his own experiences and conduct among them, and his teaching. He warns them of the entrance among them of false teachers, who, instead of feeding the flock like shepherds, would ravage it like wolves. How seriously the apostle regarded this matter is seen in the reminder that for three years he had not ceased to admonish them night and day with tears. He then commends them to God and the word of His grace, and appeals to the integrity and example of his own life.

That this appeal to watch for the false teachers was necessary is evident from all Paul's epistles. That it was necessary at Ephesus the letter we are to consider is a witness. But Paul's warnings and his letter were not without effect, for over thirty years later the Lord Jesus commended them that they "had tried them which say they are apostles, and are not, and hast found them liars" (Rev. 2:2).
On arrival at Jerusalem Paul was arrested in the temple, and after imprisonment at Gaesarea, on his appeal to Csesar was sent to Rome. From here it is most probable that the four letters, Ephesians, Colossians, Philippians and Philemon, were written; though some have argued that they were written at Caesarea.
Ephesians bears a close resemblance to Colossians: for in both places a false teaching led to a wrong mode of life. From the same starting point, however, quite opposite ends were reached. In Ephesus wrong doctrine led to immorality, but in Colosse it led to an asceticism which was ineffective for the purpose aimed at.
Ephesians is like Romans in that it is in the nature of a treatise. The absence of the destination "in Ephesus" in some manuscripts, and the omission of greetings in the letter, together with references to the matter in some early writers, have led to the general conclusion that Ephesians was a circular letter intended for all the ecclesias near to Ephesus. The particular form the error had taken at Colosse necessitated a letter especially for them. It is possible that the "letter from Laodicea" which Paul desired the Colossians to read, was a copy of the Ephesian letter to that city. Ephesians continues the subject matter of Romans, treating it from a different point of view.
The epistle has been described as "the divinest composition of man". James Stalker, in his life of Paul, has a paragraph we should like to transcribe. He says:
"Paul did not go (from Ephesus) before Christianity was firmly established in Ephesus, and the beacon of the gospel was twinkling brightly on the Asian coast, in response to that which was shining from the shores of Greece on the other side of the Aegean. We have a monument of his success in the ecclesias lying all around Ephesus which John addressed a few years afterwards in the Apocalypse; for they were probably the indirect fruit of Paul's labours. But we have a far more astonishing monument of it in the Epistle to the Ephesians. This is perhaps the profoundest book in existence; yet its author evidently expected the Ephesians to understand it. If the orations of Demosthenes, with their closely packed arguments between the articulations of which even a knife cannot be thrust, be a monument of the intellectual greatness of the Greece which listened to them with pleasure; if the plays of Shakespeare, with their deep views of life and their obscure and complex language, be a testimony to the strength of mind of the Elizabethan Age, which could enjoy such solid fare in a place of entertainment; then the Epistle to the Ephesians, which sounds the lowest depths of Christian doctrine and scales the loftiest heights of Christian experience, is a testimony to the proficiency which Paul's converts had attained under his preaching in the capital of Asia."

"Its author evidently expected the Ephesians to understand it. "The letter has been preserved "for us", just as Paul says the Old Testament was written "for us". Is it not expected of us also that we should understand it? It has been written for "our learning". Is our "proficiency" less than that of those brethren and sisters who first read it, and who had had so few years of experience of Christian teaching? If need be, let us "gird up the loins of our mind", to use the striking figure of Peter. Putting aside things which impede, as the athlete would gather up his loose robes, we must prepare for mental effort, endeavouring "to study to show ourselves workmen that need not be ashamed, rightly dividing the word of truth ".

THE EXPOSITION

THE SALUTATION (1: 1, 2)

In recent years there have been many discoveries in the lands of the Bible which have confirmed or illustrated the Word of God. From the rubbish heaps of Egypt papyri have been unearthed with writing on all kinds of subjects—personal letters, contracts, receipts, wills, petitions—preserved in the dry soil in a way impossible in damp climates. The letters contemporary with those of the New Testament show that Paul wrote in the ordinary style of the period. The introduction of a letter consisted of the writer's name and titles, followed by prayers for those addressed. But while Paul uses the language, he uses it sincerely and charges it with a fuller meaning.

As a result of the safer conditions established by the Roman government throughout the civilized world, travel was easy and people moved from place to place for business or pleasure. With travel comes the need for correspondence. Certain forms in the arrangement of letters would become general, just as today there are fixed conventional modes of address and for the concluding words. The New Testament writers used the mode current. Thus we have first of all the writer's salutation.
Paul describes himself as an apostle by the will of God: "Paul, an apostle of Jesus Christ by the will of God". This simple statement of fact is amplified in the letter to the Galatians, where, in the face of denial, he is defending his apostleship. In the first verse he says: "Paul, an apostle (not of men, neither by man, but by Jesus Christ, and God the Father who raised him from the dead)", and in the fifteenth verse of the first chapter, "But when it pleased God, who separated me, even from my mother's womb, and called me by his grace, to reveal his Son in me, that I might preach him among the Gentiles; immediately I conferred not with flesh and blood . . . but I went away into Arabia". Paul says that from his birth there had been a divine over-ruling of his life, preparing and fitting him for the work he had to do in the service of God. Let us try to see how he was fitted for his work. 

It is well known that at no time in its history was the world as prepared for the proclamation of the gospel as it was in the first century A.D. It was "the fulness of the time ", and the preparation was threefold. There was first a religious preparation, connected with the nation of Israel. For centuries the majority of the nation had lived outside the land of Palestine; and they were now scattered throughout the world. Pilgrimages were made to Palestine for the feasts, and thus it was that at Pentecost "Parthians and Medes, and Elamites, the dwellers in Mesopotamia, and in Judaea, and Cappadocia, in Pontus, and Asia, Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome" were gathered together in Jerusalem when the apostles—following the outpouring of the Spirit—began their ministry. Wherever numbers were settled synagogues were built, and they assembled every sabbath day for worship and to hear the Scriptures read. They were active in seeking to make proselytes, and many who did not become members were attracted to their teaching, which, in its lofty moral tone, contrasted with all other religions. As a result, a knowledge of the Old Testament became widespread. And thus it was that when the preachers of the gospel went out to the world, they were able to go to the synagogues where an audience was already assembled, and proclaim the glad tidings " to the Jew first".
There was, secondly, the preparation of a language, and this was connected with the Greek nation. Up to the time of Philip, the father of Alexander, Greece consisted of city states, each with a dialect of its own, in some cases not intelligible to an adjacent state. Philip brought all under one rule. Alexander recruited his army from all the cities of Greece, and this caused a fusion of the dialects and the formation-of a common speech. The conquests of Alexander were rapidly extended as far as India, and Greek usages and the knowledge of the Greek tongue were spread far and wide. Not only where Alexander had established Greek rule, but everywhere from Rome in the west to Persia in the east in the first century men and women spoke Greek, or understood Greek as well as their native tongue. Over two centuries before Christ was born a Greek translation of the Old Testament had been made in Egypt, and was widely used among the Jews of the Dispersion. The New Testament was written in this universal language of the time, even the letter to the Romans at the Metropolis of the empire being penned in Greek. Wherever the preachers went in the civilized world there was no barrier of language to be overcome.

Lastly there was a political preparation connected with Rome. The Cassars put an end to internecine strife, the statesmanship of Augustus establishing order throughout the Roman dominion. Brigandage and piracy were suppressed; good roads were made. "Free communication between different parts of the world was made possible by the new roads, the new postal system, and the complete suppression of war by land and by sea. "No passport problems hindered the free movement of the messengers of the gospel. 

Here were the external conditions in the world, all ready for the preacher. The man who carried the message must have a preparation; and in Paul all the conditions met. He was a Jew, and while a member of the Dispersion could yet speak of himself as "a Hebrew of the Hebrews". Brought up in a city where Greek influence prevailed, he had a wider outlook than a Palestinian Jew, and from his earliest days he would express himself in Greek. He was also a free-born Roman citizen. His qualifications are brought together in his own words when he told the Roman officer who arrested him in Jerusalem, "I am a man which am a Jew of Tarsus in Cilicia, a citizen of no mean city"; "I am a Roman born " (Acts 21 : 39 ; 22 : 28).
How little Paul thought during his boyhood days, as the three threads of his life were woven together in the texture of his mind, that he was being prepared for a work altogether different from the plans his father made! He was thoroughly grounded in the Jewish religion, and was trained at the feet of one of their greatest teachers to be a Rabbi. But at God's appointed time the "chosen vessel" was arrested in his mad course of persecution, and he found that he was really fighting against God while zealously trying to serve Him. The shame of that discovery never left him. "Last of all Christ was seen of me also, as of one born out of due time", he wrote to the Corinthians, and he added: "for I am the least of the apostles, that am not meet to be called an apostle, because I persecuted the ecclesia of God" (1 Cor. 15 : 8, 9). But when the new course of his life was mapped out he could see that the hand of God, all unseen, had been directing his life, preparing him as an instrument for the new work of preaching the gospel throughout the world.
How unsuitable in comparison with Paul were the other apostles: Palestinian Jews, nearly all Galileans, without experience of the wider world, their native tongue the dialect of Palestine, none of them citizens of the empire—how much more difficult for them to be ambassadors to the Gentiles! But they perceived the grace of God given to Paul, and recognized that God had appointed to them different spheres of labour, and they agreed that Paul "should go unto the Gentiles, and they unto the circumcision" (Gal. 2:9). As we see how clearly "the will of God" was operative in the separation of Paul from childhood, and as we think how unique his work was, and how necessary it was that a special instrument should be prepared for that work, we may conclude—since our lives are spent in everyday circumstances and our work has not that distinctiveness that Paul's had—that the will of God is not exercised in our cases. But this is not so. Paul says the adoption as sons in Christ Jesus is "according to the good pleasure of his will" (Eph. 1:5); and far back in the past God had His plan for those sons: "God hath chosen us in him before the foundation of the world" (verse 4).

The Ephesian disciples are described as "the saints" and "the faithful in Christ Jesus" (verse 1). The word saint means "holy" and has to do with something set apart for God. It is altogether misused in Christendom in the application to New Testament writers, to canonized individuals, and to the imaginary souls of the dead. Israel as a nation was a "holy people", but this described their standing in God's sight, and not their ways. Yet, as Trench remarks concerning the word, "The fundamental idea . . . is separation, and so to speak, consecration and devotion to God . . . But the thought lies very near, that what is set apart from the world and to God, should separate itself from the world's defilements, and should share in God's purity; and in this way 'holy' speedily acquires a moral significance". Or in the words of another writer: "Though it does not assert moral qualifications as a fact in the persons so designated, it implies them as a duty". The sons and daughters of God, addressed as "saints", are thereby reminded of their high and honourable calling, and are exhorted to live "as becometh saints".
The word "faithful" provides a similar lesson. It hovers between two meanings: it describes not only those who have faith, but those who show fidelity. Such rely upon another, and are themselves to be relied upon: they are "trustful and trusty".

Paul extends to the Ephesians the best of good wishes: "Grace be to you, and peace, from God our Father, and from the Lord Jesus Christ" (verse 2). "Grace" as used by Paul acquires a fulness of meaning not originally connected with it. Primarily something which gives joy, it indicates progressively that gracious attitude which produces joy; then a thing given—a favour; and the thanks for the favour as, for example, saying "grace" before partaking of food.
In the gospels where some form of the word occurs, we find it translated by "favour " (Luke 1 : 28, 30 ; 2 : 52), and "thanks" (Luke 6 : 32, 33, 34), as well as "grace" (Luke 2 : 40 ; 4 : 22). The word occurs four times in the first chapter of John (verses 14, 16, 77) in a very instructive connection. There was grace manifested in the law, but for this grace of the law another grace had been given, "grace for grace". The grace of the law was typical of that to come; in Jesus is manifested grace and truth—the true, real grace, in fulness; and of this the believer partakes. 
From these verses we see that in its fuller meaning grace is the mercy of God in Jesus Christ for man's salvation. To a Jew the circle of privilege was limited to his own nation; and to him in particular the extension of salvation to the Gentiles was an act of "grace". Frequently the word is used in connection with the reception of the gospel by the Gentiles. At Antioch, when the word was preached to the Greeks, a great number believed and turned to the Lord. Barnabas was sent from Jerusalem to Antioch, and "when he had seen the grace of God, was glad" (Acts 11: 23). At the council at Jerusalem Peter recounted his commission to go to Cornelius, and concluded by saying that Jew and Gentile would be saved "through the grace of the Lord Jesus Christ" (15: 11). It was through the grace of God that Paul was called to preach among the Gentiles (Gal. 1: 15). According to the grace given unto him, as a wise master-builder he laid the foundation in faithfully preaching the word about Jesus Christ (1 Cor. 3: 10). In the recognition of the grace of God manifested towards himself, Paul found his greatest incentive to continuous, earnest labour for Christ (1 Cor. 15: 10). He gives thanks "for the grace of God which was given you in Christ Jesus" (1:14), describing the matter further as a call to "the fellowship of Christ" (verse 9). After pointing out that Jesus "who knew no sin, God made to be sin on our behalf; that we might become the righteousness of God in him" (2 Cor. 5: 21), he exhorts them to "receive not the grace of God in vain" (6: 1). It has been said that the idea in the word is "all that might be supposed to be expressed in the smile of a heavenly king looking down upon his people. It includes the coming down of the Most High with help to the helpless". In the words of Paul to Titus: "The grace of God that bringeth salvation hath appeared to all men, teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously and godly, in this present world" (2: 11). When the apostle would sum up all blessing he writes, "The grace of our Lord Jesus Christ be with you all". 

With grace he conjoins "peace ". This word was used by the Jews in salutation as they met each other, and to them was "the most comprehensive term of well-being ". But it was often formal: peace was on their lips when not in their hearts. Jesus said, "My peace give I unto you: not as the world giveth, give I unto you”. The two terms together express a fulness of blessing impossible apart from the gospel of reconciliation. We may read them, and pass on. But since they have been written for us, if we are in a like position to the Ephesians, we may profitably stay awhile to think about and try to appreciate this invocation of "grace and peace". They stand for the highest good that can be enjoyed in this mortal life, for they come from "God our Father, and the Lord Jesus Christ".
PRAISE FOR GOD'S PURPOSE (1: 1-14)

It would be difficult to find anywhere else so many ideas compressed into the same number of verses as are to be found in the long sentence of twelve verses which follows the salutation of this epistle. They do not readily lend themselves to analysis: indeed, they have been likened to the "preliminary flight of the eagle, rising and wheeling round; as though for a while uncertain what direction in his boundless freedom he shall take". As the ideas circle round and return to their starting point, so certain phrases recur. God has blessed, foreordained, forgiven, and enlightened, "according as he has chosen us" (verse 4), "according to the good pleasure of his will" (verse 5), "according to the riches of his grace" (verse 7), "according to his good pleasure" (verse 9) "according to his purpose" (verse 11). The words "his will" occur three times; "the praise of his glory" three times; "in Christ" or its equivalent eleven times. All these repeated expressions define for us the subject of this section, and show how exalted is the theme we have to consider.

"Blessed be God . . . who hath blessed us", the apostle begins. In one other epistle only does Paul so begin. And the stress of emotion shown there may guide us to the thought that a similar feeling animated the apostle here. When he wrote his second letter to Corinth he had been through a very distressing period. Titus had been sent to Corinth to try to bring order out of the confusion prevailing there. Paul himself was compelled to leave Ephesus, and went to Troas to wait for Titus. Although a door was opened to him in this place he had no rest, but went over into Macedonia to meet Titus. He describes his experiences in Macedonia in the words: "Without were fightings, within were fears. Nevertheless God, that comforteth those that are cast down, comforted us by the coming of Titus; and not by his coming only, but also by the comfort wherewith he was comforted in you, while he told us your longing, your mourning, your zeal for me; so that I rejoiced yet more " (2 Cor. 7: 5-7). It was with these feelings of relief and appreciation of the goodness of God that, at the opening of the letter, he breaks out: "Blessed be God . . . the Father of mercies and the God of all comfort; who comforteth us in all our tribulation, that we may be able to comfort them which are in any trouble, by the comfort wherewith we are comforted of God." For five verses he dwells on this comfort which had come to him, for which he thanks God. So, when writing to the Ephesians, with his mind full of the greatness and wonder of the purpose of God, he opens with "Blessed be God".
How can we "bless" God? We cannot bless Him in the way that He has blessed us. We cannot give to Him as He has given to us. Even if we give to Him all that we have, we should still have to say, in the words of David, "all things come of thee, and of thine own have we given thee ". We can, however, give praise and thanks and show our appreciation of God's blessing—these are ours to give. "Our wills are ours . . . Our wills are ours, to make them Thine."

By the very fact of man's having received a will, and thus being able to choose, salvation is co-operative. It would be altogether impossible apart from what God has done, but man must receive the gift. There is no coercion with God. "They which receive abundance of grace and of the gift of righteousness shall reign in life by one, even Jesus Christ" (Rom. 5:17). Christ is the great example: " Lo, I come (in the volume of the book it is written of me) to do thy will, O God " (Heb. 10: 7). His will was to do his Father's will. In an appreciation that expresses itself in such co-operation, we give to God the blessing which alone is in our power to give Him.

God is described as "the God and Father of our Lord Jesus Christ". The difficulty felt by the Trinitarian in God's being called the God of Jesus does not exist for those who know the Truth. But we might note that in this description the channel of God's blessing is indicated: the purpose of grace and mercy is accomplished in His approach to man in His Son. God's blessing is defined as "all spiritual blessings in heavenly places in Christ" (verse 3). Under the law the blessing for faithfulness to it consisted of material prosperity, "in basket and store", "in fruit of the ground, increase of cattle and sheep" (Deut. 28: 4, 5 ; 7:13, 14), "and in all the work of thine hand which thou doest" (14: 29). The blessings contemplated by the apostle are not of this order: spiritual blessings are those which belong to the man who is reconciled to God, and are on another plane to the material. They may not be seen like temporal things, but they have to do with eternal realities. The nature of these blessings js unfolded at length in the verses following.

But what is the meaning of the heavenly places where these blessings are enjoyed? This precise phrase occurs five times in this epistle, and nowhere else. Literally "in the heavenlies"—a noun having to be supplied, whether "places", "things" or "sphere". As the passages are reviewed, the meaning comes out.
1: 20. God raised Jesus from the dead, and "set him at his own right hand in the heavenly places, far above all principality, and power, and might, and dominion". The status of Jesus Christ is higher than all other rulers.
2: 6. "God hath raised us up together (with him), and made us sit together in heavenly places in Christ Jesus”. In Christ the believer shares with him the exaltation expressed in 1: 20.
3: 10. Paul's ministry was "to the intent that now unto the principalities and powers in heavenly places might be known by the ecclesia the manifold wisdom of God”. Here human rulers are before us, occupying "heavenlies" in human governments. To them, by the Ecclesia, was made known God's purpose, as e.g., Acts 13:7; 24 : 10 ; 25 : 26.
6:11, 12. "Put on the whole armour of God, that ye may be able to stand against the wiles of the devil. For we wrestle not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places (against the spiritual hosts of wickedness in the heavenly places R.V.).". The devil in the case who exercised his wiles to seduce the brethren from their steadfastness consisted of the civil and religious rulers of the world, pagan in Paul's days, but in later ages professors of the name Christ. The "heavenlies" in this case, like the last reference, are those pertaining to human societies.
In Eureka brother Thomas several times comments on these passages, and brings out the meaning with his customary lucidity. The following are short extracts, with page references for those who wish to follow up the matter.

“The phrase 'in the heaven' is apocalyptically equivalent here to 'in the heavenlies in Christ' (Eph. 1:3). Paul tells the saints in Ephesus, that he, with them, was 'blessed with all spiritual blessings' in these heavenlies; in which they and Christ, though the latter is at the right hand of the Divine Majesty, and they in Ephesus and elsewhere, were regarded as sitting together (Eph, 1 : 20 ; 2:6). A heavenly is a constituted supernal status. It may be divinely constituted, or constituted by human authority. We have these two kinds of heavenlies in Paul's letter to the saints in Ephesus. In 6: 12 he alludes to the heavenlies constituted by human authjority. The Common Version styles them 'High Places', but Paul used the same word to indicate them as that rendered 'heavenly places' in 1 : 3, 20 ; 2:6...”
"It is, however, to be remembered that Paul so expresses himself as not to be misunderstood by the enlightened. He defines the heavenlies in which they 'sit together with Christ' as being 'in Christ', but he omits the phrase 'in Christ' when he speaks of the heavenlies in which 'the spirituals of wickedness' are found. Hence the two kinds of supernal status are characterized by being 'in Christ', or outside; which is equivalent to being out of Christ—outside or not included in the things of which the manifestation of God in the flesh is the great and glorious centre.
"'Now the two places of the Mosaic tabernacle were the Holy Place and the Most Holy Place, which were separated by the Vail. Even so it is with 'the holies, the true tabernacle which the Lord pitches, and not man' (Heb. 8: 2)-There are the Holy Heavenly State and the Most Holy Heavenly State divided by the Flesh. The Holy must be entered before the Most Holy can be reached;”
"How, then, does a sinner come to 'dwell in the heaven'? By being 'transformed in the renewing of his mind 'by knowledge' ("Rom. 12: 2) that he may discern and do 'that good and acceptable and perfect will of the Deity'. In other words, by believing the gospel of the Kingdom and the Name”
* In the 1953 edition, Vol. 3a, pages 250-253 ; cf. 3b, 80-81, 209 ; 1, 122 ; 11b, 14
“God hath blessed us with all spiritual blessings 'according as he hath chosen us in him before the foundation of the world, that we should be holy and without blemish before Him in love” (verse 4). To be chosen is to be elected, or, to use a word more free from doctrinal bias, selected. The doctrine of election has been so perverted that it is well to see what the Bible says about it. We notice first that Israel was a chosen people (Deut. 7:6; 14: 2; Jer. 33:24) for their fathers' sakes (Deut. 4: 37). But not every individual of the nation was acceptable to God. As Paul says, "Israel hath not obtained that which he seeketh for; but the election hath obtained it, and the rest were blinded". This election was illustrated in Elijah's day by the seven thousand men who had not bowed die knee to Baal. It consisted of those who gave ear to the message of God's prophets, who "heard for the time to come" (Isa. 42: 23). The remnant is compared to the new wine in the cluster of grapes, for the sake of which the bunch was not destroyed, and from which a blessing would come. The individuals thus represented are "God's servants," "a seed out of Jacob", "the inheritors of my mountains", "my elect" or "my chosen" (R.V.) (Isa. 65: 9). The class who respond to God's word are addressed by Him as "Israel my servant; Jacob, whom I have chosen; the seed of Abraham, my friend" (Isa. 41: 8 ; 44 : 1, 2; 45: 4).
The term "chosen" or "elect" is used of God's people of this dispensation. The days of Jerusalem's overthrow were shortened for the elect's sake, whom God chose (Mark 13: 20). To the apostles Christ said, "Ye have not chosen me, but I have chosen you, and ordained you that ye should go and bring forth fruit, and that your fruit should abide . . . Because ye are not of the world, but I have chosen you out of the world, therefore the world hateth you" (John 15: 16, 19). It might be expected that God's care for His people and His readiness "to avenge his elect" would cause them to hold fast to their faith, yet Christ sadly adds, "Nevertheless, when the Son of Man cometh, shall he find faith on the earth ?" (Luke 18: 7, 8). The "chosen" consist for the most part of the foolish things, the weak things, of the world; the poor of this world, but who are rich in faith (1 Cor. 1 : 27; Jas. 2 : 5).
The chief one of God's chosen was rejected of men; but as Isaiah had predicted, he was the "chosen of God, and precious”. And God's elect follow this divine estimate of Jesus—"with God's elect he is precious". Such are themselves living stones in preparation for God's building, and fulfil in themselves the words first.spoken to national Israel, "ye are a chosen generation, a royal priesthood, an holy nation, a peculiar people; that ye should shew forth the praises of him who hath called you out of darkness into his marvellous light" (1 Peter 2: 3-9).
The present reception of the Truth does not of itself ensure being included in the final choice. All Israel did not "follow after righteousness". By "these things"—diligence, faith, virtue, knowledge, temperance, patience, godliness, brotherly kindness, love—"make your calling and election sure: for if ye do these things ye shall never fall; for so an entrance shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ" (2 Peter 1: 5-11).
When, in Paul's ministry, there was a transfer of the offer of salvation from Jew to Gentile, had it to be inferred that there had been failure on God's part? Or had He changed His plans? Many Jews would wonder if this were so. The answer is, No. In this dispensation God is working out a plan which was in His mind from the beginning. The "choice" of the Ephesians was not through an adjustment of the plan, for they were "chosen in Christ before the foundation of the world". The whole race of men and women would supply from Jew and Gentile the number God required. History is not chance; blind forces are not the guides of human affairs. If this exercise of choice on God's part, this direction of history, seems to raise again the old problem of human freewill and determinism, we must recognize that the problem has its solution in the infinite mind of God. We must notice for ourselves the practical fact that the choice has for its object "that we should be holy and blameless before him in love", by which is indicated human endeavour to conform to what is pleasing to God. The two sides of the matter are constantly before us in the Scriptures, the divine side being nowhere more insisted upon than in these verses in Ephesians. 
Continuing his enumeration of the spiritual blessings wherewith God had blessed us, Paul adds in verse 5, "Having predestinated us unto the adoption of children by Jesus Christ to himself, according to the good pleasure of his will". The word translated "predestinated" occurs in Acts 4: 28 (determined before); Rom. 8: 29, 30; 1 Cor. 2: 7 (ordained); Eph. 1: 5, 11; in all of which the R.V. gives us "foreordain". The first passage might be considered as an illustration of what is involved in predestination. It has the advantage of being a description of something foreordained which has become history. It occurs in the united prayer of the company of disciples after the release of Peter and John. They recall the predicted opposition to the Messiah in the second Psalm, and also its incipient fulfilment in the crucifixion of Jesus. "For of a truth in this city against thy holy servant Jesus, whom thou didst anoint, both Herod and Pontius Pilate, with the Gentiles and the peoples of Israel, were gathered together, to do whatsoever thy hand and thy counsel foreordained to come to pass". Here were a number of individuals all working together, yet without collusion, in the accomplishment of what God had foreordained should come to pass in connection with His Servant. As Peter told the Jews, "Jesus, being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands (the Romans) have crucified and slain" (Acts 2: 23). From these passages we see that the death of Jesus was determined and foreordained by God. But the carrying out of God's counsel did not set aside human volition, nor absolve the actors from responsibility. Herod and Pilate and the Jewish rulers were animated by very different motives, but they all acted according to their own choice. Herod, we are told, hoped to see some miracle done by Jesus, such as he had heard about, and he doubtless questioned Jesus with the object of attaining his desire. When Jesus made no answer, Herod mocked and derided him. Pilate considered that he had power to release Jesus, and indeed seemed disposed to do so, until he was intimidated by the threat that he was not Caesar's friend if he let Jesus go free. Whereupon he yielded to the clamour of the crowd, condemning Jesus contrary to his own expressed judgment of the innocence of the prisoner. 
Israel's rulers were actuated by envy, as even Pilate discerned, while the crowd was swayed by the rulers. In the midst of these men we see the prisoner; he alone was calm; he alone knew what the issue would be. And that issue was his choice. At his disposal for the asking were twelve legions of angels; but if he used them for his deliverance, "How then shall the scriptures be fulfilled, that thus it must be?" (Matt. 26: 54). How very human are the actions of the opponents of Jesus! All of them are quite unconscious that they are fulfilling a plan of God which was unfolded in the Scriptures, a plan well understood and endorsed by the prisoner, but of which the rulers, who were the custodians of the Oracles of God, were quite ignorant. Israel accepted the responsibility for the murder. "His blood be upon us and upon our children." Wrath to the uttermost fell upon them a generation later. From this consideration of the case of Jesus we see that human choice with the responsibility which it involves is not incompatible with divine foreordination or predestination. When God foreordained the believers to the adoption of sons, action on their part is by no means excluded. In fact, it is because of a decision on their part that they are recognized by God as His children.

The idea of adoption is an interesting one. It was unknown among the Jews, the perpetuation of the family being secured by the "levirate" law (Deut. 25: 5). The problem that the Sadducees put to Jesus in opposition to the doctrines of the resurrection was based upon this law (Matt. 22: 23). Sir Wm. M. Ramsay says that in the first century there were two forms of adoption—Roman and Greek. Similar in origin, they had diverged somewhat in development. The aim was to supply a son to prevent the extinction of the family and adoption originally carried with it heirship to the property. The Greek form preserved this, but among the Romans, heirship could be separated from sonship. But the broad principle supplies the illustration. "Any one made a son by adoption severed all his former ties. Even his debts appear to have been cancelled. 'The adopted person became in the eyes of the law a new creature. He was born again into a new family. By the aid of this figure, the Gentile convert was enabled to realize in a vivid manner the fatherhood of God, brotherhood of the faithful, the obliteration of past penalties, the right to the inheritance".
The figure teaches us that all men are not sons of God. It is necessary to be adopted into God's family. But the popular view today is that all by birth are children of God. There is a national adoption as well as an individual one. Israel was God's nation-son (Exod. 4: 22). Theirs is the adoption, as Paul says (Rom. 9:4). Adoption as the child of God also had both a present and a future aspect. The adopted children now are able to cry, Abba, Father (Rom. 8:15; Gal. 4:5), while they are endeavouring to prepare themselves for "the adoption, to wit, the redemption of our body", which will take place at the manifestation of the sons of God (Rom. 8: 23). The aim God has in view in this adoption is "the praise of the glory of his grace" (verse 6). There is a glory pertaining to God's grace as there is to God Himself. When Moses requested that God would show to him His glory, God answered, "I will make all my goodness to pass before thee, and I will proclaim the name of Yahweh before thee; and I will be gracious to whom I will be gracious". "And Yahweh passed before him, and proclaimed, Yahweh, Yahweh Ail, merciful and gracious . . . forgiving iniquity and transgression and sin" (Exod. 33: 18 ; 34: 6). Here is God's glory—the exercise of grace in the forgiveness of sins. The earth will be filled with His glory, when, through the operation of God's mercy, the sons of redemption attain to the final triumph, and praise will redound to God.

The grace is given through Christ: "His grace, which he freely bestowed on us in the Beloved". Greater definiteness is given to the word Beloved by the use of the capital in the R.V.: it becomes a title of the Messiah. As we follow up this suggestion we observe that the title is also used by Matthew in a quotation which he makes from Isaiah. The prophet's words are, "Behold my servant, whom I uphold; my chosen, in whom my soul delighteth; I have put my spirit upon him; he shall bring forth judgment to the Gentiles" (Isa. 42: 1). Matthew renders them, "Behold my servant whom I have chosen; my beloved in whom my soul is well pleased" etc. (12: 18). As Matthew was guided by the spirit of truth into all truth (John 16: 13), we have here an inspired translation of the prophets' words. From it we learn that "my Beloved" is synonymous with "my Elect", and both are Messianic titles. This passage in Isaiah has also a connection with the announcement which God made at the baptism of Jesus (Mark 1: 11). Weymouth translates this as follows: "Thou art my Son, the Beloved: in thee is my delight", and adds the references Psa. 2:7; Isa. 42: 1. Others might be quoted in support of Weymouth's rendering. God's message to Jesus consists of two extracts from Old Testament predictions concerning the Messiah, and in the portion from Isaiah the same change from "my Chosen" to "my Beloved" is made as in Matthew's quotation just considered. Thus: Psa. 2:7: "Thou art my son"; Isa. 42: 1: "my chosen, in whom my soul delighteth" Does not this title of Beloved which is given to the Lord Jesus in these places in the New Testament throw light on those predictions in the Old Testament which speak of Israel in the age to come serving David their king? David means beloved. Five times we find the future king of Israel thus named. "They shall serve the Lord their God, and David their king, whom I will raise up unto them" (Jer. 30: 9). This David is the Governor (verse 21), of whom God says, "I will cause him to draw near". As this denotes priesthood, the Governor, like Melchizedec, is both king and priest. It can only have reference to him of whom Zechariah speaks: "Behold the man whose name is The Branch; and he shall grow up out of his place, and he shall build the temple of Yahweh; even he shall build the temple of Yahweh; and he shall bear the glory, and shall sit and rule upon his throne; and he shall be a priest upon his throne: and the counsel of peace shall be between them both " (6: 12, 13). So also in Ezek. 37: 24, 25: "And David my servant shall be king over them: and they shall all have one shepherd; . . . and David my servant shall be their prince for ever". The One Shepherd whose rule is everlasting is the good shepherd who gave his life for the sheep and then took it again (John 10: 11-18). The other references are Ezek. 34: 23 and Hosea 3: 5. The context precludes the idea that a mortal king called David will fulfil these predictions, as some have contended. But the meaning of the name David links up with the New Testament allusions to Jesus as The Beloved.

Returning to Ephesians: in verse 7, Paul continues: "In whom we have redemption through his blood, the forgiveness of sins, according to the riches of his grace." A note to this verse in the fourth edition of Weymouth's New Testament in Modern Speech says: "The Greek word, like its Latin equivalent 'redemption', signifies by derivation the buying off by payment of a ransom. But as the dominant O.T. usage of the noun and its cognate verb is in reference to the deliverance of Israel from Egypt, where there was no question of a ransom, it may be questioned whether, here and elsewhere in the N T. (where the word occurs ten times) the thought is not simply of emancipation, without reference to the means". While it is true that the Old Testament illustration of redemption is to be found in Israel's deliverance from Egypt, we must not reduce the meaning of the word to emancipation simply. Even Israel's deliverance was preceded by the offering of the Passover lamb, and the types of the Old Testament must be taken as a whole to form a complete picture. In one passage only is it certain that the meaning is deliverance without the thought of ransom; namely, Heb. 11: 35. In most of the others there is some expression in the context which shows that the primary meaning of the word must be kept in mind. In the present passage we have "redemption through his blood"; in Heb. 9: 15, Christ is the mediator of the new covenant "that by means of death, for the redemption of transgressions under the first covenant", etc.

"Redemption", says brother Thomas, "is release for a ransom"; and with this agrees the definition of Grimm-Thayer's Lexicon: "a releasing effected by payment of ransom; redemption, deliverance, liberation procured by the payment of a ransom". A closely related idea to ransom is that of purchase, involving the payment of a price. "Ye are not your own; for ye were bought with a price" (1 Cor. 6: 19, 20). "He that was called in the Lord, being a bondservant, is the Lord's freedman: likewise he that was called, being free, is Christ's bondservant. Ye were bought with a price: become not bondservants of men" (7: 22, 23). "Thou wast slain, and hast redeemed us (didst purchase, R.V.) to God with thy blood" (Rev. 5:9). Peter foretold the rise of false teachers who would deny "the Lord that bought them" (2 Peter 2:1).
Redemption then is release effected by Christ, the present benefits being the forgiveness of sins (Eph. 1:7; Col. 1: 14; Rom. 3: 24; 1 Cor. 1: 30), the future results being a full release from sin and death (Heb. 9:15; Eph. 1: 14; 4: 30; Rom. 8: 23; Luke 21: 28). But while the word must not be emptied of its meaning, it must not be pressed to unwarranted lengths. It must not be forced into support of doctrines contrary to the plain teaching of Scripture. To interpret it in terms of a "commercial transaction" would logically involve that Christ would not be raised from the dead, and the remission of sins would be a matter of debt and not of grace. But the facts are just the opposite; Christ has been raised, and the forgiveness (it is still forgiveness) of sins is by grace. In the passage we are considering Paul practically defines "redemption through his blood" as "the forgiveness of sins". The key passage to the subject, in the writer's judgment, is Romans 3: 21-26.

The forgiveness of sins is "according to the riches of his grace". When we carefully reflect upon all that is involved in the forgiveness of sins we appreciate the appropriateness of the language used. For forgiveness carries with it an introduction to fellowship with God. There are conditions of forgiveness in human relationships. A father who passes by the wrongs done by a son as though nothing had happened, without the son turning his back upon his evil ways, demoralizes the son and dishonours and lowers his own standard of right. God requires repentance, change of mind, a resolute turning from the wrong on the part of the sinner; and besides and before this, He delivered up His own Son to a shameful and cruel death to provide a place of forgiveness. There is an "etiquette of Heaven" to be observed. God could not lightly pass by sin; His nature precluded it; but His grace is so rich that a way was found. The wonder of it grows as the knowledge of the word of God increases. God's grace also abounds "towards us in all wisdom and prudence" (verse 8), the R.V. removing the ambiguity of the A.V. and showing that it is not the wisdom and prudence of God of which Paul is thinking, but of that wisdom to which the saints attain through God's having made known the mystery of His will. A "mystery", in Biblical usage, is not something which cannot be understood, but something which is a secret. Generally the word is associated with some such term as "revelation". Here it is something which is "made known".

Attempts have been made in recent times to show that Paul borrowed from the mystery religions of the pagan world. But the word mystery was to hand in Jewish writings, being used in the Greek translation of the book of Daniel and in the Apocrypha. And there was one marked difference between the mystery of the gospel and the pagan mysteries. The latter were only for the initiated, and had not to be divulged. The former was proclaimed as widely as possible. In the proclamation of the gospel the apostles invited men to learn of the mystery, and to invite others also to share. This secret of God's will was made known, and His grace abounded unto forgiveness of sins "unto (with a view to) a dispensation of the fullness of the times, to sum up all things in Christ, the things in the heavens, and the things upon the earth; in him" (verse 10). "Dispensation" translates a word which has given us the English word "economy". It means "the management of a household or family . . . also the public economy of states, administration, management, government" (Liddell and Scott). In the fullness of the times, or the Millennium, God will gather up under the headship of Christ "all things", whether rulers - “things in the heavens"; or the people—"the things upon the earth". 

How is the present divine work performed with a view to this coming change? The answer is that God is at present preparing associate rulers for His son. God is visiting the Gentiles to take out of them a people for His name. And the promise is given that those who overcome shall have authority over the nations, and shall sit down with Christ in his throne (Rev. 2: 26; 3:21). "All things" is a phrase quoted from (Psa. 8, where David, speaking of Christ, says "Thou hast put all things under his feet". In turn David's words are based upon Genesis. From this we learn that the divine purpose in creation will be accomplished when all things are subdued unto Christ. The eighth Psalm is the subject of exposition in Heb. 2, where Paul says that it is already partly accomplished in Christ's exaltation. And this is an assurance, although "we see not not yet all things put under him'', that at last all will be. A further reference in 1 Cor. 15: 24-28 explains that all things will be finally subdued unto Christ when death is abolished; "all things" in this place including even death itself; the only exception being God "who did put all things under him".
While in Ephesians the headship of Christ is considered in relation to human affairs, we may notice that the Lord Jesus has a supreme place in the Father's purpose. It is plainly stated in the letter to the Hebrews that in the day of Christ's return, the angels will surrender their present office of directing human affairs to Christ and "worship him". There are hints in other places also. Jesus has therefore a unique place in his relationship to the Father; "for unto which of the angels said he at any time, Thou art my son, this day have I begotten thee?"
It will have been noticed that in the Apostle's enumeration of the blessings of God he uses words which are to be found in the Old Testament in connection with Israel. Those things which pertained to Israel nationally, belong to the saints individually. Of such words as "election", "adoption", and "redemption", we have found the explanation and illustration in the teaching of the Old Testament. We meet another in the next verse we have to consider.

Preceding verses (3-10) Paul has been led on to speak of the consummation of God's purpose—the gathering of all things under the headship of Christ. He now turns back to the practical application of the plan of God in the present life of the believer. A difference between the translations of the A.V. and R.V. calls for comment. The A.V. reads, "In whom also we have obtained an inheritance"; the R.V. "In whom also we were made a heritage". In the one case the saints receive an inheritance, in the other they themselves are the heritage. The word which occasions this diversity of translation only occurs in this verse. There are no other places to help us in determining its meaning. Grimm-Thayer's Lexicon thus defines the word: "1. to cast lots, determine by lot; 2, to choose by lot; .3, to allot, assign by lot; 4, once in the N.T., to make an heritage, private possession". The definitions of two cognate words are as follows: "1, to receive by lot; especially to receive part of an inheritance, receive as an inheritance, obtain by right an inheritance ; 2, to receive the portion assigned to one, receive an allotted portion . . . very frequently in O.T. of the occupation of the land of Canaan by Israelites, as Lev. 20 : 24 ; Deut. 4 : 22, 26 ; 6:1, etc."; "1, an inheritance, property received by inheritance ; 2, what is given to one as a possession. O.T. usage . . . of the portion of the Holy Land allotted to each of the several tribes (Joshua 13: 23, 28), and of the whole territory given to Israel for a possession." The idea in these words is an inheritance divided by lot. This was the method employed when Canaan was divided among the conquering tribes of Israel. "Joshua took the whole land, according to all that the Lord said unto Moses; and Joshua gave it for an inheritance unto Israel according to their divisions by their tribes" (Joshua 11: 23). This was done at Shiloh, after Joshua had sent out men to survey the land. "Joshua charged them that went to describe the land, saying, Go and walk through the land, and describe it, and come again to me, that I may here cast lots for you before the Lord in Shiloh . . . And Joshua cast lots for them in Shiloh before Yahweh: and there Joshua divided the land unto the children of Israel according to their divisions" (18: 8-10). In reviewing the history of his nation, Paul says, "And when God had destroyed seven nations in the land of Canaan, he divided to them their land by lot" (Acts 13: 19).
The land which Israel received was God's land preeminently. Their entry into it was the token of God's blessing, and their inheritance of it under the law indicated their exclusive national relationship to God. Their privilege to worship, and the arrangements for their worship of God, taught them that their supreme inheritance was God Himself. God was "the Holy One of Israel". This is evident from many passages of Scripture. But we must first observe that the method of dividing the land among the tribes was also employed in determining individual portions. The land around a village, which belonged to the occupants of that village, appears to have been open common land. Annually it was apportioned among the villagers according to their resources for cultivating it. The method is described by James Neil in Everyday Life in the Holy Land. When the heavy winter rain came in November, the villagers who possessed oxen and could work the fields assembled under the presidency of the scribe. The farmers were formed into groups, each of which owned ten ploughs. A leader was chosen for each group, and the leaders met together to parcel out the land into as many divisions as there were groups. A token was given to the scribe and put into a bag, and a young child was employed to draw out the token as each division of the land was named. The land allotted to a group was then divided into ten with a "measuring line", generally a large stone being placed at each end of the strip of the individual farmer. This was the landmark, the removal of which was a heinous offence under the law. The "lot" and the "line" thus used for dividing the inheritance figure in many references, by metonomy the "lot" or the "line" being put for the inheritance thus divided. In the Psalm which is recorded in 1 Chron. 16 David speaks of the covenant which God made with Abraham, saying "Unto thee will I give the land of Canaan, the lot (margin, 'cord' or 'line') of your inheritance". Asaph recounts what God had done for the nation: "He drove out the nations also before them, and divided them an inheritance by line" (Psa. 78: 55). We have already seen how this was done at Shiloh.
David describes his prosperity and exaltation as the Lord's anointed as an inheritance assigned to him by God; not only so, but God was his inheritance: "Yahweh is the portion of mine inheritance and of my cup: thou maintainest my lot. The lines are fallen unto me in pleasant places; yea, I have a goodly heritage" (Psa. 16: 5-6). Jeremiah, also, felt that his greatest blessing was God: "It is of Yahweh’s mercies that we are not consumed, because his compassions fail not. They are new every morning; great is thy faithfulness. Yahweh is my portion, saith my soul; therefore will I hope in him" (Lam. 3: 22-24). While Asaph, who says he well nigh slipped in his envy at the prosperity of the wicked, at the end of his reflections says, "My flesh and my heart faileth: but God is the strength of my heart, and my portion for ever" (Psa. 73: 26). But God was not only the portion of these individual men of faith, He was the God of the nation. 
So Jeremiah, after speaking of the graven images made by brutish men, adds: "The portion of Jacob is not like them: for he is the former of all things; and Israel is the rod of his inheritance: Yahweh of hosts is his name" Jer. 10: 16). In this last passage the two ideas in the translation of Eph. 1: 11, from which we started, meet. God is the portion, the inheritance, of His people; but the people are also His inheritance. This latter thought was many times expressed by Moses. '”Yahweh hath taken you to be unto him a people of inheritance, as ye are this day" (Deut. 4: 20). "Yet they are thy people and thine inheritance" (9: 29). "'For the Lord's portion is his people; Jacob is the lot of his inheritance" (32: 9).
In particular, the priests were to find their portion in God. They had no land allotted to them; but certain portions of the offerings were assigned to them, so that in a material sense they had their inheritance or portion in God, in that they received of that which was given to Him. Isaiah foretold the desolation of Edom and its occupation by the wild beasts. To them God had divided the land by lot and line (Isa. 34: 17). God's own people were punished in turn, and their land was divided by line, in being allotted to the Gentiles (Amos 7: 17). And when this evil which God had devised came upon them, they would say: "We be utterly spoiled; he hath changed the portion of my people: how hath he removed it from me! turning away he hath divided our fields. Therefore thou shalt have none that shall cast a cord (the line) by lot in the congregation of Yahweh" (Micah 2: 4, 5).

When Israel were cast off, and the offer of salvation was made to the Gentiles, then those who accepted it "in Christ have obtained an inheritance". When they turned to serve the living and true God, the Holy One of Israel has become their God. They can say, Yahweh is my portion. And God, who for the present has cast away His nation—"the people of his inheritance"—has accepted these Gentiles, who, "in Christ were made a heritage" for God.

Thus, whether we accept the A. V. or the R. V. rendering, we are led by the study of this verse to another blessing; God is our portion, and we are His heritage. What great things are affirmed of the believer in this catalogue of divine blessings! The cause assigned for the choosing of this heritage is "the purpose of him who worketh all things after the counsel of his own will". Purpose, counsel, will; three words which contain much ground of assurance and comfort. Amidst the evil there is a purpose which is being slowly but certainly worked out. That purpose is not arbitrary; there is counsel in it, as we should expect if we reflect upon the matter. Even when the counsel is not evident to our limited vision, when we have to stay our minds upon the fact that God wills, and that it is ours to obey, we do well to remember that there is counsel, wisdom and knowledge always associated with the will. When Jeremiah had to buy a field as an act of faith in God's purpose he thus expressed himself in prayer to God: "Ah, Lord God! behold, thou hast made the heaven and the earth by thy great power and stretched out arm, and there is nothing too hard for thee: thou showest lovingkindness unto thousands, and recompensest the iniquity of the fathers into the bosom of their children after them: the Great, the Mighty God, Yahweh of hosts, is his name, great in counsel, and mighty in work: for thine eyes are open upon all the ways of the sons of men: to give to every one according to his ways, and according to the fruit of his doings" (Jer. 32: 17-19).

The counsel of God is not like the purposes of men, either in character or uncertainty of accomplishment. Men contrive, and will to perform, and fail; it may be sometimes through human inability to realize all the difficulties, or lack of resources to accomplish that which is designed; it may be also because man's purpose is contrary to God's purpose. "Yahweh bringeth the counsel of the nations to nought: he maketh the thoughts of the peoples to be of none effect. The counsel of Yahweh standeth fast for ever, the thoughts of his heart to all generations" (Psa. 33: 10).

Up to this point Paul has used the words "us" and "we" as applying to all the saints. But in verse 12 he uses a limiting phrase. We were made a heritage "to the end that we should be to the praise of his glory, we who had before hoped in Christ". And then in contrast to those indicated by this latter "we" he immediately adds,"in whom ye also trusted". What is the meaning of this limitation? Does it refer to the Jews who looked for Christ before his advent, the "ye also" having reference to New Testament saints? Or is it not a reference to Jewish Christians in contrast to Gentile Christians? This latter interpretation accords with the facts of the case.

The offer of salvation was made first to the Jews, and was accepted by some of them before the good news was proclaimed to the Gentiles. "To the Jew first, and also to the Gentile", is the divine order (Rom. 1:16; Acts 3:26; 13: 46). But the Gentiles became sharers equally with the Jews. The priority was only one of time; conditions and results were the same in both cases.

So Paul goes on, "In whom ye (Gentiles) also, having heard the word of the truth, the gospel of your salvation—in whom, having also believed, ye were sealed with the Holy Spirit of promise" (verse 13). This is the process in every case; "hearing", then "believing"; the subject matter being the "word of the truth", not humanly devised fables. The apostolic ministry is the model. "Many of the Corinthians, hearing, believed, and were baptized" (Acts 10: 8; see also 8: 6, 12, 37; 19: 5, 6). 

Having heard and also believed, Paul says, "Ye were sealed with the Holy Spirit of promise''. It has been remarked that "a seal is a mark of validity and genuineness, or of property, or of destination". Sometimes one, sometimes another aspect is the more prominent. Generally it indicates either authentication or marking out for possession. In Rev. 7: 3-8, where we read of the sealing of the servants of God in their forehead, the place of the sealing tells of the means employed. The forehead denotes intelligence; the mark of God upon it denotes an intelligent understanding of God's purpose; the sealing being performed by the preaching of the gospel. We may be assured that none are "sealed" who are ignorant of God's plan. "Man that understandeth not is like the beasts that perish."

In the gift of the Spirit to the Gentile then, there was a divine authentication of their acceptance by God. We must notice that the "sealing" did not precede the "hearing"; Paul is not speaking of the Holy Spirit's operating upon men and "saving them" in the way that revivalists believe. He is referring to a phenomenon which was in evidence in the first century, by which God endorsed the preaching of His messengers. At the first Pentecost Peter declared, "Repent, and be baptized every one of you in the name of Jesus Christ for the remission of sins, and ye shall receive the gift of the Holy Spirit" (Acts 2: 38). The case of the Samaritans is an instructive one in this connection. Philip went down to Samaria and preached Christ to them; they believed and were baptized. They had entered the way of salvation, but they had not received the Holy Spirit gifts. That the latter are not essential to salvation is evident. But further, when the apostles in Jerusalem heard of the work that Philip was doing, they sent Peter and John unto them, "who when they were come down, prayed for them, that they might receive the Holy Spirit: for as yet he was fallen upon none of them: only they had been baptized into the name of the Lord Jesus. Then laid they their hands on them, and they received the Holy Spirit" (Acts 8: 15-17). Had Philip possessed the power of Peter and John, would he not have exercised it? It is reasonable so to think. But as Simon the sorcerer saw, "Through the laying on of the apostles' hands the Holy Spirit was given". Later at Ephesus, Paul found twelve men, knowing only John's baptism. He instructed them more fully, and "they were baptized into the name of the Lord Jesus. And when Paul had laid his hands on them, the Holy Spirit came upon them; and they spake with tongues, and prophesied" (Acts 19: 1-6). The gifts of the Spirit were not bestowed upon all, and could not be conferred by teachers. Not only so, but they served a temporary purpose, being given for only a limited time. Nothing could be clearer than Paul's teaching on this matter. He discusses the gifts of the Spirit in his first letter to the Corinthians (chapters 12 and 14). In the thirteenth chapter he shows them "a more excellent way"—the way of love. He first points out how worthless eloquence, knowledge, almsgiving and even martyrdom are without love. He then describes love (verses 4-7); and lastly shows the inferiority of Spirit gifts in that they were only temporary. "Love never faileth: but whether there be (gifts of) prophecies, they shall fail; whether there be (gifts of) tongues, they shall cease; whether there be (gifts of) knowledge, it shall vanish away" (verse 8). "And now abideth faith, hope, love, these three; and the greatest of these is love" (verse 13). The age during which faith, hope and love abide is the present one; in the future, faith and hope will cease for the saints with the possession of those things which they hoped for. Love is the greatest of the three; and it will never cease. Contrasting with the continuance of this triad of graces throughout this age, the gifts of prophecy, speaking with tongues, and knowledge were to cease. Since the bestowal of them was through the laying-on of the apostles' hands, they would "vanish away" with the early years of the second century. The purpose that they served in ecclesial life was by that time fulfilled by the completed revelation of God in the writings of the New Testament.
Every individual was not thus "sealed"; not all received the gift. But the fact that upon the Gentiles God had poured the Holy Spirit was indisputable evidence that they were included in His purpose. The temporary nature of the gifts is further borne out by the further remark that the Holy Spirit is "the earnest of our inheritance". These words are introduced parenthetically, in explanation of what the gifts-were for, as the punctuation of the R.V. shows. They must not be read straight forward, as though Paul said that the Spirit was an earnest, continuing until the redemption of the possession. The proper connection is: "Ye were sealed . . . unto the redemption of God's own possession"; that is, they were marked out, with authentication, to that end. An "earnest" is a part-payment. The word is still in use in the Near East, and "means an instalment paid in advance as a guarantee of a further payment later. Thus Baedeker, giving businesslike directions for hiring horses in (pre-war) Palestine says: 'Before starting it is usual to give the owner an arabun, or earnest money, which is deducted from the final payment'." In Hebrews Paul says they had tasted of the powers of the age to come; while in Romans he compares the gifts to "firstfruits". This last analogy was taken from Israel's history. The spies brought the firstfruits of the land to Israel in the wilderness. Then intervened the years in the wilderness before they entered into the inheritance. So with the outpouring of the Spirit; the first generation of Christians had a "taste", received the "firstfruits" and the "part-payment" which guaranteed the full redemption. The "purchased possession" is "God's own possession". Here again a description is carried over from Israel after the flesh to Israel after the spirit. To Israel God said, "Ye shall be a peculiar treasure unto me above all people" (Exod. 19: 5 ; Deut. 14: 2). "For Yahweh hath chosen Jacob unto himself, and Israel for his peculiar treasure" (Psa. 135: 4). But Malachi, speaking of a faithful remnant who feared God in days of apostasy, and who met together to encourage one another, declares, "And they shall be mine, saith Yahweh of hosts . . . even a peculiar treasure" (3: 17). The New Testament saints share the description with the faithful of old times. "Ye are ... a people for God's own possession, that ye may show forth the excellencies of him who called you out of darkness into his marvellous light" (1 Peter 2:9).
With this thought the long introductory expression of praise, so full of rich ideas, draws to a close. To be included in God's own possession, to attain to redemption—what more could mortal desire! The end is reached with the final repetition of the words, "to the praise of his glory". On man's side, redemption; on God's side, praise: that is the ultimate end of God's grace.

PRAYER AND THANKSGIVING (1: 15-19)

It has already been mentioned that the New Testament letters conform in arrangement to the correspondence of the time when they were written. In the letters discovered in Egypt many parallels have been observed. First the name of the sender, then that of the one addressed; afterwards prayer and thanksgiving. Here are illustrations: "Serapias to her children . . . heartiest greeting. Above all I pray that you may be in health, which is for me the most necessary of all things. I make my obeisance to the Lord Serapis, praying that I may receive word that you are in health, even as I pray for your general welfare." "Apion to Epimachus his father and lord, heartiest greeting. First of all I pray that you are in health and continually prosper and fare well with my sister ... I thank the Lord Serapis that when I was in danger at sea he saved me." "Antonius Longus to Nilous, his mother: Many greetings. I continually pray that you are in good health, and make supplication for you before our Lord Serapis." 

The "Lord Serapis" of these letters was "the most widely worshipped god of the Egyptians"; and from them we see the intrusiveness of pagan religion into everyday affairs. Even the meal at a house-party was regarded as being at the table of the Lord Serapis. There were that were called "lords"; but the follower of Christ could not compromise his faith by worship of another lord. "Jesus is Lord." A faithful man kept himself apart even if he became unpopular by so doing. But if the Christian faith entailed losses of friendships and favour and social intercourse, these were more than balanced by the gains. The understanding of the gospel led a man "to turn from idols to serve the living and true God". Some counterpart of each loss was found in the society of the brethren, but the great gain was the knowledge of the true God, and the hope of salvation. And a letter from Paul, the apostle of Jesus Christ, was a message with divine authority. Though the form of the phrases resembled a letter one might receive from a pagan, the meaning was far greater. No longer mere conventional expressions, but sincere and full of genuine thought—they were the vehicle of the prayer of the messenger of the Lord Jesus, a prayer ascending to the throne of grace for them.
These prayers of Paul in the introductions of his letters are full of instruction for us. For what should we pray for others? For what do we pray? Let us observe for what Paul gave thanks on behalf of the ecclesias. In this letter he says, "'Wherefore I also, after I heard of your faith in the Lord Jesus, and love unto all the saints, cease not to give thanks for you" (1: 15-16). Faith and love are similarly mentioned in his second letter to Thessalonica (1: 3) and in his letter to Philemon (verse 5). In two letters he gives thanks for the faith, hope and love of the brethren (1 Thess. 1: 3 ; Col. 1: 3- 4). It is apostolically commanded to give thanks in everything; to be thankful; to abound in thanksgiving. The Psalmist was of the same mind: "O give thanks unto the Lord, for he is good". What can be rendered to God for all His benefits? The least we can do is to give thanks. But where our treasure is, there will our heart be also. We reveal our hearts in our prayers. Are they confined to thanksgiving for temporal blessings? or is there a greater emphasis upon spiritual blessings? While the former must not be-overlooked or lightly esteemed, we must remember they belong to the present, and cease with life. They are shared also by all men. God sends His rain, with its fructifying power, upon just and unjust. But the spiritual blessings which follow belief of the gospel and obedience to it, though they may be less obvious to the eye of sense, are greater in value. To be rich toward God is greater wealth than worldly riches. So Paul thought "Having heard ... I cease not to give thanks", he wrote. What a picture these words call to mind. A prisoner at Rome, in communication with the ecclesias by means of his own letter carriers and assistants, Titus, Timothy, and others; his information augmented by brethren sent to him by the ecclesias; and as he hears of the faith and the hope and the love shown by his converts, his spirit overflows in thankfulness as his prayers ascend, daily, as incense to the throne of God. The things for which Paul gave thanks are those with abiding value; do we estimate them as he did?

Paul's thankfulness found expression in other places besides the conventional one at the opening of a letter. He gives thanks that his message was rightly received as the word of God (1 Thess. 2: 13). The position of the saints in God's sight, as chosen by Him, and their calling by Paul's preaching causes him to say, "We are bound to give thanks alway to God for you, brethren beloved in the Lord, because God hath from the beginning chosen you to salvation through sanctification of the Spirit and belief of the truth: whereunto he called you by our gospel, to the obtaining of the glory of our Lord Jesus Christ" (2 Thess. 2: 13). With what is evidently a full heart he exclaims, "For what thanks can we render to God again for you, for all the joy wherewith we joy for your sakes before our God?" (1 Thess. 3:9). And he exhorts the Philippians, "In nothing be anxious; but in everything by prayer and supplication with thanksgiving let your requests be made known unto God. And the peace of God, which passeth all understanding, shall guard your hearts and your thoughts in Christ Jesus" (4: 6, 7). Here it might be noted that peace of mind is the effect of which prayer and supplication and thanksgiving are the cause.

If these are the things for which Paul gives thanks, for what does he pray? In the case of the Ephesians, he prays that they may have given to them the requisite aids to the knowledge of God, being spiritually enlightened, that they may know (1) what is the hope of His calling; (2) what the riches of the glory of His inheritance in the saints; and, (3) what is the exceeding greatness of His power to usward who believe (verses 17-19).

The heart, which is the centre of bodily activity, and is responsive to emotional states, easily comes to represent the centre of spiritual life, the inner nature, the hidden springs of action in contrast to the outward acts. When David said, "I know also, my God, that thou triest the heart, and hast pleasure in righteousness" (1 Chron. 29: 17), he meant that God observed moral character, as the second clause shows. The same meaning attaches to the word in other places: "I Yahweh search the heart, I try the reins, even to give to every man according to his ways, and according to the fruit of his doings" (Jer. 17: 10). God said unto Samuel that "Yahweh seeth not as man seeth; for man looketh on the outward appearance, but Yahweh looketh on the heart" (1 Sam. 16:7). A circumcised heart is one from which have been cut away the inclinations of human nature in its contrariness to God (Lev. 26: 41; Deut. 10: 16).
The heart is used many times to express that within as against the external. It is contrasted with "flesh" (Psa. 73: 26); "eyes" (Num. 15:39); "mouth" (Deut. 30: 14); "hands" (Psa. 73: 13); "ears" (Ezek. 3: 10). An examination of these passages, and a little thought on the precise meaning in each place, well repays the time spent. A corresponding use of the word occurs in the New Testament. When we read that the mother of Jesus "kept all these things, pondering them in her heart" (Luke 2: 19), a greater emotional response to the sayings which had been told her is indicated than if it had been recorded that she kept them in her mind. When Jesus said, "Where your treasure is, there will your heart be also" (Matt. 6:21), the heart is regarded as the seat of affection. The word denotes moral discernment (Matt. 19: 8; Mark 3:5). The heart is the seat of doubt (Mark 11: 23), and "slowness to believe" (Luke 24: 25). Pureness in heart is emphasized as essential to receiving the blessing of God (Psa. 24: 4; Matt. 5: 8). "The end of the commandment is love", and this Scriptural virtue comes out of "a pure heart, and a good conscience, and faith unfeigned" (1 Tim. 1: 5).

The Gentile world, knowing God, "glorified him not as God, neither were thankful; but became vain in their imaginations, and their foolish heart was darkened; professing themselves to be wise, they became fools" (Rom. 1: 21). Israel was no better. Isaiah had to tell them in language which Christ and the apostles also used, "Hear ye indeed, but understand not; and see ye indeed, but perceive not. Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed" (Isa. 6:9-10; John 12: 40; Acts 28: 26).
There are some who are altogether unresponsive to the appeal of God's truth. Christ compared them to the ground of the "wayside", so trodden that the seed of the Kingdom could find no lodgment. The gospel is hid to such "in whom the god of this world hath blinded the minds of them which believe not, lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them . . . For God, who commanded the light to shine out of darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ" (2 Cor. 4: 4, 6). This passage is very closely connected in thought with Eph. 1:17.

The unbelieving are not confined to the ignorant and brutish of the world. Many indeed are accounted wise in the world. A man may have perfect physical sight and a keen intellect, and yet not have the qualifications for the understanding of the truth. Affection, the desire to do right, veneration of God, are all as essential as the mental ability to understand the meaning of words. The eyes of the heart, as well as the eyes of the mind, must be enlightened. The Athenians were skilled debaters, and among the world's intellectuals, but they mocked at the gospel, or with polite disdain said they would hear Paul again on the matter. The unfitness of the wise and prudent in the world's esteem for divine things was recognized by Jesus when he prayed, "I thank thee, O Father, Lord of heaven and earth, because thou hast hid these things from the wise and prudent, and for so it hast revealed them unto babes. Even so, Father as seemed good in thy sight" (Matt, 17: 25). Paul says that "the natural man receiveth not the things of the Spirit of God: for they are foolishness unto him: neither can he know them, because they are spiritually discerned" (1 Cor. 2: 14). On which natural or "psychical man, the mere soul-man" it has been remarked: "He moves not in the sphere of divine light and truth, but in the world of sense. If he is intellectual he delights in a mental activity purely human and exerted on objects merely mundane, and is attracted by worldly philosophies that fail utterly to lead the mind up to the high truth of God". Jude describes the scoffers of the last days as natural, unspiritual men; "men of the world, wholly unspiritual" (verse 19, Weymouth).

The Higher Critics appear to illustrate the matter. They are intellectual men, who make a keen study of the text of Scripture, and who claim to be able to dissect it into parts and distinguish the different authorship of each part. Yet their writings are arid deserts which provide no food for the hungry soul. The meaning of the Scripture, its glorious promises, its heart-stirring hopes, are all missed by them. "Open thou mine eyes that I may behold wondrous things out of thy law." But whenever did these writers see the wonders of prophecy, or catch the fascination of the typical incidents and passages such as are expounded in the letter to the Hebrews? There must first be a revelation from God, and then the heart to receive it—a good and honest heart, such as Jesus said was the counterpart of the good soil of the parable. When these conditions are fulfilled the way is clear for knowing the three things for which Paul prayed on behalf of the Ephesians:—
(1) "That ye may know what is the hope of his calling." It is God who calls, and so gives man a hope. This hope is "the hope of the promise made of God unto our fathers" (Acts 26: 6); "the hope of Israel" (28: 20). The promises to Abraham belong to the first principles of divine revelation, yet all matters of hope spring out of them. What simpler than the promise of the earth for an everlasting possession? Yet what more cheering than the prospect of everlasting life under the supernal conditions of the age to come, with a limitless age beyond of activity in fulness of strength of mind and of body, doing perfectly the will of God under perfected conditions? To this we are "called by the gospel"; "called to God's kingdom and glory"; "called unto his eternal glory". The hope of God's calling is a "hope of the glory of God"; "a hope laid up in heaven" with Christ, who is our life, and at whose appearing the saints shall be manifested in glory. It is a "hope of eternal life".
(2)
"What the riches of the glory of his inheritance in the saints. "The enlightened heart sees a wealth in God's gifts. God is never niggardly in the provision He makes for is creatures. There are "riches of grace", and "riches of Christ"; and there are riches of glory pertaining to His inheritance. It is His inheritance of which Paul is speaking, not ours. The saints are His inheritance, as we have seen before. "The Lord's portion is his people; Israel is the rod of his inheritance." And there is a wealth of glory arranged for them. "An eternal weight of glory", Paul calls it, with which the light, momentary affliction of the present cannot be compared. God's inheritance in the saints is an eternal fellowship—a divine unity. It was for this that Christ prayed: "I pray for them . . . which thou hast given me; for they are thine. And mine are thine, and thine are mine; and I am glorified in them." "I pray . . . that they all may be one; as thou, Father, art in me, and I in thee, that they also may be one in us. And the glory which thou gavest me I have given them; that they may be one, even as we are one; I in them, and thou in me; that they may be made perfect in one" (John 17 : 9-10, 21-23).
(3)
"What the exceeding greatness of his power to usward who believe." What cumulative expressions Paul uses! He is not content with glory, he must say "riches of glory". And "power" alone will not do. It is the greatness —the exceeding greatness—of the power that he would have us know. And it is power further defined as "according to the working of the strength of his might which he wrought in Christ when he raised him from the dead". In other words, Paul prays that they may be raised up like Christ; that they may know him and the power of his resurrection. Towards that end God's power is exercised even now. Paul was made a minister, according to the gift of grace given unto him by the "effectual working of his power" (Eph. 3:7). So he preached Christ, warning every man and labouring, "striving according to his working, which worketh in me mightily" (Col. 1: 29). The power is exhibited in all things needful for salvation. "His divine power hath granted unto us all things that pertain unto life and godliness" (2 Peter 1:3). Again Peter says the saints "are kept by the power of God through faith unto salvation to be revealed in the last time". There is not much native power in us salvation-wards. The vessels are earthen, but some receive the "treasure" of the truth which God has made known. Such as are receptacles for the treasure understand this, and also the reason why it is so arranged, "that the exceeding greatness of the power may be of God, and not from ourselves" (2 Cor. 4:7). But it is in resurrection that the greatness of the power will be fully shown. "God hath both raised up the Lord, and will also raise up us by his own power" (1 Cor. 6: 14). Power has been given to the Son for this work, and it is written that he "shall fashion anew the body of our humiliation, that it may be conformed to the body of his glory, according to the working whereby he is able even to subject all things unto himself" (Phil. 3: 21). Infinite power is with God. All power is of Him. If we know His promises; that we are His; that His power is "to usward"—if we know these things, happy are we.
CHRIST RAISED AND EXALTED (1: 20-23) 
In verse 19 Paul has cited the case of Christ raised by the power of God as the illustration of the "exceeding greatness of his power to usward who believe". And he is thus led on to speak of Christ's exaltation over all. God "raised him from the dead, and made him sit at his right hand in the heavenly places". In the words "sit at his right hand" there is a reference to Psa. 110. This Psalm is frequently quoted in the New Testament, and these quotations show how definitely opposed is the estimate of the apostles to the critical attitude of today towards the Old Testament. The Lord Jesus built an argument for his divine sonship from the fact that David addresses the Messiah, who he knew would be his descendant, as "My Lord" (Matt. 22: 41; Mark and Luke also record the incident). Now the critics are quite sure that David did not write the Psalm; therefore Christ's witness must be disposed of in one way or another. They assume that either Christ met his opponents on their own ground and argued from what they believed to be the authorship of the Psalm, or otherwise that he shared the popular beliefs "under the human limitations'' of his life. What a Christ the critics honour! But Jesus said: "How then doth David in spirit call him Lord?"; thereby indicating his belief that David wrote under the inspiration of God. And indeed how otherwise could one write so accurately of the future? David speaks of the exaltation of his Lord to Yahweh's right hand, there to await the time for his foes to be made his footstool, when he would rule in Zion. The miracle of prediction is here; why cavil about the human authorship? The larger covers the less. But it may be denied that there is prediction here. Against that we have the united voices of the writers of the New Testament, who all affirm their belief that David speaks of Christ and that his exaltation to heaven was in fulfilment of the opening words of the Psalm. Thus Mark records (16: 19), "So then the Lord Jesus, after he had spoken unto them; was received up into heaven, and sat down at the right hand of God". The apostles witnessed to Christ's exaltation, either citing the Psalm or using other expressions which recall it in support of their words (Acts 2: 33; 3:21). And these testimonies take us back to the words which Jesus spoke before the Jewish council: "From henceforth shall the Son of man be seated at the right hand of the power of God" (Luke 22: 69). In the epistles we find a similar use of the Psalm. It enters closely into the argument of the letter to the Hebrews. In the summary of the argument in the opening sentences we are told that when Jesus "had by himself purged our sins, (he) sat down on the right hand of the Majesty on high". This is followed by a direct quotation in verse 13, as proof that an invitation has been extended to the Son which the angels do not share. When Paul has partly presented his case and would draw attention to the points already established, he writes, "Now of the things which we have spoken this is the sum: We have such a high priest, who is set on the right hand of the throne of the Majesty in the heavens" (8: 1). The "standing daily" of the priests in their service under the law is contrasted with Christ's sitting down at the right hand of God (10: 11); the standing in the one case showing that there was constant repetition of something which was ineffectual, never able to take away sins, while the sitting down in the other is evidence of his finished sacrificial work. Who would have ventured to draw such a conclusion from the words "sit down" apart from inspired guidance? Once more, the example of Christ who endured the cross, despising the shame, and who is now at the right hand of God, is put forward as the incentive to run with endurance the race, set before them (12: 2). Other references are to be found in Romans, 1 Corinthians, Colossians, 1 Peter and the Apocalypse. Christ has sat down at God's right hand in "heavenly places". This phrase has been considered already. Had it occurred only here it would naturally have been given a local meaning. But the other occurrences show that status and not place is in Paul's mind. And so he continues— Christ is exalted to this high position "far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come '' (verse 21). Whom do these titles denote? The general answer today appears to be that they are titles of spiritual agencies, of orders of angelic hosts. Evidence is brought from writers outside the Scriptures to show that the words were used as names of supposed angels, good or bad, in the speculations of the day. While not denying that the names were so used, it is best to see if anything within the Scriptures helps us to ascertain the meaning as used by Paul. We then find that these titles are also used of human rulers. Such is clearly the case in the following: "And when they bring you unto the synagogues, and unto magistrates (rulers, R.V.) and powers, take no thought how or what thing ye shall answer" (Luke 12:11). "Put them in mind to be subject to principalities and powers, to obey magistrates, to be ready to every good work" (Titus 3:1). Twice in the Ephesian letter the titles are applied to human authorities. By the ecclesia the manifold wisdom of God was to be made known to "the principalities and powers in heavenly places" (3: 10). Again, "We wrestle not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places" (6: 12). These in the aggregate were "the devil" against whose wiles they were to stand, equipped with the whole armour of God (verse 11). But as the devil is not the immortal rebel against God, borrowed by an apostate Christianity from paganism, but sin in individual or corporate manifestation, so the principalities and powers are not lesser fiends thronging the atmosphere, but earthly rulers, civic and religious. In a passage closely resembling the one we are considering in Ephesians, Peter says that Jesus Christ "is gone into heaven, and is on the right hand of God; angels and authorities and powers being made subject unto him" (1 Peter 3: 22). All rulers, angelic and human, are subject to Christ. Had Peter thought of authorities and powers as differing orders of angels, he would hardly have expressed himself in the way he does. He distinguishes between the angels and the authorities and powers. In the epistle to Colosse, where Paul is dealing with angel worship and speculations concerning angels, there may be one allusion to these supposed angelic orders (Col. 1: 16). Christ is higher, he says, than any other, whether real or imaginary, angelic or human, in this way pushing aside the angelology of the Colossian false teachers. Yet it is not certain that even in this place it is necessary to introduce this idea.

Christ then is exalted over all, both in the present and the future. He is not only thus exalted, but, adds Paul, God "put all things in subjection under his feet" (Eph. 1: 22). This is quoted from Psa. 8: 6, as are the words "all things" of verse 10. It is interesting to observe that Psalms 8 and 110, brought so closely together here, are also quoted close together in 1 Cor. 15 :25, 27, and for a similar object. By his use of Psa. 8 Paul shows that the divine purpose in creation is at last realized in Christ; for this Psalm looks back to Gen. 1. The opening pages of the Bible are the foundation of all that comes after. Since all things are put in subjection to Christ, he is head over all, and in this capacity as head, as supreme, God has given him to the ecclesia, which is his body (verse 22). He holds a peculiar relationship to the ecclesia, more intimate than to those over whom he will be ruler during the Millennium, one that is expressed first by the figure that the ecclesia is the body of which he is the head. A similar metaphor is used in Romans and Corinthians, but not in exactly the same sense (Rom. 12: 3, 4; 1 Cor. 12:12). In these passages the emphasis is upon the fact that the believers are severally parts of an organism, each contributing its service, and each being necessary to the whole. "So also is Christ", Paul says, which suggests that the whole constitutes, in a sense, the Christ, an idea which will help us immediately in the next statement in Ephesians.
But in Ephesians and Colossians the figure is worked out to express the relationship between Christ and his ecclesia: he is the head; the ecclesia is the body. Thus, he is “the head . . . from whom the whole body fitly joined together and compacted by that which every joint supplieth, according to the effectual working in the measure of every part, maketh increase of the body unto the edifying of itself in love" (Eph. 4: 16). "For the husband is the head of the wife, even as Christ is the head of the ecclesia: and he is the saviour of the body " (5: 23). "And he is the head of the body, the ecclesia" (Col. 1: 18). The result of the Colossian worshipping of angels is described as "not holding the Head, from whom all the body by joints and bands having nourishment ministered, and knit together, increaseth with the increase of God" (2: 19).

The ecclesia is not only considered as the body of Christ, but is further described as the "fulness of him (Christ) that filleth all in all" (Eph. 1: 23). A head is not complete without a body, and Christ personal is not complete without the ecclesia. As in Adam's case it was not good that he should be alone, so also the second Adam is to find completion in a bride who owes her existence to his sleep of death and pierced side. There is a unity and identity with Christ both now and in the future. It is remarked in The Ministry of the Prophets, in opposition to the critical theory that Isaiah personifies the Jewish nation in his prophecy of the suffering servant of God that yet "a certain substratum of truth underlies the idea that the sufferings of the nation and the body of the prophets are here before us. It is indicated by the apostolic allusions to 'the fellowship of his sufferings' (Phil. 3:10), ' the partaking of Christ's sufferings' (1 Peter 4:13). I ' now rejoice in my sufferings for you', says Paul, 'and fill up that which is behind of the afflictions of Christ in my flesh, for his body's sake, which is the ecclesia' (Col. 1: 24). 'The ecclesia 'being' in Christ', is considered as being 'crucified with Christ' (Gal. 2: 20), and in this sense is comprehended in Isa. 53."

Paul filled up the afflictions of Christ which were left over. In the believers' sufferings with Christ, the sufferings of Christ still continue. And the Lord identifies himself with the believer in his affliction, as when he said to Saul the persecutor, "Why persecutest thou me?”
Further, he who finds his "fulness" in the "ecclesia which is his body "is also the one "who filleth all in all". It is through him that redemption has come. Apart from him there would have been no salvation. "He filleth." Now the apostle John, who, it is thought, wrote his gospel at Ephesus for the Ephesians first, expresses the same thought in almost the same words. The verse has been before us more than once, but must be quoted again. "The word was made flesh and dwelt among us . . .full of grace and truth . . . And of his fulness have all we received, and grace for grace " (John 1: 14, 16). He was full of the divine attributes, exhibiting so completely God's character that he could say, "He that hath seen me hath seen the Father". “In him dwelleth all the fulness of the godhead bodily, and in him ye are made full" (Col. 2: 10). To be in him, in living union with him, forming part of this mystical Christ with him, is to share all he has been and will be. It is to suffer with him; and also to be glorified with him. It is to overcome as he overcame; and also to sit with him in his throne as he has sat down with his Father in His throne. It is to die with Christ; and also to be raised with him: first symbolically in baptism, and at last actually from death. This is to receive of his fulness, "grace for grace", for "grace and truth came by Jesus Christ".
God has given this exalted Christ to the ecclesia, his body. As John records, "God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish but have everlasting life ", But "whosoever'' is not all; very few believe. Those who do, see in Jesus "the bread of God which cometh down from heaven, and giveth life unto the world". He is the Father's gift; "My Father giveth you the true bread from heaven". And in turn, those who receive this bread from heaven, are given to Christ. "All that the Father giveth me shall come to me; and him that cometh to me I will in no wise cast out." These sayings, Christ given of the Father, and the believers given to Christ, express the same thought as Christ, the head, given to the ecclesia which is his body, and which is also the fulness of him that filleth all in all.
We mark lastly the completeness of the exaltation and of the work of Jesus Christ. He is exalted above all rule, and every name; all things are put under his feet; he is head over all; and he filleth all the saints with all things.
CHRIST'S PEOPLE RAISED AND EXALTED WITH HIM (2: 1-10)

Paul's desire was that the Ephesians (and all other saints) might know the power of God which was exercised towards them, as illustrated in the resurrection and exaltation of Christ. God had raised the Lord Jesus from death: he had been quickened or made alive. And there is a parallel in the believers' life spiritually, at the present time. They, too, were dead, and had been made to live and to share in the blessings Christ had made available for men. "And you", begins Paul (2: 1)—and before he finishes his sentence he breaks off to describe what they had been in the past, concluding the sentence in a changed construction ("we" instead of "you") at verse 5. The translators have simplified the construction by inserting in verse 1 the words "hath he quickened" from verse 5. They had been made to live; how then were they dead? In trespasses and sins. Ignorance alienates from the life of God (Eph. 4: 18). But a change comes with the hearing of the Word of God. Jesus said: "He that heareth my word, and believeth on him that sent me, hath everlasting life, and shall not come into condemnation; but is passed from death into life. Verily, verily, I say unto you, The hour is coming, and now is, when the dead shall hear the voice of the Son of God: and they that hear shall live" (John 5 : 24, 25). While Jesus here speaks of a spiritual death, his statement is followed by another in which he speaks of death literally: "Marvel not at this: for the hour is coming, in the which all that are in the graves shall hear his voice, and shall come forth, they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of condemnation" (verses 28, 29). It will be observed that in the latter statement the words "and now is" are absent. Those in the graves will hear his voice at his coming. But men spiritually dead heard his voice then with quickening effect, and in the message of salvation through him, made known in the pages of God's word, the process has been repeated to our day. This new life is God-like and its existence is shown by actions. "Marvel not, my brethren, if the world hate you. We know that we have passed from death unto life, because we love the brethren. He that loveth not his brother abideth in death" (1 John 3: 13, 14). Death, then, is a figure of the state of alienation from God, in which men live in trespasses and sins—in all evil ways. Such formerly had been the position of the Ephesians. In these evil ways they had "walked". The gospel makes known a way of life, and, in fact, was sometimes designated "The Way". Thus Paul went to Damascus with letters authorizing him to bring bound to Jerusalem any "that were of the Way" (Acts 9: 2, R.V.). But Paul's course was changed, and he entered the Way, confessing to Felix that "after the Way which they called heresy" he worshipped God (24: 14). Appollos was instructed in the Way of God by Priscilla and Aquila (18: 26). There are two ways, as Jesus said; the broad way, along which the majority walk: and the narrow way along which the saints "walk in newness of life". Seven times in this letter the apostle compares life to a walk, the figure occurring upwards of forty times in the New Testament. The former walk of the Ephesians was According to the course of this world, "According to the Prince of the power of the air”, "Of the spirit that now worketh in the sons of disobedience" (verse 2). These three phrases are practically identical in meaning. The first indicates the temporariness and the evil of the present order. The fashion of the world passeth away. Christ gave himself for our sins "that he might deliver us from this present evil world" (Gal. 1:4). Well indeed might Paul exhort, "Be not fashioned according to this world: but be ye transformed by the renewing of your mind'' (Rom. 12: 2). The Prince of the power of the air is Sin—the spirit that animates those who are disobedient. On this there could be nothing better than the following from Elpis Israel, pages 95-99- "THE PRINCE OF THIS WORLD" "Sin made flesh, whose character is revealed in the works of the flesh, is the Wicked One of the world. He is styled by Jesus the Prince of this world. Kosmos, rendered world in this phrase, signifies that order of things constituted upon the basis of sin in the flesh, and styled the kingdom of Satan, as opposed to the Kingdom of God: which is to be established upon the foundation of 'the word made flesh' obedient unto death. Incarnated sin, and incarnated obedience, are the bases of the two hostile kingdoms, of God and of the adversary. The world is Satan's kingdom; therefore it is that 'the saints' or people of God, both Israelites outwardly and 'Israelites indeed', are a dispersed and persecuted community. Satan's kingdom is the kingdom of sin. It is a kingdom in which 'sin reigns in the mortal body', and thus has dominion over men.” To walk being dead in trespasses and sins, is to live according to the course of this world. So says the apostle. The course of this world is according to the thinking of sinful flesh, in whatever way it may be manifested or expressed. If a man embrace one of the religions of Satan's kingdom, he is still 'dead in trespasses and sins', and walks according to the course of the world. In brief, anything short of faith of the gospel of the kingdom, and obedience to the law of faith, is walking according to the course of the world. To walk in sin is to walk in this course. Hence, the apostle terms walking according to the course of this world, walking according to the Prince of the Power of the Air; which he explains as the 'Spirit now working in the children of disobedience'. The 'power of the air', or aerial power, is the political power of the world, which is animated and pervaded by the spirit of disobedience, which is sin in the flesh; and styled above, the Prince of the Power of the Air. This is that prince of whom Jesus spoke, saying, 'Now is the judgment of this world; now shall the Prince of this world be cast out', that is, 'judged'. The key to this is suggested in what follows: 'And I, if I be lifted up from the earth, will draw all men unto me. This he said, signifying what death he should die' (John 12: 31)." 

"The judgment of the Prince of the World by God was exhibited in the contest between Jesus and the civil and spiritual power in Judaea . . . Thus was sin, the Prince of the World, condemned, and the world with him, according to the existing course of it. But Jesus rose again, leading captivity captive; and so giving to the world an earnest, that the time would come when death would be abolished, and sin, the power of death, destroyed. Sinful flesh was laid upon him, 'that through death he might destroy him that had the power of death, that is the devil', or sin in the flesh, for, 'for this purpose the Son of God was manifested, that he might destroy the works of the devil ' (1 John 3 : 8)."

The verse reads, "Among whom (the sons of disobedience) we also all once lived in the lusts of our flesh, doing the desires of the flesh and of the mind, and were by nature children of wrath even as the rest". First, it may be observed that the word conversation" in the A.V. must not be limited to speech; it denotes the activities of life, and the original word is translated life, manner of life, living, and behaviour, in the R.V. Then, lusts of the flesh are not limited to fleshly passions. The phrase covers "desires of the flesh and the mind". But the principal difficulty arises from the words "by nature". Paul did not write that we are children of wrath "because of our nature", neither do his words mean that because we are born with a mortal sin-producing nature, God's wrath rests upon us at birth. It has been remarked that "the Greek word for 'nature' is a neutral word. It simply means the natural constitution of a thing, or the thing in itself apart from anything that may come to it from outside". Paul is describing the actual state of sin in which all lived. All had sinned. It is an indisputable fact, as Paul proves in Romans, chapters 1-3, that all members of the human race are sinners before God. Gentile and Jew alike were guilty before God, and as the apostle says "they are all under sin". It is a revealed fact that the "wrath of God" is against "all ungodliness and unrighteousness of men" (Rom. 1: 18). All, then, are "children of wrath ". 
The letter to the Colossians presents many parallels to the letter to the Ephesians. The counterpart to Eph. 2: 3 is Col. 2:13: "And you, being dead in your sins and the uncircumcision of your flesh, hath he quickened together with him, having forgiven you all trespasses". The physical uncircumcision in this passage denotes their former course of Gentile life undirected by the Word of God. The quickening is explained as the forgiveness of sins. If God had waited till there was a fitness in man for the reception of His love, He would never have exercised His mercy. But while we were yet sinners the love of God was displayed, amazing in its greatness. Well might it be said that "God commendeth his Love toward us": for although men were as Paul here describes, yet God has provided a Saviour, and made known the conditions of salvation, inviting men to share His friendship in Christ. So Paul; continues: "But God, who is rich in mercy, for his great; love wherewith he loved us, even when we were dead in sins, hath quickened us together with Christ (by grace ye are saved); and hath raised us up together, and made us sit together (with Christ) in heavenly places in Christ Jesus: that in the ages to come he might show the exceeding riches of his grace in his kindness toward us through Christ Jesus" (verses 4-7). We are made to sit with Christ in heavenly places, to share the fellowship with God, but it is Christ's alone to "sit at God's right hand". These words, applied to Christ in 1: 20, are not included in the description of the exaltation of the saints in their present experience of God's grace.

Paul finds the source of everything in God. He is rich in grace (1: 7) and in mercy (2: 4). The predestination, the forgiveness (1: 7), the inheritance, and the quickening, are all of Him. The salvation is ours through faith—not of works. These words recall the conflict in Galatia and the theme of the letter to the Romans. That conflict is past now, but the established truth must not be forgotten. And since salvation is provided by God, the glory is His; no man can glory (verse 9). If men could buy or earn or win salvation by their own effort or power or wealth, what pride and boastfulness would be seen! "Humble and contrite in heart, and that trembleth at my word" is the attitude that God requires. That God has so arranged it is wise as well as right. When the Psalmist would have us serve and praise God, he calls upon us to "know that the Lord is God. It is he that hath made us, and not we ourselves" (Psa. 100). These words, describing the creation of man, are recalled by Paul when speaking of the new creation in Christ. The quickening is making to live. Life has its origin in God. "For we are his workmanship—his making—created in Christ Jesus unto good works, which God hath before ordained that we should walk in them" (verse 8). "God created man in his own image, in the image of God created he him" (Gen. 1: 27). The image was soon marred: there was mental and moral decline and man came under the sentence of God. Man had degenerated, and had no power of regeneration in himself. Hence the necessity for a new creation. But the new was not to be a repetition of the old, for the old creation has to supply the material for the new. God indicated the means to be employed when He promised that the Seed of the woman should bruise the serpent's head. He dramatically foreshadowed how the Seed would come into being when Isaac was begotten, a child of promise, and not as Ishmael, wholly of the flesh. When at last Christ was born God "created a new thing in the earth". And therefore Paul speaks of Jesus as "the image of the invisible God" (2 Cor. 4:4; Col. 1: 15). He exhibited the character of God, and was raised from the dead to partake of the divine nature. The risen Lord was "the beginning, the firstborn from the dead". "In Christ" others will be "made alive" also at his coming. The first step to that end is a creative work by God. At the beginning God said: "Let there be light". And the light of the gospel of the glory of God is also due to the divine fiat. It is God, that said, “Light shall shine out of darkness, who shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ" (2 Cor. 4:6). This illumination creates a right spirit in man. By the word of truth God "begets" those who are to be associates of His "only begotten Son ". The word of God is renewing in its action, its operation resulting in a "new man". "Ye have put off the old man with his deeds", Paul reminded the Colossians, "and have put on the new man, which is being renewed unto knowledge after the image of him that created him 3: 9, 10). Again, "If any man be in Christ he is a new creature: old things are passed away; behold, all things are become new" (2 Cor. 5: 17). The surpassing value of this was fully recognized by Paul. He told the Galatians that "in Christ Jesus neither circumcision availeth anything, nor uncircumicsion, but a new creature " (6: 15). The distinction between Jew and Gentile does not exist in the new creation. Both are united; the two divisions of the human family are brought together. Christ has "made both one" "that he might create in himself of the twain one new man, so making peace" (Eph. 2: 14, 15). Jew and Gentile alike ("we also", he says, verse 3) are sinners. Only a new creation can bring both to God, and at the same time bring both together. And so God, "whose making we are, created (us) in Christ Jesus unto good works". It is not "of works" but "unto works". Good works are not the cause of the creative work, but the goal. For good works are like God's works; the new creature resembles its Creator. This God "foreordained"— there is the divine will: "that we should walk in them"— here is the human will directing the walk. The new creation brings the human will into harmony with the divine. The Firstborn said: "I come to do thy will".
THE UNITY OF ALL MANKIND IN CHRIST (2: 11-22) 
The distinction between Jew and Gentile played a more important part in the ancient world than it generally does today. The Jews were exclusive; they did not mix. They were greatly disliked. They manifested a racial pride, considering themselves superior to the Gentiles. For they were God's people—Gentiles were not; and it was unthinkable that Gentiles should be accepted by God and receive the same favour shown to the Jews. A hard battle was fought before Jewish Christians acknowledged Gentile Christians as fellow-heirs of the promises of God. The Palestinian Jews did not approve of Peter's action in accepting Cornelius; and Peter himself had to be prepared for such a step by vision. A council at Jerusalem considered the matter, and decided that there was no difference between Jew and Greek, God purifying the hearts of all alike by faith. Despite this decision emissaries of the Jewish extremists dogged the footsteps of Paul, subverting the believers. The fight for Galatia, of which the letter written to the Galatian ecclesias is the memorial, decided the issue among the Gentile ecclesias, and Gentiles as well as Jews were received on the condition of faith. It was a great change for the Gentiles. Before, they were despised and hopeless. Some few had turned wistfully to Judaism, but in many cases these did not submit to the rite of circumcision and remained "Proselytes of the Gate". The advantages of the Jew had indeed been many. "The adoption, and the glory, and the covenants, and the giving of the law, and the service of God, and the promises"—all were theirs. "The fathers" were theirs, and of them, as concerning the flesh Christ came (Rom. 9: 4, 5). The Gentile believer did well in estimating aright his present position by remembering his former lot. Paul, therefore, having shown how they had been "quickened together with Christ", and how they were "God's workmanship, created in Christ Jesus unto good works", calls upon them to bear in mind their former position. "Wherefore remember, that ye being in time past Gentiles in the flesh, who are called Uncircumcision by that which is called the Circumcision, in the flesh, made by hands; that at that time ye were without Christ, being aliens from the commonwealth of Israel, and strangers from the covenants of promise, having no hope, and without God in the world". They were by birth Gentiles in the flesh; the fact being witnessed by the absence of the sign of the covenant upon their flesh. Therefore, the Jew despisingly called the Gentile "The Uncircumcision". The contempt was mutual, and the Gentile retorted by calling the Jew "The Circumcision". Paul adds "in the flesh, made with hands"; as much as to say, There is a difference, truly, but it is only external. They had been the innocent subjects of it, and of itself it did not commend them to God. As Paul had before pointed out, "he is not a (true) Jew which is one outwardly”.

After stating what had been the position of the Ephesians, Paul gives the opposite picture. "But now in Christ Jesus ye who sometimes were far off are made nigh by the blood of Christ'' (verse 13). The language of this verse is suggested by Isaiah 57, which reads: "I create the fruit of the lips: Peace, peace, to him that is far off, and to him that is near, saith the Lord". In the verse or the context the four words "create", "peace", "far off", and "nigh" are all taken up. The Jew was "nigh" (Deut. 4: 7). Through the priest the Israelite could come to the Tabernacle, the dwelling-place of God in their midst. Although thus nigh, not many were true worshippers; only a remnant according to the election of grace, as Paul demonstrates elsewhere. But the Gentiles were, as a whole, far off. But now, they, too, were being brought nigh through the sacrificial work of Christ. Thus sharing the one hope of the gospel, they found peace one with another. The rivalries and disputes and strifes arising from racial antipathies ceased in Christ. The unity of mankind, destroyed at Babel with the confusion of tongues, is restored in Christ. It is being done individually at the present time while God is taking out of the Gentiles a people for His name. This will be evident when redeemed men and women "out of every kindred, and tongue, and people, and nation" are gathered together to join in the song of praise, "Worthy is the Lamb that was slain to receive power, and riches, and wisdom, and strength, and honour, and glory, and blessing". It will be done nationally when many nations are joined to the Lord, when God "will turn to the peoples a pure language, that they may all call upon the name of the Lord, to serve him with one consent" (Zech. 2: 11; Zeph. 3: 9). Christ is the peace, making of Jew and Gentile, the two parts of the human race, one whole. 

Paul says that Christ, in establishing this unity, "brake down the middle wall of partition" (verse 14). This was the balustrade in the temple courts dividing off the portion into which the Gentile might enter; beyond it he might not go. The riot which ended in Paul's arrest arose out of the mistaken impression that Paul had taken an Ephesian beyond the dividing wall (Acts 21: 29). On columns on this wall inscriptions were placed which read: "NO ALIEN TO PASS WITHIN THE BALUSTRADE ROUND THE TEMPLE AND THE INCLOSURE. WHOEVER SHALL BE CAUGHT (SO DOING) MUST BLAME HIMSELF FOR THE DEATH THAT WILL ENSUE." One of these inscriptions was discovered in 1871, a facsimile being given in Lewin's Paul. Lewin has the following comments: "This stone is unquestionably one of the most remarkable discoveries made at Jerusalem; it presents to us the very letters which must have been often read by our Lord and his apostles as day after day they frequented the Temple". He also compares the terms of the inscription and the words used by Josephus in his description of the Temple, showing "the extreme accuracy of the Jewish historian".

The middle wall was still standing when Paul wrote, just as the veil in the Temple still hung; but it was not effective to separate Jew and Gentile in their worship in Christ. The sign had ceased to signify, the death of Christ having provided the one way in which all could come to God. Paul explains in greater fulness the import of the sign of the dividing partition. The first half of verse 15 is an amplification of verse 14. This is clear when the parallel is set out.

Verse 14: "He / is our peace / having broken down the partition."

Verse 15: "In his flesh / having abolished the enmity / even the law of commandments.”
"In his flesh" tells us when and under what conditions he performed the work: "in the body of his flesh through death" is how it is expressed in the Colossian letter. It indicates the obedient life during the days of his flesh, which culminated in the death on the cross (Col. 1: 21, 22 ; 2: 14). The abolished enmity is parallel to our peace. The middle wall of partition corresponds to the law of commandments. The wall which divided was an expression of the law given to Israel which separated them from the nations. "To touch" some things, or "to taste" others, according to the law defiled an Israelite. The law which thus cut off the Jew from the rest of mankind was the cause of the enmity between them, and so metonymically, Paul calls it the enmity. The law was abolished and another way of approach was established. Christ's work is twofold, as Paul presents it in this connection: "That he might create in himself of the twain one new man, so making peace" (verse 15). The two are united in one new man. The privileged and the unprivileged are now alike. The curse of Babel is removed, but there is not a mere restoration to what existed before that time. Something greater is achieved. A new man is formed out of the fragments of the human race. "And might reconcile them both in one body unto God through the cross, having slain the enmity thereby" (verse 16). Here we see why the remedy goes beyond the differences between Jew and Gentile. Both need reconciliation with God. The new man is the "one body" of which Christ is the head. In that body there is peace because the one body has found peace with God. By the cross the reconciliation was effected. When Christ was put to death, "blotting out the hand-writing of ordinances that was against us", he slew the enmity. It is a wonderful paradox. Christ slain is the slayer. Annas, Caiaphas, and the Jewish people joined hand in hand with Pilate and the Roman soldiers to put Christ to death; and thus working together in evil, united in the slaying of the Son of God, they thereby established the foundation for the real union. 

But of what value would this sacrificial work of Christ be, unless the salvation therein provided was made known? It was requisite that it should be proclaimed. So Christ "came (in the apostolic ministry, and in the carrying on of the work by those who heard) and preached peace to you that were far off, and peace to them that were nigh ".

This proclamation concerned the new way to which Jesus referred when talking to the Samaritan woman. "Is Jerusalem, or this mountain, the place where men ought to worship?" she asked. And Jesus answered, "Woman, believe me, the hour cometh when ye shall neither in this mountain, nor yet at Jerusalem, worship the Father. Ye worship ye know not what: we know what we worship: for salvation is of the Jews. But the hour cometh, and now is, when the true worshippers shall worship the Father in spirit and in truth: for the Father seeketh such to worship him. God is a Spirit; and they that worship him must worship him in spirit and in truth'' (John 4: 21-24). No longer in the external form, in sacrifice, in type; but in the reality thus typified. In this worship all can join—no temple or sacrificing priesthood is needed. And therefore Paul continues: "For through him we both have our access in one Spirit (the "spirit and truth", in Christ's remark) unto the Father" (verse 18). "Access" is "a technical word for presentation to royalty". Christ introduces us to the Father, who is pleased with the worship of those thus brought nigh.

Paul has just before spoken of the "one body"—the Christ-body composed of Christ and all "in him". This body is animated by "one spirit", for all manifest the spirit of Christ, and Paul even describes this as "Christ in you". The spiritual life which was set before us in Christ is one that must permeate all the members of the "body". If any have not this spirit of Christ "they are none of his"— this spirit qualifies for access through Christ to the Father.

These things being established, Paul now enumerates the advantages of the present position of Gentile believers: "So then ye are no more strangers and sojourners, but ye are fellow-citizens with the saints, and of the household of God'' (verse 19). The union of Jew and Gentile makes "a new man"; but this new man still has an Israelitish basis. "Salvation is of the Jews." The kingdom of Israel was the Kingdom of God; and the re-establishment of the Kingdom of God involves the restoration of Israel. The future phase will differ from the past in some respects.

During all the time the Kingdom has been overturned the work of God has proceeded, but not without reference to the Kingdom. The faithful of Israel of the past will be joined by faithful Gentiles of this present age, together forming the immortal rulers of the age to come. Some of the rulers of the past, such as David and Hezekiah, will share the rulership of the future. Hezekiah indeed had a lengthening of days, a witness to his contemporaries of God's ability to "prolong the days" of the "Arm of the Lord" concerning whom Isaiah bore witness, and of whom Hezekiah appears to be a type in the extension of his life. Yet the Kingdom to come will be the Kingdom of Israel restored. "Unto thee (O daughter of Zion) shall it come, even the first dominion; the kingdom shall come to the daughter of Jerusalem" (Micah 4:8).
There is a further contrast. In the past the Kingdom isolated Israel from the rest of the nations. In the future, it will unite all, for all nations will be blessed in Abraham and his seed. Even the old rivalries of Assyria and Egypt, together with the latter-day counterpart, will pass, for Israel will unite them as nations even as her land connects theirs. "In that day shall there be a highway out of Egypt to Assyria, and the Assyrian shall come into Egypt, and the Egyptian into Assyria: and the Egyptians shall worship with the Assyrians. In that day shall Israel be the third with Egypt and with Assyria, a blessing in the midst of the earth; for that the Lord of Hosts hath blessed them, saying, Blessed be Egypt, my people, and Assyria the work of my hands, and Israel mine inheritance" (Isa. 19: 23-25).
A "stranger" is an alien. In Christ he becomes a fellow-citizen. A "foreigner" or "sojourner" is a resident alien, with limited privileges, but not citizen rights. Contrasted with this is membership of God's household. The word "household" suggests the use of another figure—that of a house. The Jew left the Temple, the house of God, for the new way in Christ, and in so doing became himself a constituent of God's house. The Ephesian also left a temple—the temple of Diana—one of the wonders of the world. He, too, found something greater than he left, more wonderful. He found that there's a niche in God's own temple; it is thine; and the hand that shapes the marble is divine.
Changing his figure, Paul continues: "Ye are built upon the foundation of the apostles and prophets, Jesus Christ himself being the chief corner stone; in whom all the building fitly framed together groweth unto an holy temple in the Lord; in whom ye also are builded together for an habitation of God through the Spirit " (verses 20-22).

The foundation of the apostles and prophets is the foundation which they have laid, that is, Christ; the prophets of this allusion being the New Testament prophets (compare 3:5). It is true that the Old Testament prophets spoke of Christ, and that the testimony of Jesus is the spirit of prophecy. But in relation to the Ephesians, the apostles and prophets had laid the foundation upon which they had been built. Christ is the corner stone, a word denoting, according to contemporary usage, "the primary foundation-stone at the angle of the structure by which the architect fixes a standard for the bearings of the walls and cross-walls throughout ".
Isaiah predicted the laying of this corner stone. "Thus saith the Lord God, Behold, I lay in Zion for a foundation a stone, a tried stone, a precious corner stone, a sure foundation : he that believeth shall not make haste" (28: 16). In another place it is written, "The stone which the builders refused is become the head stone of the corner. This is the Lord's doing, and it is marvellous in our eyes" (Psa. 118: 22, 23). These latter verses are the subject of exposition in Matt. 21: 42; Acts 4:11; both passages are quoted in 1 Peter 2: 6-8.

This tried stone is also a trying stone. He was himself put to the proof, and the building is constructed in line with him, other stones being tested by him.The architect is God. The building is fitly framed and grows by the addition of living stones. A material temple is not the final dwelling place of God. "The heaven is my throne, and the earth is my footstool: where is the house that ye build unto me? and where is the place of my rest?" So God asks Israel through Isaiah (66). And Stephen reasoned from this passage that God does not dwell in temples made with hands (Acts 7: 47-50). In what kind of a temple then does God propose to dwell? The prophet answers: "To this man will I look, even to him that is poor and of a contrite spirit, and trembleth at my word" (verse 2). Of such men a habitation of God will be made. In the past the tabernacle, and later the temple, was God's dwelling place in the midst of Israel. They were part of the shadow institution, the substance being Christ, "in whom" this spiritual house is being prepared for God's habitation "in spirit". Not in flesh, mortal and corruptible; but in those whose bodies are changed at the coming of Christ, and made like the body of his glory, which is immortal spirit-nature.

At the beginning of this portion of his letter Paul had twice used the phrase "in the flesh". The distinction between Jew and Gentile was "in the flesh" by an imposed difference. Both were "in the flesh" in the full sense that the flesh was the domain of their lives with the impulses of flesh as the ruling force. The phrase "in spirit" contrasts with "in flesh", and in the words of Armitage Robinson, "no doubt the thought that the habitation of God is spiritual, in contrast to the material temple, is present to the apostle's mind, even if it does not exhaust the meaning of his words". They were a "spiritual house" in Peter's phrase (1 Peter 2: 5). Their union together was on the basis of the spiritual blessings of the gospel to which they had made a spiritual response. But beyond the present the spiritual life will be embodied in spiritual bodies, not in flesh, mortal and corruptible; but bodies which have been changed at the coming of Christ, and made like the body of his glory, which is immortal, spiritual nature. Then in fulness they will be a habitation of God "in spirit".

THE BEGINNING OF A PRAYER (3: 1)

The first verse of chapter three begins a prayer, but these opening words suggest another thought, and Paul breaks off to pursue the new idea, resuming the prayer at verse 14. "For this cause I Paul, the prisoner of Christ Jesus in behalf of you Gentiles"
"For this cause", that is, because of God's wonderful purpose which unites Jew and Gentile in the house of God, as explained in chapter 2. And Paul was a prisoner in two senses. He had been apprehended of the Lord Jesus and sent as his ambassador to them; and the fulfilment of that commission had led to his arrest and the imprisonment at Rome which he was then enduring. It was on behalf of the Gentiles in that his preaching to them had led to his arrest, but the very restriction of his movements was turning out for the further enrichment of all the saints, this epistle being not the least of the benefits.
THE REVELATION OF THE MYSTERY (3: 2-13)

These verses are a parenthesis. As the epistle is carefully studied one gets the impression that the author's mind was so full of rich thought that he is constantly interrupting his main theme to add supplementary matters. Thus in this place, the reference in verse 1 to his work for the Gentiles turns him aside to explain the commission entrusted to him in his development of God's plan in the offer of salvation to them. He says: "the prisoner on behalf of you Gentiles— if so be that ye have heard of the dispensation of that grace of God which was given me to you-ward; how that by revelation was made known unto me the mystery, as I wrote afore in few words, whereby, when ye read, ye can perceive my understanding in the mystery of Christ" (verses 2-4).

"If so be that ye have heard" is not an expression of doubt; it is a supposition taken for granted, as though he said, If so be, as I may assume. For the word "dispensation" the R.V. margin gives us "stewardship". Paul indeed had a stewardship, as other places show. Thus he says, "Let a man so account of us, as of the ministers of Christ, and stewards of the mysteries of God. Moreover it is required in stewards that a man be found faithful" (1 Cor. 4: 1, 2). And he proceeds to say that he is not answerable to the Corinthians, but to the Lord; and although he knew nothing against himself (the "by" of the A.V. is an archaism, and leaves his remark very hazy) yet he was not therefore justified. Again, "If I do this thing (that is, preach the gospel) willingly, I have a reward: but if against my will, a dispensation (stewardship) of the gospel is committed unto me" (9: 17). But the word "dispensation", as we saw in connection with 1: 10, has to do with an arrangement, an administration, as well as stewardship. Here, the idea is that in God's administration, His purpose now took in the Gentiles. To Paul this acceptance of the nations was the outstanding illustration of the grace of God. He calls it "that grace of God to you-ward". In similiar language he wrote to Rome: "I have written the more boldly unto you . . . because of the grace that is given to me of God, that I should be the minister of Jesus Christ unto the Gentiles" (Rom. 15: 15). In the Galatian letter he describes his meeting with the three "pillars", Peter, John and James, and how they "perceived the grace given unto me" (Gal. 2:9). How had Paul arrived at this knowledge that by him the Gentiles should have preached to them the words of life? In view of the modern unbelief which speaks of "Paulinism" as though it were the outcome of Paul's own brain, and which suggests that there is conflict between the teaching of Paul and the teaching of Christ, we do well to mark his words. "By revelation was made known unto me the mystery." It was not his own idea. It was far removed from all known training when he wrote “I conferred not with flesh and blood: neither went I up to Jerusalem to them which were apostles before me; but I went into Arabia, and returned again unto Damascus" (Gal. 1: 16, 17). We do not know what communications were made to him while in Arabia as his mind was opened up to the meaning of the facts connected with Jesus Christ, and the extension of God's work, and the part he had to play in it. We are told that at one of his visits to Jerusalem he was informed that his work was not there. The Lord said unto him "Depart: for I will send thee far hence unto the Gentiles" (Acts 22: 21). He also tells us of the words Jesus spoke to him when he stood blinded in the glorious presence of the despised Nazarene. "I have appeared unto thee for this purpose, to make thee a minister and a witness both of these things which thou hast seen, and of those things in the which I will appear unto thee: delivering thee from the people, and from the Gentiles, unto whom now I send thee, to open their eyes, and to turn them from darkness to light" (Acts 26: 16, 17). He also refers to "abundant revelations" given to him some fourteen years before he wrote to Corinth. We are assured that Paul's mission was divinely appointed; and his letters are "the commandments of the Lord", being classed by Peter with the "other Scriptures". We must guard against the modernist denial that the epistles are a part of the inspired word of God.

The revelation concerned the mystery, further called the mystery of Christ. He had referred to this already in brief, in chapter 1, and that sufficiently showed his understanding of it. The mystery, or secret, was that Christ was the Saviour of the Gentiles as well as of the Jews, "Christ in you, the hope of glory"; and that the time had arrived for its announcement. There had been hints of this before, but in other ages the secret "was not made known unto the sons of men, as it is now revealed unto his holy apostles and prophets by the Spirit" (verse 5). The hints are clearer to us in the light of what has happened than they could possibly be to the recipients of them. It is easy for us to discern "the time" and the "manner of time" of the sufferings of Christ, and the glory to follow, to which the prophets bore witness. The sufferings, so long since accomplished, enable us rightly to divide the word of truth in its testimony to the two-fold work of the Messiah. But "the time" of the second advent appears not to be precisely determinable, although the vision undoubtedly speaks in the many signs before our eyes. What of the prophets through whom the message came? They searched diligently, says Peter, to find out how this double role would be fulfilled by the Servant of God. It must have been more perplexing still to find the place in the scheme when the Gentiles would be received of God. That they had a place was revealed in the prophets' messages. "My gospel and the preaching of Jesus Christ", Paul wrote, "was kept secret since the world began", but "now is made manifest, and by the scriptures of the prophets ... is made known to all nations for the obedience of faith" (Rom. 16: 25, 26). He illustrates in the same letter this witness of the prophets in citations from Hosea, Isaiah and Moses, in chapters 9 and 10. When Paul was opposed by the Jews in Pisidian Antioch, he justified his turning to the Gentiles by quoting Isaiah: "We turn to the Gentiles. For so the Lord commanded us, saying, I have set thee to be a light of the Gentiles, that thou shouldest be for salvation unto the ends of the earth". It is interesting to follow up this quotation in Isaiah 49. The prophet tells of one called from birth by God, and protected by Him, who apparently labours in vain. But God assures His servant that the gathering of Israel was a small part of his work; by him the Gentile world would also be enlightened. Then God tells this man, whom the nation abhorred, that kings should yet serve him, for he would be cut off in death for the ratification of a covenant in virtue of which the faithful would be raised from the dead to inherit the desolate heritages. So far the fulfilment is wonderfully complete. We know that Christ was despised and rejected, and that his blood was shed to confirm the new covenant. We know that the land became desolate. We can see how at his second advent Israel will be restored, the dead raised, and salvation proclaimed to the ends of the earth. But while Isaiah testifies that the Gentiles come within the scope of God's plan, there is no indication that, during Israel's exile from the land after the rejection of the "heir" and to the end of the "times of the Gentiles", the work of God for the most part would proceed among the Gentiles, taking out of them a people for His name. Therefore Paul can say "it was not made known unto the sons of men, as it hath now been revealed unto his holy apostles and prophets in the Spirit". It was "now" revealed that "a fulness of the Gentiles" should "come in" during the time when Israel was cut off.
In verse 6, Paul explicitly defines the secret: "That the Gentiles are fellow-heirs, and fellow-members of the body, and fellow-partakers of the promise in Christ Jesus through the gospel". By the repetition of a prefix in compound words (indicated by the repetition of the word "fellow" in the R.V.) Paul emphasizes the fact that Gentiles and Jews look for the same inheritance, belong to the same body, and rejoice in the same promise. The higher elements of God's purpose in connection with Israel, which only the elect of the nation perceived, are in view: "forgiveness of sins, and an inheritance among them that are sanctified". This inheritance is eternal, which only those who attain life will receive. And the promise cannot be fulfilled apart from Christ, who is the seed of Abraham and the Son of God. "In Christ" men are fellow-heirs of the promise and children of God. Paul's teaching and his writings were of God. The man himself was a servant prepared and appointed for the unfolding of the secret. He says that God effectually worked with him to fulfil the task (verse 7). In the companion letter he writes, "I am made a minister according to the dispensation of God which is given to me for you, to fulfil the word of God; even the mystery which hath been hid from ages and from generations, but now is made manifest to his saints: to whom God would make known what is the riches of the glory of this mystery among the Gentiles; which is Christ in you, the hope of glory: whom we preach, warning every man, and teaching every man in all wisdom; that we may present every man perfect in Christ Jesus: whereunto I also labour, striving according to his working, which worketh in me mightily" (Col. 1: 25-29). We should estimate the man from the divine point of view, and appreciate how greatly God used him for His work. "By the grace of God I am what I am; and his grace which was bestowed upon me was not in vain; but I laboured more abundantly than they all; yet not I, but the grace of God which was with me" (1 Cor. 15 : 10). "Not that we are sufficient of ourselves to think anything as of ourselves; but our sufficiency is of God" (2 Cor. 3:5).

In this way Paul magnified his office; but he did not claim glory for himself. The very greatness of his work seemed the rather to fill him with a sense of personal unworthiness. "Unto me, who am less than the least of all saints, was this grace given, to preach unto the Gentiles the unsearchable riches of Christ; and to make all men see what is the dispensation of the mystery which from all ages hath been hid in God who created all things; to the intent that now unto the principalities and the powers in the heavenly places might be made known through the ecclesia the manifold wisdom of God, according to the eternal purpose which he purposed in Christ Jesus our Lord" (verses 8-11).
The successive clauses of this account of his message are so many expansions of the subject matter of it. He preached "the unsearchable riches of Christ"; "unsearchable" or "past finding out" as the word is translated in Rom. 11: 33, denotes "not to be tracked by footprints". These untrackable riches pertain to the Christ. In the Messiah there is unfathomable wealth, for he is not only King of Israel but the Saviour of all, with a position in God's universe second only to God. In explaining these riches, Paul had to unfold "the dispensation of the mystery" (The R.V. with all editors of the text substitute "dispensation" for "fellowship"). Paul had to explain the divine arrangement through which the mystery was now declared. It was not unforseen, but it had been hid in God who was the Creator, and who had arranged all from creation. The preaching resulted in the gathering together of men and women who constituted the ecclesia of God. Themselves hearers of the message, they had to say to others, Come (Rev. 22:17). Their testimony extended to those in high places, so that the manifold wisdom of God was made known to the rulers of the world.

"The Ecclesia", says Brother. Thomas, "was associated with the apostles in the ministry of reconciliation. By 'the ecclesia', I mean, not that multiform thing called 'the ecclesia' by the world in these times; but that one undivided body of disciples, collected by the personal labours of the apostles and evangelists; and all who through subsequent generations should believe and practise the same truth. To this 'one body' energized by the 'one spirit', and 'perfectly joined together in the same mind and in the same judgment', and styled 'the bride'—is committed the work of making known 'the manifold wisdom of God' as contained in the word; and of inviting the world to be reconciled to God. No member of this body is exempt from the obligation of co-operating in this work. It is the duty and privilege of every one in his own sphere to endeavour to turn men to righteousness; for there is no distinction of 'clergy' and 'laity' in the family of God" (Elpis Israel, page 159).
This "manifold wisdom" is the very varied but always wise way of God in precisely adapting His method to the distribution and condition of men and nations. In the past God spake "by divers portions and in divers manners". Then He spake by a Son, who was the Word made flesh, the greatest and fullest revelation of all. The exposition of the manifold wisdom is the divine philosophy of history. We might divide history broadly into the patriarchal, Mosaic and Christian ages. In the first, for most of the time, man was of one speech; worship pertained to the family, and the knowledge of God was preserved by the individual efforts of faithful men. The principal promise was that made in Eden—concerning the Seed of the Woman supplemented by whatever explanation and expansion of this broad outline God may have made known by the angels to men of faith. When this age was coming to a close, and mankind was split up into families and tongues and nations, there was an extension of revelation with the changed conditions. This further revelation coincided with the preliminary preparation for a change in God's way of dealing with men. The promise of the land of Palestine to Abraham showed the centre of operations for the blessing of all nations. The man to whom the promise was made was the chosen founder of the nation through which God's purpose was going to be developed. With the forming of the nation of Israel came the Mosaic age, characterized by an elaborate ritual, designed for a nation which had entered into covenant relationship (nation​ally) with God. The other nations were allowed to go their own ways. The further promises of God during this period were given at the opportune time. When Israel desired a king, the promise was made to David of a Seed who should occupy his throne for ever. Declension in the nation led to the raising up of prophets, with messages of warning of disasters and punishment, and also of promise of ultimate restoration and blessing under the Branch of David. We mark the same gradual preparation for a change from the Mosaic to the Christian age. From four to five centuries elapsed from the call of Abraham to the establish​ment of his descendants in the land as the Kingdom of God. A little longer period elapsed from the overthrow of the throne of Israel, when the Times of the Gentiles began, to the turning from Israel to the Gentiles by the apostles of the Lord. This period was necessary; Israel had to be partially restored and to continue in the land for the manifestation of the seed. When he had come and the nation had done unto him whatsoever they listed, then it only required the final offer of mercy and life through the apostles, and the rejection of these last messengers to Israel, and the nation was cast off until the fulness of the Gentiles is gathered in. The present age is individual in its bearings, like the patriarchal in some respects. It will witness the taking out of the Gentiles of a people for God's name, and when this is accomplished the rulers of the age to come will all have been provided. The millennial age will surpass all preceding ones in the conditions under which mankind will live and in the results of the divine work during this period. It has been well described as "the final instrumentality in the great scheme of human redemption". There is thus a "purpose of the ages which he purposed in Christ Jesus our Lord'' (verse 11). All ages had relation to him. History in the past moved on to his first advent, as at the present time events are shaping for his second advent. In all times men of faith have rejoiced in the hope connected with him. Abraham rejoiced to see his day and was glad. With his first advent much that was obscure became plain. The way of life, exhibited before in type and shadow, was exemplified in him who brought life and immortality to life. The way to friendship and fellowship with God is more readily understood by the apostolic explanation of what Christ has done than by any prophecy concerning him. So Paul adds "in whom we have boldness and access with confidence by the faith of him" (verse 12). The final word in this section is a request that his readers do not faint at the tribulations which he was undergoing, which were their glory. Paul's work was not frustrated by his imprisonment. They must not think the cause of God would fail. He was not himself discouraged; on the contrary he "rejoiced in his sufferings" for them. The sufferings were "their glory" enabling them to guage the value of those spiritual blessings for which so much suffering could be endured ; and encouraging them to endure like afflictions for the gospel's sake that they might obtain a crown of glory which would not fade away.
A Prayer Concluded (3: 14-21)

The prayer which was begun in verse 1, and interrupted so soon after its commencement, is resumed in verse 14, the opening words being repeated. It was interrupted to explain that the revelation of the mystery had been made known to the writer, and that it was his work to carry the message to the Gentiles. That being made clear, the reason for his prayer for them is apparent. "For this cause I bow my knees unto the Father of our Lord Jesus Christ, of whom the whole family in heaven and earth is named" (verses 14-15). There is much emphasis in this epistle upon the Fatherhood of God. God is first the Father of our Lord Jesus Christ; the Father of Glory. Those who are made nigh in Christ have access unto the Father, and are of the household of faith. In keeping with this, the prayer is addressed to "the Father of our Lord Jesus Christ", or (as the R.V.) simply "the Father", the One who is the Father of the household of adopted children. He is the Father of a family described as "the whole family in heaven and on earth". The heavenly portion of the family consists of the angels. They are sons of God; so described by God when He said to Job. "Where wast thou when I laid the foundations of the earth? . . . When the morning stars sang together, and all the sons of God shouted for joy?" (38: 4, 7). And God is "bringing many sons unto glory" of Adam's race. They are now sons of God, but it is not yet made manifest what they shall be. They will be made like their Lord at his appearing. They will also be equal unto the angels, being the children of the resurrection. Paul's phrase appears to have some parallel in a saying of the Rabbis, who spoke of "the upper and the lower family; of the angels and of Israel". But Paul is not here contemplating natural Israel. What does Paul mean when he says that from the Father the whole family is named? The answer is, that there is a play upon words here. The word translated family is derived from the word for Father. In English father and family are not cognate words as in the Greek. The Companion Bible has a useful note in this connection: "The word 'family' is an unfortunate rendering of the Greek patria. Our English word takes its derivation from the lowest in the household, famulus, the servant, or slave. The Latin familia was sometimes used for the household of servants and sometimes of all the members of a family under the power of a paterfamilias. But the idea of patria is Hebrew, a group or class of families all claiming descent from one pater (father), e.g., the twelve tribes of Israel." We cannot agree with the writer of this note in the application which is made of the facts stated. Neither does the use of the word fatherhood instead of family, as suggested by the R.V. margin, commend itself. Paul says that God is Father (pater) and the family (patria) is named from Him as Father, the derived word illustrating the blessedness of their position. He is Father, and they are named, from the relationship involved in the word, the family. The lack of correspondence in the derivation of the words for family in different languages makes a precise reproduction of the beautiful idea in the apostle's words very difficult. It should perhaps be remarked that there is no idea in the apostle's words of the universal Fatherhood of God, over all mankind. The family "on earth" consists of the saints, who alone have the right, in the strict sense of the words, to address Him as Father. 

We look now at the petitions. They are built one upon another, or they may be said to grow one out of the other, the recurrence of the word "that" linking the phrases together. "I bow my knees (praying) that he would grant you that . . . that . . . that." The ability of God, and the basis of His operations in granting the request, are both involved in the qualifying words "that he would grant you, according to the riches of his glory". In Rom. 9: 23, we read of God's making known "the riches of his glory" on vessels of mercy which He had afore prepared unto glory. Again, in Col. 1: 27, Paul says the mystery has been manifested to God's saints, "to whom God was pleased to make known what is the riches of the glory of this mystery among the Gentiles, which is Christ in you, the hope of glory". The "riches of his glory" describes the wealth of goodness that God has designed for, and exhibited to His people in the exercise of mercy toward them, inviting them to share the glory to be revealed. It is according to this purpose of love that Paul prays that God would give effect to his requests. 

He first desires that "ye may be strengthened with power through his Spirit in the inward man" (verse 16). In the first chapter he had prayed that they might know the exceeding greatness of His power to usward who believe. Now he would have them strengthened with power in the inward man. The object of this strengthening was that they might endure afflictions, exercise patience, and in the daily round develop well-pleasing characters. His thought is seen in the parallel in Colossians: "Strengthened with all power, according to the might of his glory, unto all patience and longsuffering with joy". The phrase "through his Spirit" recalls the use of the same words in Romans 8, where Paul speaks of the Spirit of God dwelling in us, which he further defines as having the Spirit of Christ, and as Christ being in us. In this association, to have God's spirit is to have Christ in us. And it is so in Ephesians, for Paul's next request is "that Christ may dwell in your hearts by faith". The converse of "Christ in us" is more frequently before us in the Scriptures, and is well illustrated in this epistle. The Ephesians are addressed as "the faithful in Christ Jesus". They have been told that "in him" they obtained an inheritance. Once "without Christ", they have been reminded that now "in Christ Jesus" they who were once far off have been brought nigh. A person comes to be in Christ by baptism "into Christ" by which also Christ is "put on" (Gal. 3: 27). This is the beginning. The aim is "to be conformed to the image of God's Son". Faith, purifying the life of the believer, gradually brings this change about; Christ is formed in him. Paul calls it, in the passage just quoted, "Christ in you, the hope of glory". Jesus also spoke of it, pointing out the conditions which must obtain with his followers, but which are absent in the world. "Judas saith unto him, not Iscariot, Lord, how is it that thou wilt manifest thyself unto us, and not unto the world? Jesus answered and said unto him, If a man love me, he will keep my words: and my Father will love him, and we will come unto him, and make our abode with him. He that loveth me not keepeth not my sayings: and the word which ye hear is not mine, but the Father's who sent me" (John 14: 22-24). This indwelling of Christ in the heart is "to the end that ye, being rooted and grounded in love, may be strong to apprehend with all the saints what is the breadth and length and height and depth, and to know the love of Christ which passeth knowledge, that ye may be filled unto all the fulness of God" (verses 17-19).
"Rooted and grounded in love" describes "the soil and basis" of the saints, even the love of God. "The saints are viewed both as 'trees of the Lord, full of sap', deep in the rich soil of the love of God (Psa. 1:3; 92: 12, 13; Jer. 17: 8), and as constituent stones of the great Temple which rests ultimately on the same love." The result of such rootage is strength to comprehend four dimensions of something which Paul leaves unexpressed. What is it? Probably the purpose of God as unfolded in Paul's exposition of the mystery. And this is restated as the love of Christ which passeth knowledge. To know that which passes knowledge is another paradox—a favourite figure with Paul. It may be known partially and increasingly; and the growth in this knowledge is a mark of progress of the saint. The very climax of the prayer is that the saints may be filled with the fulness of God. It is a bold and amazing thing that is here desired. The words, few and simple, easily slipped over in the reading of the chapter, express the highest possible aim of mortal man. All that God is, they must try to be. The Son of God was manifested to make it possible. "In him dwells all the fulness of the godhead bodily, and in him ye are made full." When a man receives of the grace and truth that came by Jesus, and of which he was "full", he is justified. But he must go on to perfection. The Son learned obedience by the things which he suffered, and he is the author of eternal salvation to them that obey him. The example of the Son must be followed by all the children of God. The Son revealed the Father, and to follow the Son is to follow the Father. "Be ye therefore followers of God, as dear children" (Eph. 5:1); "Be ye followers of me, even as I also am of Christ" (1 Cor. 11: 1) ; so Paul exhorted, setting before us God and His Son as models for imitation. Jesus enjoined, "Be ye perfect, even as your Father which is in heaven is perfect". This, in Paul's words, is to be "filled with the fulness of God". The prayer passes to praise in verses 20 and 21. "Now unto him that is able to do exceeding abundantly above all that we ask or think, according to the power that worketh in us, unto him be glory in the ecclesia by Christ Jesus throughout all ages, world without end."
Paul is full of the thought of God's power. It is unlimited and unfathomable. It exceeds all that we can ask "exceeding abundantly". This power worketh in us. "God is able to make all grace abound toward you; that ye, always having all sufficiency in all things, may abound to every good work" (2 Cor. 9: 8). For himself Paul testified, "I also labour, striving according to his working, which worketh in me mightily" (Col. 1: 29). And Jude affirms that "God is able to keep you from falling, and to present you faultless before the presence of his glory with exceeding joy" (verse 24). The narratives in the Bible of the lives of men of God in past times illustrate how God's power was exercised on their behalf in the unseen Ways of Providence. His hand is not shortened. The record was written for our instruction, that through the comfort of these Scriptures we might have hope. In the attitude expressed in the words "commit the keeping of their souls in well doing" we provide the required basis for the exercise of divine power on our behalf. The subject is dealt with at length in an instructive and very helpful way in the book, Ways of Providence, in which the author says: "We pray not a vain prayer when we pray 'deliver us from evil'." Each one taught of God by the reading of the Scriptures, and who "willeth to do his will", knows, as Christ said he would, that the teaching is of God (John 7:17); and he also joins with Paul in the adoration, "to him be the glory.. . for ever and ever".

AN EXHORTATION TO UNITY (4: 1-6)

"He exhorteth to unity", the A.V. tells us in the summary at the head of chapter 4. The closing words of the third chapter are a well defined conclusion to a section of the letter. The first part has been devoted to the exposition of doctrine; in the second part Paul turns to exhortation. But the two must not be separated too much: exhortation not only follows doctrine but is the logical outcome of it. What a man believes should (and will, if sincerely and heartily believed) influence his life. Hence the use of the word "therefore" in the opening verse: "I therefore, the prisoner in the Lord, beseech you to walk worthily of the calling wherewith ye were called". Paul has before spoken of himself as "the prisoner of Christ Jesus" (3:1). In this place he is "the prisoner of the Lord". The titles of Christ, like the titles of God, are full of meaning, and are not used haphazardly. "Jesus" directs attention to the man, and, according to the meaning of the name, his mission. "Christ", the Anointed, is a title, and denotes his office. "Lord" translates a word which means owner. "It expresses the authority and lordship arising from and pertaining to ownership." It is translated "owner" in Luke 19: 33, in harmony with the primary meaning of the word. A precise association of ideas occurs in the phrase of Peter, when he speaks of certain "denying the Lord that bought them", and therefore owned them. Paul's use of words is appropriate in each case. He prefaces his exposition of his ambassadorship and of the secret he had to explain by calling himself the prisoner of Christ Jesus. But when he is about to exhort them to holiness he designates himself prisoner of the Lord, whose servant he is, and who is owner of all the saints, to whom therefore there is due the service of which he writes. The appeal is "to walk worthily of the calling wherewith they were called". "Vocation" (A.V.) suggests a choice they had made—a work they had taken up themselves. But it is the divine calling that is before us, "his calling" (1: 18).

Paul wants them to appreciate the greatness and value and responsibility of being so called, and to respond thereto fittingly. He exhorted the Philippians, "Let your manner of life be worthy of the gospel of Christ" (Phil, 1: 27), or as the R.V. margin more literally puts it, "Behave as citizens worthily". There is a local touch here. Philippi was a colony, and its citizens were proud of their imperial citizenship and tried to respond worthily. The Philippian saints were now citizens of a divine commonwealth, and not less but more eagerly should they live this citizen-life worthily. In the other prison epistle, he prays that the Colossians "might walk worthily of the Lord unto all pleasing, bearing fruit in every good work, and increasing in the knowledge of God" (1: 10). He charged the Thessalonians "as a father doth his own children", "that ye should walk worthily of God, who hath called you unto his kingdom and glory" (1 Thess. 2: 12). There is an exhortation on "Walking Worthily" in Seasons of Comfort, based upon the last passage. In it the writer says: "The thing that Paul would always exhort us to do, if he were among us, would be to 'walk worthy of God'. This defines the matter comprehensively; presents it clearly, and fixes its character unmistakably. Need we be at a loss to decide our course, as saints, if we remember that it is to be ‘worthy of God'? The application of this single text will always, with an earnest man, easily settle controversies on practical questions which men of another type find enveloped in fog. Even earnest men need to apply it energetically." "It is not for us to trust ourselves in deciding what sort of a walk is worthy of God. We must be guided solely by what is revealed. We are safe in taking the cue from the Scriptures. We are in danger if we trust to our own thoughts, and still more so if we yield to the sentiments current in society. Here we have to wage a constant war, in which we ought to make victory our strenuous aim. It is a warfare in which he only that overcomes will obtain the benefit. To be overcome here is to lose all. Men have certain ideas of how we ought to think, how we ought to talk, how we ought to use our leisure, how we ought to use our money and our abilities, how we ought to carry ourselves in society, and what we ought to aim at. This is one school, large, flourishing, and popular. The Spirit of God, by the apostles and prophets, has promulgated other thoughts on these subjects. There is another school, which is the opposite of prosperous at present. The two schools are incompatible. We cannot belong to both. It is Jesus who has said 'No man can serve two masters'."
"To 'walk worthy of God', then, is first to have the heart where Christ's heart was, and then to let the words of our lips and the deeds of our hands follow suit. Christ's heart was fixed on the Father and the Father's will, and the Father's work and the Father's purpose in the days to come. He had no other interest, no other love, though this indeed, truly comprehends all interests and all love." "Paul warned the brethren night and day with tears: do we need the warning less? Rather do we stand in more imperative need of it. An apostasy of centuries has trampled the whole system of divine ideas in the dust, and there is danger that with nothing but the written word to reclaim us from the abounding darkness, we may receive an inadequate impression of what is required of us. There is danger that we may stop short at the beggarly idea that sonship to God consists of knowing the nature of man and the purpose of God, and being baptized and breaking bread. There is danger of our failing to see that Christ wants men with whom he will be the ruling affection, and with whom the love of God prevails unto sanctification and separation from a world that knows Him not and obeys not the gospel of our Lord Jesus Christ. There is a danger of our being content with the external compliances of saintship, having a name to live while dead, professing to be Christ's while remaining in league with the world for which he did not pray, and which he will shortly destroy, and us with it, if we make ourselves of it. No wise man will be content in this matter with anything short of the genuine apostolic ideal."

The accompaniments of a worthy walk given by Paul in Ephesians bear particularly upon the subject before him. Jew and Gentile had been brought together into one body; built up together into one temple; constituted together one new man. There existed in an ecclesia made up of men of different races, of varied social standing, slaves and free man, all the elements for discord and strife. The "calling" required the development of such mental dispositions as would destroy the sources of friction. Hence the appeal for lowliness and meekness, for long-suffering and forbearance with one another in love; with the exercise of earnest care to keep the unity of the Spirit in the bonds of peace.
Centuries of Christian teaching have established as virtues the points of character here mentioned, however little men may seek to develop them. But the insistence upon them as necessary traits of human character was a new thing in the world of the first century. Says Trench: "The very work for which Christ's gospel came into the world was no other than to put down the mighty from their seat, and to exalt the humble and meek. It was then only in accordance with this its mission that it should dethrone the heathen virtue, arrogance, and set up the despised Christian grace, lowliness of mind, in its room, stripping that of the honour it had unjustly assumed, delivering this from the dishonour which as unjustly had clung to it hitherto. Indeed not the grace only, but the very word is itself a birth of the Gospel; no Greek writer employed it before the Christian era, or, apart from the influence of Christian writings, after" (New Testament Synonyms).

Humility was regarded as a vice of nature, fit attitude for a slave. A full life had no place for it. But the teaching and example of the Son of God put humility in a different position. It was not a weakness to be despised, but strength that expressed itself in service and self-sacrifice. It is recorded that in the closing acts of his life, "Jesus, knowing that the Father had given all things into his hands, and that he was come from God, and went to God, riseth from supper, and laid aside his garments ; and took a towel, and girded him-self. After that he poureth water into a bason, and began to wash the disciples' feet, and to wipe them with the towel wherewith he was girded." There is more than a hint of this service of Christ in the exhortation of Peter to be "clothed with humility" (1 Peter 5:5). Paul also points to the example of Christ when he puts lowliness of mind over against strife and vain glory as the condition of acceptable service. "Let nothing be done through strife or vainglory; but in lowliness of mind let each esteem other better than themselves. . . . Let this mind be in you, which was also in Christ Jesus . . . who made himself of no reputation, and took upon him the form of a servant . . . and humbled himself, and became obedient unto death, even the death of the cross" (Phil. 2 : 3-8). If the sinless Son of God could say, "I am meek and lowly of heart", how necessary it is that the sinful sons of men should cultivate lowliness, recognizing that there is no room for boasting, but need for the confession of sins.
"Meekness" was opposed to savageness, rudeness and harshness. On its God-ward side it expresses itself in submission to God's arrangements and disposition of affairs; and as a consequence is unresentful of the wrongs and provocations of fellowmen. With lowliness and meekness there must be long-suffering. This is "opposed to resentment, revenge and wrath", and indeed is explained in Paul's next phrase, "forbearing one another in love". Particularly was this forbearance called for when the general incompatibility of Jew and Gentile had to be overcome. It is even necessary to make possible the harmonious working together of men of one race with a certain amount of community of interest and outlook. Individuality so easily expresses and asserts itself in one form or another that there is always need for forbearance. Mutual forbearance must spring from love. On this it has been well said: "Christian forbearance is not to have for its motive the moral superiority felt by the man who does not yield to the temptation of a sharp or angry retort, but kindly feeling and regard for the other person, on account of his being a member of the same body, and that body, Christ's". These qualities named are essential to the achievement of the last item of Paul's appeal—the point to which he has been leading—"giving diligence to keep the unity of the Spirit in the bond of peace". What is this unity? and why is it called the unity of the Spirit? The previous chapters have told us what it is. It is something already existing, to be kept; but it is also something not attained in fulness until "all" the saints are incorporated therein, a goal not reached until the coming of Christ (4: 13). The unity is that pertaining to the "one new man", the "one body" (2: 15). The consummation is that for which Christ prayed: "that they may be one, as we are" (John 17: 11). It is the unity of the Spirit because it is the Spirit's unity, that is, the unity that God has brought into being. The Comforter, which is the Holy Spirit, coming upon the apostles after the Lord's ascension, led them, according to his promise, into all truth. The apostles' doctrine was the basis upon which all met together. In process of time they were "led" to the proclamation of the Way to the Gentiles, and Jew and Gentile met in one body. Thus was the Spirit's unity established. The keeping of this unity was not and is not an easy matter. The religious world is working for unity in these days, but it is not upon the apostles' doctrine, and is not the unity of the Spirit. The conditions for incorporation in this unity are indicated by Jesus: "I in them, and thou in me, that they may be made perfect in one". "I have given them thy word." " Sanctify them through thy truth: thy word is truth." "Neither pray I for these alone, but for them also which shall believe on me through their word." Thus he alludes to the teaching of the apostles, and its importance as the means of instructing men concerning himself. But the religious world will have none of the doctrine of the apostles, and men busy themselves in erecting some Tower of Babe) centre to which they propose to rally. But the coming of Christ will sweep away the refuge of lies, and reveal the sandy foundation of human schemes. Rome exults in a unity. She claims a high antiquity and a uniform discipline throughout the world. She points to disunion among other ecclesias as a proof that they are not the ecclesia of Christ, and some are attracted thereby. But this unity is "the man of sin" and not "the one man". And the man of sin was a development of "the iniquity" already working in the days of the apostles, which is also called an apostasy, a falling away. Because they received not the love of the truth, God sent them a strong delusion that they should believe a lie. It is not a cause for dismay, though it may be for sadness, that the career of the one body from apostolic times has not been one of uninterrupted progress as viewed by the world. Even in the days of the apostles there were difficulties, for Paul writes to the Corinthians: "There must be also heresies among you, that they which are approved may be made manifest among you" (1 Cor. 11: 19). The apostles insisted upon an unqualified acceptance of their teaching. "Now I beseech you, brethren, by the name of our Lord Jesus Christ, that ye all speak the same thing, and that there be no divisions among you; but that ye be perfectly joined together in the same mind and in the same judgment " (1 Cor. 1: 10). But some spoke other things, saying that the resurrection was past already, that Christ had not come in the flesh, and many other doctrines as the apostasy developed. The epistles for the most part are illustrations of apostolic endeavour to keep the unity by instructing in truth and combating error. But when error was persistently maintained then fellowship was withheld (2 John 8-10; 1 Tim. 6: 3-5; Titus 3: 10, etc.). If a man refuses the truth as it is unfolded in the Scriptures he disqualifies himself for fellowship. Faithful men will not be deterred by the scoffer pointing the finger of derision at what he considers to be merely "failure to agree. We individually contribute our part to the keeping of the unity of the Spirit when we hold fast the form of sound words, and walk worthily of our calling. The appeal for unity is supported by the enumeration of seven unities: 

ONE BODY. This has been the subject of reference several times in the epistle. The ecclesia is "his body, the fulness of him that filleth all in all" (1:23). In Christ, Jew and Gentile are "one new man" reconciled unto God in "one body " through the cross of Christ (2 : 15-16).

ONE SPIRIT. This also has been mentioned before. All have their "access in one Spirit unto the Father" (2: 18). This mode of access is that of which Jesus spoke to the woman of Samaria. The time was coming "when the true worshippers shall worship the Father in spirit and truth" (John 4: 22). Spirit and truth can be best understood by their contrasts. The law had a system of external ordinances, sacrifices and offerings, which it was possible for a man to observe and yet be devoid of worship. Against this, Jesus puts "in spirit"—the sincere heartfelt drawing near to God in worship. But the law was a type of this spiritual worship. In contrast to the typical form Jesus puts "in truth"—"in truth", not as opposed to that which is false but to that which is a shadow or representation. In the same way he spoke of himself as the true vine; all the lessons to be learnt from the natural vine were fulfilled in him. The one true spiritual worship in and through Jesus Christ is that which is indicated by the "one Spirit".
ONE HOPE. The one hope is the hope connected with God's promises. Paul has called it the hope of His calling (1: 18). Abraham was "called out" and promised the land of Palestine for an everlasting possession. The nation of Israel occupied the land temporarily. The restoration of their kingdom is the Hope of Israel, and is one aspect of the hope of the promise made of God unto the fathers of the nation. God will certainly bring it to pass; He is "the Hope of Israel, the saviour thereof in the time of trouble" (Jer. 14: 8).

ONE LORD. There were many lords in the pagan world, "my lord Serapis" being the one perhaps most frequently named. But "Jesus is Lord" (1 Cor. 12:3); a phrase which succinctly expressed allegiance to Christ and acceptance of all the teaching of the apostles about him. On the other hand, "Jesus is anathema "was the formula of rejection of the things concerning the name of Jesus Christ." To us there is but one God, the Father, of whom are all things, and we in him; and one Lord, Jesus Christ, by whom are all things, and we by him " (1 Cor. 8:6).
ONE FAITH. With the heart man believeth unto righteousness. There is no restriction of race or class, for "whosoever believeth on him shall not be ashamed". Thus Paul reasons, adding, "For there is no difference between Jew and Greek; for the same Lord is Lord over all, and is rich unto all that call upon him" (Rom. 10: 12). There is one basis of justification, by faith. Paul practically says that this follows from the fact that God is One; "If so be that God is one, and He shall justify the circumcision out of faith, and the uncircumcision through the faith" (Rom. 3 :30). Faith is an attitude of mind and heart which the Jew must exhibit towards the promises of God's word which was in his possession. "The faith" is the sum of that teaching now made known to the Gentiles, which they must accept in faith. 
ONE BAPTISM. There were divers washings under the law, and various lustrations in the pagan cults. There is only one baptism of saving value, that "into the name of the Father, and of the Son, and of the Holy Spirit"; which is also variously described as "the name of Jesus Christ"; "the name of the Lord"; "the name of the Lord Jesus" ; other equivalents being "baptized into Jesus Christ" and "'baptized into Christ" (Matt. 28:19; Acts 2:38; 10 : 48; 19 : 5; Rom. 6:3; Gal. 3 : 27). No one is baptized into this name apart from first believing the gospel. 
ONE GOD. God is supreme, the source of all things. All live in Him whether physically or spiritually—He is "through all". He is "in all'"; at last to be "all in all ". He is ONE —the Holy One of Israel. And His Oneness leads to the conviction that His purpose will be completed by including others in Himself, so that they will be one as Jesus and the Father are one. 
The promises of God involve this, but the law of Moses did not. "It was added because of transgressions till the seed should come to whom the promise was made; and it was ordained by angels in the hand of a mediator. Now a mediator is not a mediator of one: but God is one" (Gal. 3: 19, 20). This twentieth verse contains the same thought as Rom. 3: 30, and tells us that Moses was not the mediator of the unity to be established, but God, Who is One, has one way of salvation for all, faith in Him and the promises He has made Thus the apostle finds doctrinal implications in the fact that God is One.
DIVERSITY IN UNITY (4:7-16)
The appeal to walk worthy of the calling in the exercise of lowliness and meekness and forbearance, giving diligence to keep the unity of the Spirit, together with the enumeration of seven unities to enforce the appeal, has occupied the opening verses of chapter 4. But unity does not mean that each individual member shall be just like all others with exactly the same gifts. As the various parts of the body have different functions, but all work together for the well-being of the body of which they form a part, so is the body of Christ. There is a distribution of gifts, whether we look at the special gifts of the Spirit in the first century, or at the natural individual characteristics of the brethren of later centuries. The work to be done is of many kinds, and each one is called upon to do the part for which he is adapted in the spirit Paul has described in verses 1 and 2, the great object being the growth of the whole in Christ. In explaining this diversity and the object of it, Paul begins, "But unto each one of us was the grace given according to the measure of the gift of Christ ". To Paul had been given "grace" for the ministry to the Gentiles. To them was given the same grace as to him, but in varying form, according to Christ's will. And then before he proceeds to explain why these gifts had been given, the word "gift" leads him to quote a verse from Psalm 68, prophetic of Christ's ascension and his bestowal of gifts, this in turn leading him to open up some of the things involved in the verse quoted. So he writes, "Wherefore he saith, When he ascended on high he led captivity captive, and gave gifts unto men". Then comes the comment, "Now this ' He ascended', what is it but that he also descended first into the lower parts of the earth? He that descended is the same also that ascended far above all the heavens, that he might fill all things" (verses 8-10).
Two words in particular are remarked upon—"ascended" and "gave". He first argues that the words "He ascended" imply a prior descent. The English word carries no such implication. Weymouth translated it "He re-ascended" and added a footnote in support of the idea that the prefix used by Paul can have the force of "up again". But Weymouth's editors in the later editions have reverted to the A.V. and the R.V. in the text, and have cancelled his note. This does not alter the validity of Paul's inference, which does not rest upon the force of a Greek prefix but upon the meaning of the Psalm writer. We must look, therefore, at the Psalm. David was the author of Psalm 68. The first verse recalls the words used when the ark of God set forward during the wilderness sojourn: "And it came to pass, when the ark set forward, that Moses said, Rise up, Lord, and let thine enemies be scattered ; and let them that hate thee flee before thee" (Num. 10: 35). It has been thought that the Psalm was written in connection with the taking of the ark to Zion by David: all its allusions are appropriate to this occasion. David recalls God's leading of His people through the deserts (verse 4, R.V.), and the wilderness, to Sinai: "O God, when thou wentest forth before thy people, when thou didst march through the wilderness; the earth trembled, the heavens dropped at the presence of God: even yon Sinai trembled at the presence of God, the God of Israel " (verses 7, 8). The subsequent victories are touched upon (verse 12), and then reference is made to choice of Zion. Poetically, the other hills of the land are represented as being jealous of Zion. "A mountain of God (that is, a great mountain) is the mountain of Bashan; an high mountain is the mountain of Bashan. Why look ye askance, ye high mountains, at the mountain which God hath desired for his abode? Yea, the Lord will dwell in it for ever" (verses 15, 16). This is the culminating point of God's work—He led them out of Egypt, settled them in this land to have a dwelling place among men. So David's mind is taken back from this to the beginning of their national life, to Sinai (verses 17, 18), and since God is a God of deliverances (verse 20), He will certainly deliver Israel from all enemies, even by a second exodus. Then all princes and kingdoms will serve the Lord, bringing presents to Him because of His temple at Jerusalem (verses 22, 29, 31, 32). In the light of this broad outline, in which we see Sinai linked with Zion, we look at verses 17 and 18 in greater detail: "The chariots of God are twenty thousand, even thousands of angels: the Lord is among them, as in Sinai, in the sanctuary. Thou hast ascended on high, thou hast led captivity captive: thou hast received gifts for men: yea, for the rebellious also, that the Lord God might dwell among them."

The first thing to notice is that God was among them at Sinai accompanied by thousands of attendant angels. He went forth before His people; the earth trembled at the presence of God (verses 7, 8). God had come down. The force of this is not minimized when we recognize that He came down by means of a manifestation in an angel in whom His name was placed. When God exercised His power for the deliverance of His people He is said, in Scripture style, to come down. Thus we read: "And the Lord said, I have seen the affliction of my people which are in Egypt . . . and I am come down to deliver them out of the hand of the Egyptians " (Exod. 3: 7, 8). "Be ready against the third day: for the third day the Lord will come down in the sight of all the people upon mount Sinai . . . And mount Sinai was altogether on a smoke, because the Lord descended upon it in fire . . . And the Lord came down upon mount Sinai" (19: 11, 18, 20). Compare also Exod. 33: 9; 34: 5. There is a further allusion to these events in Nehemiah 9: 13—"Thou earnest down also upon mount Sinai, and spakest with them from heaven, and gavest them right judgments and true laws, good statutes and commandments". Stephen quotes the word of God to Moses, "I have seen, I have seen the affliction of my people which is in Egypt . . . and I am come down to deliver them" (Acts 7: 34). When God had accomplished the deliverance for which He was said to come down, then it might be said that He had ascended. Thus when God had effected the deliverance of Judah in the days of Hezekiah it was written, "God is gone up with a shout, the Lord with the sound of a trumpet" (Psa. 47: 5). The future manifestation of God in the person of the Messiah is the subject of petition by Isaiah: "Oh that thou wouldest rend the heavens, that thou wouldest come down, that the mountains might flow down at thy presence . . . When thou didst terrible things which we looked not for, thou earnest down, the mountains flowed down at thy presence" (64: 1, 3). In this passage the Exodus and the future redemption of Israel are linked together. These passages interpret the language of David in Psalm 68: "Thou hast ascended on high". Looking back to the events of the Exodus when God came down, David speaks of the return of God to heaven when the deliverance was accomplished. And this being the historical basis of this Psalm-prophecy, we can easily follow out the meaning of the successive items by turning back to the events associated with the deliverance from Egypt. "Thou hast led captivity captive." The Companion Bible comments that "captivity" by metonymy is put for "captives". Rotherham translates, "Thou hast led in procession a body of captives"; the American R.V. gives us, "Thou hast led away captives"; and so others, to the same effect. In Paul's quotation of this verse the A.V. margin reads, "He led a multitude of captives". The reference is to the leading out of Egypt of the hosts of the Israelites, who had been bond-slaves and captives in Egypt. "Thou hast received gifts for men." Once more the early history of Israel provides the explanation. God arranged a service of worship for the nation and appointed the tribe of Levi as priests. The language of the Psalm has its source in the description of the separating of the tribe and its appointment for the work assigned to it. It is written, "And the Lord spake unto Moses, saying, Bring the tribe of Levi near, and present them before Aaron the priest, that they may minister unto him. And they shall keep his charge, and the charge of the whole congregation ... to do the service of the tabernacle . . . And thou. shall give the Levites unto Aaron and to his sons: they are wholly given unto him out (on the behalf, R.V.) of the children of Israel" (Num. 3: 5-10). This appointment of the Levites is described as a "gift unto God". "And thou shalt bring the Levites before the tabernacle of the congregation . . . and thou shalt bring the Levites before the Lord . . . and the Levites shall be mine. For they are wholly given unto me from among the children of Israel . . . And I have given the Levites as a gift to Aaron and to his sons from among the children of Israel" (Num. 8: 9-19). It is further written, "And I, behold, I have taken your brethren the Levites from among the children of Israel: to you they are given as a gift for the Lord (they are a gift, given unto the Lord, R.V.), to do the service of the tabernacle of the congregation" (Num. 18: 6). It would appear that the tribe of Levi is at the same time regarded as a gift to the Lord, and as given unto the people. This corresponds with the Psalm: "Thou hast received gifts for men". The word translated "received" has "a twofold meaning, i.e., receiving and giving". The two sides of the word come out in the Psalm and the Epistle. The Psalm has "received gifts",' Paul quotes it "gave gifts". The whole of the facts remove the difficulty that some have found in Paul's change of words; he is stressing another aspect of the word.

"Yea, for the rebellious" How this describes the nation whether in the wilderness or in their subsequent history! "I know their imagination which they go about, even now, before I have brought them into the land which I sware" (Deut. 31:21). "Ye rebelled against my word at the waters of Meribah" was even said concerning Moses and Aaron (Num. 20: 24). "Ye would not go up (into the land) but rebelled against the commandment of the Lord your God'' (Deut. 1: 26).

"That the Lord God might dwell among them" God arranged as the outcome of the deliverance of Israel that there should be a dwelling place for Himself in the midst of them. The order of events in Exodus is most instructive in this connection. In the night of the Passover sprinkled blood was the basis upon which divine protection was afforded the firstborn of Israel. They were led out of Egypt into the wilderness. Bread from heaven was provided, and water from the smitten rock. The terms of the covenant were made known and the assent of the people received. Then the Lord came down upon mount Sinai to the terror of all, even Moses saying, "I exceedingly fear and quake". Bounds were put around the mount lest the people should approach too near, the penalty for disobedience being death. The next event was the confirmation of the covenant by shed blood, and this was immediately followed, in contrast to the previous prohibition, by the ascent of Moses and others appointed into the mount. "THEN (after the blood had been sprinkled upon the people) went up Moses, and Aaron, Nadab, and Abihu, and the seventy of the elders of Israel: and they saw the God of Israel . . . And upon the nobles of the children of Israel he laid not his hand: and they saw God and did eat and drink" (Exod. 24: 8-10). The contrast in Israel's relationship to God is emphasized by the noting of the fact that upon the nobles fell no divine judgment; previously none could come near, all being effectually held at arm's length by the threat of death for touching the mount. The once captive nation, now the people of God, are next required to make Him a sanctuary (chapters 25-27).

What a striking order of events, typical of redemption, detailing the elements necessary! Passover, the Bread of life, the Water of life, the blood of the covenant shed—all these before God dwells with men. And then, not before, is appointed the priesthood to intercede for the redeemed people (chapters 28-29). When the tabernacle was erected the glory of God descended upon it, and the Lord dwelt among His people. The nation was called upon always to bear in mind that God was in their midst: "Defile not therefore the land which ye shall inhabit, wherein I dwell: for I the Lord dwell among the children of Israel" (Num. 35: 34). How deplorably Israel forgot, and rebelled again and again.
When the tabernacle was superseded by the temple, that became God's dwelling place (1 Kings 6: 13). The glory which had filled the tabernacle descended upon the temple (8: 11). All these matters to which the Psalm we are considering refers, were patterns of greater things: and thus it is that the passages which are based upon such a history become prophecies of "good things to come". The history helps to define the meaning accurately, and guides us in our look forward. We therefore turn now to Paul's exposition of these verses in which he shows their relation to Christ, who is the substance of it all. Two words principally in the Psalm are the subject of comment by Paul. We have already noticed that it is the word "gift" which leads him to quote the Psalm. He comes back to this word, but before doing so he builds up an argument upon the words "He ascended". "Now this 'He ascended', what is it but that he also descended first into the lower parts of the earth?" The history upon which the Psalm rests supplies the explanation. When God moves for the help of His people He is said to come down. The deliverance effected, God is then said to have ascended. When the Psalmist says God ascended it is evident that He must have first descended to earth.

The greatest work of God on behalf of His people is their eternal redemption, and this work is bound up with the mission of His Son. All other theophanies look forward to this, the greatest of all. Christ's mission is to lead an exodus. Moses and Elijah on the mount of transfiguration spoke of the decease (exodus) which he would accomplish at Jerusalem. Surely the use of that word there means more than death, or "departure" from life, as in the R.V. margin. It takes the mind back to Israel's exodus, so typical of Christ's work; for what he accomplished was a departure from the bondage of the grave. We must now observe that the divine origin of Jesus is described in the style of past theophanies as a descent from heaven. God dwelt among the nation in the person of His Son. "The word was made flesh and dwelt among us." "I came down from heaven, not to do mine own will, but the will of him that sent me ... I am the bread which came down from heaven" (John 6: 38, 41). And to the "stumbling" disciples Jesus further said, "What and if ye shall see the Son of man ascend up where he was before?" (verse 62). "He that cometh from above is above all" (3: 31). "I am from above" (8: 23). These were hard sayings for the Jews, and many Gentiles find them equally hard. Jesus ascended. But "no man hath ascended into heaven, but he that descended out of heaven, even the Son of man which is in heaven " (John 3: 13). The ascent indicates an accomplished work of redemption; but redemption is God's work; therefore Christ is from God, and "descended out of heaven". Only one who was a theophany, if we can put it that way, could ascend to heaven. Christ ascended, therefore he was a manifestation of God, and in Scripture language, was "from above". The statement that he ascended involves his prior descent to the lower parts, even to earth—a phrase taken from the prophecy of Christ's birth in Psa. 139: 15. But Paul takes the argument a step further, and links it with the theme of the epistle: "He that descended is the same also that ascended up far above all heavens, that he might fill all things" (verse 10). There had been derangement in the relations of man and God. Man could not restore the harmony; God only could do that. And "God was in Christ, reconciling the world unto himself". The One who descended for this work, is the same that ascended; for God does not manifest Himself in vain. This is the same as saying that God who descended at the birth of Christ ascended in him. The reconciliation effected, He will at last "fill all things". In 1: 23 the body of Christ is called "the fulness of him that filleth all in all". "God was in Christ", and by and through Christ God will be "all in all ". Lest this language should still prove a hard saying, let us prosaically relate it to the simple facts. Jesus is said to have come down from heaven because his birth was the result of the operation of the Spirit of God as recorded in Luke 1. He was raised from the dead, and quickened by the Spirit, becoming the Lord the Spirit and a life-giving Spirit. During his lifetime God was with him, and from his baptism he was filled with the Spirit without measure. He therefore spoke of his words as being the Father's, and his works as the works of Him that sent him. "I will put my words in his mouth" God had said long before (Deut. 18: 18). Brother Thomas has expressed it thus: "'The Spirit breathes where he pleases and thou, Nicodemus, hearest his voice; but thou perceivest not how he is come, and in what he goes away; thus is everyone who has been born of the Spirit.' Nicodemus and his contemporaries heard the Voice of the Spirit, breathed forth in the words of spirit and life, uttered by Mary's Son, who they knew was a teacher come from God. But they did not perceive that this teacher was the Eternal Spirit, nor did they comprehend how he came. Judging by flesh-appearances, they only saw Mary's son, as they saw Isaiah or one of the prophets, as teachers from God. They did not perceive that Jesus was 'a body prepared' by special Spirit-creation, the Cherub upon which the effluent power of the Eternal Substance rested: and that upon him and through him, he walked through the country, breathing forth his voice in the doctrine taught, and his power in the miracles performed; not perceiving this, still less did they comprehend that the Effluent Power would so thoroughly change the constitution of the 'Body Prepared', that it should be no longer corruptible flesh perpetuated in life by blood and air, but should be transformed into spirit-flesh and spirit-bones, constituting a Spirit-Body—a material, corporeal substance—essentially incorruptible, glorious, powerful, deathless, and quickening ; that in this, as corporealized spirit, the Effluent Power that had 'come down from heaven'—from the abode of the Eternal Substance, 'which no man can approach unto'— would 'ascend where he was before'."

Only a few words are needed now to trace out the parallel between the Exodus and the work of Christ. He is the Passover Lamb; the Living Bread from heaven; the smitten Rock from whence flows the water of life; his blood is "the blood of the new covenant, shed for many for the remission of sins". We come into relationship with Christ when we understand the elements of truth connected with the various aspects of Christ and his work as unfolded in the Scriptures, and when we render obedience in the waters of baptism. We then enter into covenant fellowship with God, and become part of His house, with Jesus appointed as priest for us. The bondage from which we are delivered is the bondage to sin and death. This is a house of servitude. We yielded ourselves as bond-slaves to sin (Rom. 6: 16-20). But we are now made free from sin's servitude (verse 22). The hosts of captives led from this house of bondage by Christ are those who respond to the call to "come out" from that which is "spiritually called Egypt" (Rev. 11: 8).
Turning to the further point that Paul makes in connection with the word "gifts": he proceeds in verse 11: "And he gave some to be apostles; and some, prophets; and some, evangelists; and some, pastors and teachers". He does not speak in the abstract of the office; he does not say that He gave some the gifts of apostleship, and so onwards. He gave the apostles and the other spirit-gifted brethren to the Israel after the spirit, just as the sons of Levi had been given to Israel. The way the apostle states the matter is in exact accordance with all we have found in connection with the Psalm that he quotes in verse 8. The object of their being given is next explained.

We have already seen in our consideration of this section of the epistle that God has given, through Christ, certain brethren to the body of Christ, endowing them with the necessary powers for the discharge of the work committed to them. In this place Paul enumerates apostles, prophets, evangelists, pastors and teachers. There were other gifts besides these, fuller catalogues being given in Rom. 12: 6 and 1 Cor. 12: 28. The selection here has to do with the making known of the purpose of God, and we should consider this to be the primary object of the bestowal of the gifts. Other gifts were subsidiary to this object. In view of some modern claims to the possession of spirit gifts, it is desirable that we understand the purpose they served, and then we shall see why they were discontinued. Paul defines the object in verse 12: "For the perfecting of the saints, unto the work of ministering, unto the building up of the body of Christ". This is the R.V. translation; the A.V., by introducing each clause with the word "for", suggests that we have here three parallel clauses—that the perfecting of the saints, the work of the ministry and the building up of the body are all the work of the brethren with the gifts named. This is not the case: each clause depends upon the one preceding.

The object then of the bestowal of the "gifted" brethren to the ecclesias was "for the perfecting of the saints". Every careful reader of the Bible is aware that the word "perfect" is used in the Bible in senses which are not exactly the same as given to the word in everyday speech. The Companion Bible gives a list of ten words which are all translated "perfect", all occuring in the N.T. They variously represent such ideas as "accurately", "diligently", "fitted", "ended", "complete". The word used in this passage calls for consideration. The verb occurs thirteen times. Liddell and Scott define it as follows: " I.—to adjust or put in order again, restore: to settle by acting as mediator, to reform: to repair, refit : to set (as a broken bone). II.—generally, to prepare, train or furnish thoroughly (in N.T.)." Grimm-Thayer's Lexicon gives it: "Properly, to render fit, sound, or complete: (a)—to mend; (b)—to fit out, equip, put in order, arrange, adjust; (c)—ethically, to strengthen, perfect, complete, make one what he ought to be."

The thirteen passages are appended. "Mending their nets" (Matt. 4:21; Mark 1); "Thou hast perfected praise" (Matt. 21: 16); "Every one that is perfect shall be as his master" (Luke 6: 40); "Be perfectly joined together in the same mind" (1 Cor. 1: 10); "Be perfect, be of good comfort" (2 Cor. 13: 11) ; "And might perfect that which is lacking in your faith" (1 Thess. 3: 10); "Make you perfect in every good work to do his will" (Heb. 13: 21); "The God of all grace make you perfect" (1 Pet. 5: 10); "Vessels of wrath fitted for destruction" (Rom. 9: 22); "The worlds were framed by the word of God" (Heb. 11: 3); "But a body hast thou prepared me" (Heb. 10:5); "Restore such an one in the spirit of meekness" (Gal. 6: 1). The nets mended were fitted for their work. So also was the body which was prepared. The brother restored was brought to fitness for his position as a brother. It has been remarked on the passage before us that the word "suggests the bringing of the saints to a condition of fitness for the discharge of their functions in the Body"; or, "with a view to the full equipment of the saints". Weymouth gets the idea well: "in order fully to equip His people for the work of serving". The perfecting of the saints is therefore the fitting or equipping of the saints for service.

The equipment came through the instruction and encouragement and comfort in the message of God given through the apostles and New Testament prophets. The message at first was given orally, but as occasion arose it was committed to writing. The epistles and gospels, as produced, were classed with the "other scriptures" of the Old Testament (2 Pet. 3: 15, 16). With the giving of the Apocalypseto John, the seal was put upon the New Testament writings. With the completion of the New Testament the equipment was complete: the oral message gave place to the written one, and the spirit gifts ceased. No addition has since been made to our knowledge of God's purpose. The messages which are supposed to be given under the guidance of gifts to-day very often conflict with the "law and the testimony", and show that darkness and not light is within the speakers. Paul taught that the gifts would not continue. His chapter in praise of love (1 Cor. 13) is really part of a discussion on the gifts of the spirit which begins in chapter 12 and is concluded in chapter 14. In chapter 13 he is showing a more excellent way than exhibiting rivalry for the possession of the best gifts, such as some of the Corinthians were doing. And in showing the excellency of love he points out that the gifts they were so striving to obtain were only given for a time. "Whether there be (gifts of) prophecies, they shall fail; whether there be (gifts of) tongues, they shall cease; whether there be (gifts of) knowledge, it shall vanish away." He goes on further to say that "part" of the ecclesia had one gift, and "part" had another, showing that none of them were complete in themselves. We might possibly look back sometimes to the early days of Christianity and think of the advantages they had with spirit-endowed brethren in their midst. The manifesta​tions of the spirit must have been impressive. But there were soon abuses. Some brethren who had not certain gifts pretended to have them. At Thessalonica it was proposed to meet this difficulty by suppressing all exhibitions of the spirit. But Paul counselled another course, namely, to test the spirits, reject the spurious but retain the genuine. Thus he wrote: "Quench not the spirit; despise not prophesyings; prove all things; hold fast that which is good; abstain from every form of evil" (1 Thess. 5: 19-22). Other epistles indicate other difficulties. At Corinth in particular there was much strife and jealousy arising from the gifts. Then, again, each message was only a part, and it had to be retained in the memory, failing which it passed away. On the whole we should judge that the privilege of the possession of the completed Word of God is at least equal to the possession of the "gifts" of those days. With its wonder​ful internal witness to its divine origin, the Word of God is always available for every individual; it is not dependent upon an assembly of the saints for a message to be given, though the meetings of the brethren afford opportunities for its exposition and the drawing from it of words of con​solation and guidance. Those who repine at the cessation of the "gifts", or, worse, those who make a pretence of the possession of them, fail to appreciate the great provision God has made for the equipment of the saints in the providing and preserving of the Scriptures. If Paul could say that Genesis was written "for us" (Rom. 4: 24), how much more may it be said that the apostolic writings are for us also. But, as the oral messages were only of value as the hearers applied themselves to that which they heard, so now we must apply ourselves to the reading of the written Word, and to following out its counsel. To return. The messages given equipped the hearers of them for service, for ministry. An illustration of service is to be found in the house of Stephanas: "Ye know the house of Stephanas, that it is the firstfruits of Achaia, and that they have addicted themselves to the ministry of the saints" (1 Cor. 16: 15). The Lord himself is the great example: "For even the Son of man came not to be ministered unto, but to minister" (Mark 10: 45). "Whether is greater, he that sitteth at meat, or he that serveth? is not he that sitteth at meat? but I am among you as he that serveth" (Luke 22: 27). The object of the equipment is service; the aim of the service is "the building up of the body of Christ". Here we meet once again a combination of metaphors. The saints are a building; they are also a body, the body of Christ. In the figure taken from building the literal is largely lost sight of. When we speak of edification we are not conscious of the basis of the word—the erection of a building. Possibly that is the case also with Paul on some of the occasions when he uses the word. Yet at other times he lays such stress on the matter that he appears to be fully alive to the underlying idea: "Let us follow after things which make for peace, and things whereby we may edify one another. Overthrow not for meat's sake the work of God" (Rom. 14: 19). We get a similar emphasis in his discussion of the gifts in 1 Cor. 14. Repeatedly he speaks of the edifying of the ecclesia. "Seek that ye may excel to the edifying of the ecclesia" (verse 12). Paul himself was "a wise masterbuilder" (1 Cor. 3: 10).
How long has the service of the saints in the building up of the body of Christ to continue? The answer is, "till we all attain unto the unity of the faith, and of the knowledge of the Son of God, unto a full grown man, unto the measure of the stature of the fulness of Christ" (verse 13). The unity here mentioned is the same as he before described as the "unity of the Spirit", the unity God had brought into being in the work of His Son. Whereas the unity of the Spirit describes the source of the unity, the unity of the faith and of the knowledge of Christ describes its basis; it is a unity produced by faith in, and knowledge of Christ. The words also cover the thought of the character of the unity; it is a unity characterized by faith in, and knowledge of, Christ. The unity has a present phase, to the keeping of which Paul has exhorted them to give diligence (verse 3). It has also a future aspect, set before us for attainment, in this thirteenth verse.
The attainment of the unity is described by two more phrases. It is a coming unto "a fullgrown man" or a "perfect man". He does not say fullgrown men. The Christ-body—the "New man"—is before his mind. This will be manifested in the day of the return of the Head. The goal is lastly described as attainment "unto the measure of the stature of the fulness of Christ". "The fulness of Christ" Paul has before defined as "his body, the fulness of him that filleth all in all" (1: 23). In words previously quoted, the apostle filled up that which was behind of the sufferings of Christ. We have to think of Christ under two aspects: individually, where the Lord Jesus alone is contemplated; multitudinously, where all who have put on Christ, and who are in him, and who constitute the "fulness of him", are all together with their Head viewed as One Body. It is this latter which is the "measure of the stature of the fulness of Christ", for all his brethren will be like him, sharing his nature, morally and physically; and even so, there will be an enlargement of the number of redeemed men and women who are members of his body at the end of the millennium when the consummation of the work of Christ is reached. So long as the Lord remains away the "we all" have not attained that fulness. The work of taking out of the Gentiles a people for His name still proceeds, but that work ends when the fulness of the Gentiles has come in. When the Times of the Gentiles end there will be a gathering to the judgment seat of Christ. The accepted there will then be incorporated in "The Unity", "The Perfect Man", "The Fulness of Christ".
In verse 14 we are told the negative side of the purpose in the equipment of the saints by means of the instruction of apostles, prophets, evangelists, pastors and teachers: "That we henceforth be no more children, tossed to and fro, and carried about with every wind of doctrine, by the sleight of men, and cunning craftiness, whereby they lie in wait to deceive". Until the completed revelation was in the hands of the ecclesias there was much scope for the speculation of teachers who desired to introduce some new doctrine from the theories of the world without. The new ecclesias, apart from the guidance of the divinely instructed brethren, would have been at the mercy of every aspirant for leadership. The effect of unrestrained speculation is compared to the tossing of the sea, unstable and insecure, with danger of shipwreck. Well instructed teachers steered them safely through the storm. There is the suggestion of craft and deceit on the part of false teachers. "The sleight of men, in craftiness, after the wiles of error", has underlying it a comparison to "the dexterous handling of the dice and the smart cleverness of the schemer". There was a dishonest handling of the Word of God. Paul was very much opposed to any such work. "We are not as many, which corrupt (make merchandise of, huckster) the Word of God; but as of sincerity, but as of God, in the sight of God speak we in Christ." "We have renounced the hidden things of dishonesty, not walking in craftiness, nor handling the Word of God deceitfully; but by manifestation of the truth commending ourselves to every man's conscience in sight of God" (2 Cor. 2:17; 4:2). As Paul found it, so it has continued to be. The Scriptures have been perverted and mishandled in the interests of opinions. "Craftiness" Paul does not hesitate to call it, "after the wiles of error". "But", he continues, introducing the contrast, that we, "speaking the truth in love, may grow up into him in all things, which is the head, even Christ: from whom the whole body fitly joined together and compacted by that which every joint supplieth, according to the effectual working in the measure of every part, maketh increase of the body unto the edifying of itself in love."

Much more than “speaking the truth” is in the apostle’s mind. Being sincere, dealing truly, the margins of our versions give it. “Truthing it in love” though not English, expresses the idea. It is a matter of being true, though word action ringing true. “I am the truth” said Jesus; not "I teach truth", although he did that; but "I am the truth". Truth was embodied in him, and was manifested in all his ways. Nothing he did had for its cause any other motive. We may do right sometimes for fear of being found by others in the wrong, or for fear of another's opinion of us. The ideal is to do right because it is right—to be true. Love must be the companion of truth. It is the ideal combination. "Love rejoiceth not in iniquity, but rejoiceth in the truth." Apart from truth love soon degenerates into sentimentality. On the other hand, truth can be and often is expressed with harshness, causing offence thereby. Truth itself gives offence sometimes, and this cannot be avoided. Instead of being weak and changeable in matters of faith, strength, confidence and courage without harshness and offensiveness is the desired attitude. When these conditions of truth and love exist, there is growth "in all things into him, which is the head, even Christ". The growth is unto a fitness for inclusion in "the fulness of the Christ". We grow in him by "abiding in him", he then abides in us, and "the same bringeth forth much fruit". In this there is a realization of living union with Christ, by being a member of his body. The Christ-body, like the human body, is a frame well knit together, consisting of various parts, each contributing its share in varying ways to the maintenance of the body. The whole being in vital contact with the Head, harmonious working is ensured; the co-operation of all resulting in all being built up in love.
THE NEW LIFE (4: 17-24)

In the opening verse of this chapter an appeal has been made to the brethren to walk worthy of the calling wherewith they were called. The necessities of that walk, in lowliness, humbleness and meekness, led to the description of the unity that God is bringing into being in Christ. This was followed by an explanation of the diversity in that unity, comparable to the many parts of the body which work together in harmony for the good of the whole.

Paul now returns to the exhortation concerning the new life in Christ, taking up from verse 1 the figure of a walk, but expressing the duty in negative form: "This I say therefore and testify in the Lord, that ye henceforth walk not as other Gentiles walk, in the vanity of their mind, having the understanding darkened, being alienated from the life of God because of the ignorance that is in them, because of the blindness of their heart: who being past feeling have given themselves over unto lasciviousness, to work all uncleanness with greediness" (verses 17-19).
"The creation was subjected to vanity" (Rom 8: 20). Because of man's sin, there was frustration and failure to attain the purpose God desired. Again, Paul says of the Gentiles that "when they knew God, they glorified him not as God, neither were thankful; but became vain in their imaginations (reasonings), and their foolish heart was darkened" (Rom. 1: 21). To a large extent this failure to attain the end that God had in view is true of most, whether Jew or Gentile. As the Preacher found, "Vanity of vanities, all is vanity" (Eccl. 1: 2). "Verily every man at his best state is altogether vanity" (Psa. 39: 5). But this "every man" of the Psalmist has an exception. The Lord Jesus Christ exhibited a purposeful life in harmony with the will of God; and while his days in mortal life were as "a handbreadth", yet he arose from the dead to "length of days for ever and ever". It was, however, only too sadly true that Gentiles walked in the vanity of their mind. Despite all their reasonings and their philosophies, they failed to see the right aim of life. This "vanity" had an intellectual result; the understanding was darkened. They had no clear vision. Their eye being evil, the whole body was full of darkness, and, as Jesus adds, "If therefore the light that is in thee be darkness, how great is the darkness" (Matt. 6: 23). The believing Gentiles had been led out of this darkness; the eyes of their heart had been enlightened, and they had come to know the hope of his calling, and what the riches of the glory of his inheritance in the saints (Eph. 1: 18). In this state of darkness, Paul says they were "alienated from the life of God through the ignorance that is in them". Ignorance alienates; it cuts one off from the life of God. A very tolerant Christendom, largely returned to Greek thought concerning man's nature, ignores this fact. Although the world is full of Bibles, the ignorance has not been dispelled. The situation to-day, as always in the past, requires earnest insistence on Christ's statement, "He that believes (the gospel) and is baptized shall be saved". On the other hand, "Man that is in honour, and understandeth not, is like the beasts that perish" (Psa. 49: 20). Why was there this almost universal ignorance? Paul says it was because of the blindness (or hardening) of their hearts. This fate befell Israel—"the minds were blinded" and "a veil is upon their heart" (2 Cor. 3: 14, 15). Thus in relation to the gospel Jew and Gentile manifested the same attitude. "If our gospel is veiled, it is veiled in them that are perishing: in whom the god of this world hath blinded the minds of the unbelieving, that the light of the gospel of the glory of Christ, who is the image of God, should not dawn upon them" (2 Cor. 4: 3, 4). This intellectual obtuseness was a judgment of God. "Even as they did not like to retain God in their knowledge, God gave them over to a reprobate mind" (Rom. 1: 28). There is first on man's side an abandonment to the inclinations and desires of the human heart; a service to the god of this world. "Being past feeling", or, ceasing to care, they "gave themselves up" to evil ways. That expresses the human act which is the basis of the divine punishment. Three times in the first chapter of Romans, Paul says "God gave them up" to the course of life they had chosen (verses 24, 26, 28). The vice indulged became a master. The picture Paul describes, both in Ephesians and Romans, is one of an outrageous and reckless indulgence in lust without any sense of shame. It should occasion no surprise that God should use the besom of destruction at times, employing one nation to sweep away another. The irretrievableness of men and women in such a state has been recognized by responsible men who have had to deal with such matters. 
Speaking of the iniquity of the Amorites (Gen. 15: 16) Sir Robert Anderson has said: "This is not a subject for plain speaking. I will dismiss it with the strange confession that prior to knowledge acquired at Scotland Yard these divine judgments upon Canaan were a difficulty to my faith. There are some kinds of vice that seem to spread like leprosy, and to become hereditary". But the right aim of human life had been brought to the notice of the Ephesians in the preaching of the gospel. While the world about them was in ignorance and living in vice, they had learned of better things. "But ye have not so learned Christ", or the Christ (verse 20). To learn the Christ certainly involves that we know about the anointed of God, about the work of God's prophet, priest, and king. He was one sent of the Father, revealing the Father (John 14: 7, 11). He had a message to declare; he had to live a life of obedience, ending in a voluntary death; he had to be raised from the dead, and at last to be exalted in the earth. All these things were connected with the Christ. In learning of this purpose they have received knowledge of the character God desired of men, which was altogether a contrast with the mode of life about them. There was no doubt about their having received the instruction. "If so be that ye heard him, and were taught in him, even as truth is in Jesus." This "if so be" is not an expression of doubt, but is a strong affirmation—"if so be, as I know ye did". They had heard Christ in the apostolic presentation of his work, as Jesus said, "He diat heareth you heareth me" (Luke 10:16). "My sheep hear my voice, and I know them, and they follow me" (John 10 : 27).

They had also passed on to a fuller knowledge than the elementary principles as first taught to them. Though "in him", their instruction had continued. And Paul adds "even as truth is in Jesus". To expand the thought a little, Paul appears to say, You know the ways of the world about you, how futile and vain they are. You have learned something different. You have not so learned the Christ. You have been informed of God's purpose in an Anointed, through whom redemption has come. The grace of God, bringing salvation, has appeared, teaching us that denying ungodliness and worldly lusts, we should live soberly, and righteously, and godly in this present world. And the things that you have heard are true for they have to do with a historic personality, even Jesus, and truth is in him.

The words have often been misquoted. Paul does not say "the truth as it is in Jesus". That would imply that the particular aspect of truth as revealed in Jesus was the one which they had learned, but that there are other aspects of truth revealed in other teachers. He says, "even as truth is in Jesus", thereby indicating that truth is in him, and in him alone.

When we examine the phrase "the truth is in Jesus" we can see that to learn Christ is much more than learning about him. We must know what he is in himself as is indicated by the word "truth". What then is meant by "truth" exhibited in Jesus? Truth is that which is according to the facts of the case; agreement with reality; true state of things or facts; practice of speaking the truth; an established principle. It describes the fact in opposition to illusion, the genuine as against the counterfeit. It has usually an intellectual association, in connection with thought or fact. But Paul gives it a moral value. Ye did not so learn Christ as to follow the ways of the world. As truth is in Jesus, you must change your life, and discard the corrupt past mode of living. It is evident that the word in Biblical usage has a fuller meaning than is usually given to it. To the Hebrews God was the standard of truth. He was truth. "Thou wilt perform the truth to Jacob, and the mercy to Abraham, which thou hast sworn to our fathers from the days of old", is the conviction of the prophet (Micah 7: 20). That God was true, Paul treats as axiomatic (Rom. 3:4). The purpose of God must triumph. Since truth and righteousness and holiness are essential parts of His character, the opposites of those characteristics must at last be put away from the earth. For the moment the righteous may suffer; evil may at present prevail; but it will not, cannot, always do so. The future would see truth triumphant. Isaiah tells of a "new heavens and a new earth, wherein dwelleth righteousness", when "Jerusalem will be a rejoicing and her people a joy ". At that time, "he who blesseth himself in the earth shall bless himself in the God of truth" or "amen" (R.V. margin).  This "God of amen" is Jesus Christ, who takes the title to himself when he writes to Laodicea, "These things saith the Amen, the faithful and true witness" (Rev. 3: 14). Again Paul says "that Jesus Christ was a minister of the circumcision for the truth of God, to confirm the promises made unto the fathers, and that the Gentiles might glorify God for his mercy" (Rom. 15: 8). Christ's title, the Amen, is appropriate to his mission. To say that "truth is in Jesus" is not merely to say that he spoke the truth. The vindication of the truth of God, for which the Jew looked in the Messiah, had been accomplished in Jesus, in his life, death and resurrection, and in the effects connected with him. Jesus was the Christ. Truth is not only a system of doctrine revealed in the written Word, but also a mode of life illustrated in Jesus, who is also the Word of God. We have to be "of the truth" (John 18:37), and to "have the truth in us" (1 John 1: 8); but it is also required that we "walk in truth" (2 John 4), and "do the truth" (John 3).
In learning Christ, then, the Ephesians had been instructed in certain doctrines pertaining to his work. The instruction also concerned a "walk in newness of life" in union with him. To be allied with the Christ was to know the truth about him, and to copy the truth which was exhibited in him. In Paul's words, as he continues his letter, "as truth is in Jesus; that ye put away, as concerning your former manner of life, the old man, which waxeth corrupt after the lusts of deceit; and that ye be renewed in the spirit of your mind, and put on the new man, which after God hath been created in righteousness and holiness of truth" (verses 22-24).
The language of this exhortation is very similar to that used in other places. In calling upon the Romans not to continue in sin Paul says, "If we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection; knowing this, that our old man is crucified with him, that the body of sin might be destroyed, that henceforth we should not serve sin" (6: 5, 6). The same lesson is drawn from baptism in the letter to the Colossians: "Buried with him in baptism, wherein also ye are risen with him through the faith of the operation of God, who raised him from the dead. . . . If then ye be risen with Christ ... lie not one to another, seeing that ye have put off the old man and his deeds, and have put on the new man which is renewed in knowledge after the image of him that created him " (2 : 12 ; 3 : 1, 9).
The ideas underlying the phrases "the old man" and "the new man" have their roots in the facts connected with the "first Adam" and the "last Adam". We are clothed about with a nature from which spring evil thoughts and acts. It is corrupt according to the lusts of deceit. The typical case, and the first case, of deceiving lust is seen in the transgression in Eden. "Ye shall not surely die ... ye shall be as gods", was the seducing promise of the serpent. Desire awakened, and encouraged by a deceitful promise, the woman "partook of the fruit . . . and gave also unto her husband with her ". Sin is deceitful; hence Paul says, "Exhort one another daily, while it is called To-day; lest any of you be hardened through the deceitfulness of sin. For we are made partakers of Christ, if we hold the beginning of our confidence steadfast unto the end " (Heb. 3: 13, 14). Sin promises what it cannot fulfil; evil, not good, follows in its wake. The nature of Adam's offspring has not improved with the passing of time. Where there is no influence from the Word of God the impulses of the flesh reign, and "the dark places of the earth are full of the habitations of cruelty ". The "new man" is a new creation, differing from the old creation, in that it is created out of the old. Christ's existence was due to the creative act of God (Jer. 31: 22). He was never deceived, but always overcame temptation by "it is written". And those who put on Christ, in so doing put on the new man, which after God's likeness "is created in righteousness and holiness of truth". There is here a pointed contrast between the deceit pertaining to sin, and the truth from which springs righteousness and holiness. The new man is after the pattern of Christ, who is truth; and the same energy of truth manifests itself in his disciples. But although the old man was repudiated and the cause of the new man espoused at baptism, the actual change is a slow process. It is only brought about by the continual renewing of the mind. As yet the renewal is of  “the spirit of your mind"—that is, "the spirit, even the mind". Whether there will be a change of the body from corruption to incorruption at Christ's return will depend upon how far the renewal process in connection with the mind has proceeded, and if God sees there is some fitness for perpetuation through the constant endeavour to please Him. In almost identical words Paul exhorted the Romans to "be transformed by the renewing of your mind". Only the Word of God can effect this. Even its effectiveness depends upon ourselves; if we neglect it there will be no transformation. Daily study and meditation builds up the thought processes which in the course of time change the conduct, and there is revealed" an upright walk according to the truth of the gospel".
The principles of the new life—putting off the old man, putting on the new man, and daily renewing the mind— need application to details of life. Paul next illustrates their application to six forms of sin, and provides us with examples of the right steps to take in true character development.
THE NEW LIFE IN PRACTICE (4: 25—5: 5)
 We have seen that the disciples of Christ—those who have "learned Christ"—have to put off the old man and to put on the new man. Paul illustrates this general principle by applying it to a number of sins. The process is described as two-fold: a putting off and a putting on. In actual practice the old man is put off by putting on the new. It is comprehensively expressed in the words, "Be not overcome of evil, but overcome evil with good". It is a vain effort to try to exorcise the evil alone. Character is not a negation. The mistake was made by the generation contemporary with Christ. He spoke a parable which is very striking in this connection. There was a house occupied by an evil spirit. This spirit was ejected, but after a time returned and found the house swept and garnished, but tenantless. Whereupon he goes and gathers seven boon companions and together they enter into possession of the house. "The last state of that man is worse than the first. Even so shall it be also unto this wicked generation" (Matt. 12: 45). As we consider that generation it is not difficult to see the application of the parable. They had repented at the teaching of John, but did not go forward to follow Christ, to whom John directed them. Their reformation required practical expression in obedience to Christ. Failing to do this, they fell away to a worse condition than they were in at the first; they crucified Christ. The parable is true to human life. It has been truly said that many men will say, "That's my story". The evil can be put away and kept away only by putting the good into possession and maintaining it there. Right acts must take the place of wrong acts. The principle is important, and is recognized as giving us the right way to achieve moral progress. In illustration of this we append some quotations from The Making of Character by John MacCunn, M.A., LL.D. "To seek out the instincts we deem good, and to tend them with untiring solicitude ; to watch for the instincts we deem bad, dangerous or useless; and to use the good instincts to oust the bad—this is the great part of moral education." "When we wish to subjugate an appetite, it is not enough simply to check it, however harshly. All the locks and bolts of mere repression will not suffice. Rather must we seek till we find and can foster some other desire in the presence of which the obnoxious appetite may find it hard to live. How, for example, may we best deal with congenital timidity? Impatience, derison, scorn, threatened disgrace— is it by these? Or is it rather by striving patiently to awaken a passion for some person or some cause, for love of which even the timid may stand up like a man?" "Evil appetites and passions do not yield most readily to direct assault. Passion must be evoked to cast out passion. And if once heart and mind be filled with strong positive interests, the rest will come of itself. For these wholesome incentives will, ever increasingly, occupy the soul, and, if only they be skilfully fostered will strike up alliances with one another, till the promptings we wish to get rid of will gradually be ousted from their squalid or knavish tenancy. For development and repression are not two things, but one; all genuine development already carries in it repression of much" To carry out the changes from the bad to the good requires that there should be a compelling power which springs from affection. "The expulsive power of a new affection" must also be a power that attracts and develops the right. This power is found in love to God and to His Son. As MacCunn again says: "The body will be best subjugated, not by hair-shirt or scourge or any of the like devices which too often thrust the physical life into prominence in the very effort to repress it, but by enlisting the fulness of manly strength in the service of some cause or person, which will tax it to the uttermost". The Colossians made the mistake here spoken of, calling forth from Paul the comment that such "things have indeed a show of wisdom in will-worship, and humility, and severity to the body: but are not of any value against the indulgence of the flesh" (Col. 2: 23). Paul points to the right way, in focussing the mind on Christ. "If then ye were raised together with Christ, seek the things that are above, where Christ is, seated at the right hand of God. Set your mind on the things that are above, not on the things that are upon the earth" (3:1-2). The cause and person best calculated to draw out fulness of service with the consequent ennobling of life is the gospel of God, and the central personage of the gospel message—Jesus Christ. While a wrong philosophy concerning evil led the Colossians to practise the asceticism which Paul told them was unavailing, the same philosophy led the Ephesians into a course of licence. But the remedy in each case was the same, hence the many parallels between Ephesians 4 and 5, and Colossians 3. We look at the examples which Paul gives and note also the reasons by which he enforces the lesson in some cases. He deals with six sins.
(1)
Lying. "Wherefore putting away lying, speak every man truth with his neighbour: for we are members one of another" (verse 25). Lying ill becomes the new man, "created in righteousness and holiness of truth". To speak the truth is easy for some, but others exhibit a weakness for making false statements. Under the stress of some powerful influence or emotion truth can be perverted with out a speaker recognizing how inaccurate the words may be. It is said that in the first century "the habit of lying was congenial to the Greek, as it was to his Oriental neighbours". The remedy consists in a scrupulous care that all that is said is quite correct. The reason given for speaking truly is that "we are members one of another". All together constitute the body of Christ. In the natural body there is a wonderful co-operation between the various organs for the maintenance of the functions of life. In digestion, for example, several organs have a part to perform, varying according to the character of the food eaten. But if one organ "lied" to another as to what was required of it, disorder would immediately follow. It is as disruptive for members of a society to deceive one another as for the members of the natural body. Any organization, to exist at all, must have mutual trust and truthfulness on the part of all who belong to it.
(2)
Anger. "Be ye angry, and sin not; let not the sun go down upon your wrath: neither give place to the devil" (verses 26, 27). Since anger is enumerated among the works of the flesh to put away in verse 31, it has been thought that the plain meaning of the words in this place cannot be the right one. Relief has been sought in fresh translations, as, for example, "When angry, sin not". We might notice first that some anger is just. It is written concerning Jesus that he loved righteousness and hated iniquity. This hatred, on occasion, manifested itself in righteous anger. Mark records that when the Pharisees watched Jesus whether he would heal on the sabbath day, "he looked round about on them with anger, being grieved for the hardness of their heart" (3: 5). Again, when the disciples rebuked those who brought the little children to Christ, "he was moved with indignation" (10: 13). One cannot think of the cleansing of the temple as being unaccompanied by a look of anger (11: 15). Of God it is written, "God judgeth the righteous, and God is angry with the wicked every day" (Psa. 7: 11). God's people are not to avenge themselves, but to give place to God's wrath (Rom. 12: 19). In the Apocalypse we read of "the wrath of the Lamb". But while anger can be a virtue, it is usually a vice. And therefore the commandments concerning anger are usually condemnatory. "Cease from anger, and forsake wrath: fret not thyself in any wise to do evil" (Psa. 37: 8). "Let every man be swift to hear, slow to speak, slow to wrath: for the wrath of man worketh not the righteousness of God" (Jas. 1: 19). "A wrathful man stirreth up strife: but he that is slow to anger appeaseth strife" (Prov. 15: 18). And in Paul's words under consideration it is evident that anger can soon lead to sin if allowed to continue and to become uncontrolled. When is anger permissible? Some help comes from observing that Paul is quoting a verse from Psalm 4, and from studying the verse in its context. Psalm 3, as the historical title tells us, was written in connection with the revolt of Absalom. The word "Selah" at the end of the Psalm links it with the following. The fourth Psalm, therefore, belongs to the same incident in David's history. The Psalm and the history should be studied together. We give the Psalms with references interspersed, showing the history, and also providing evidence of the truth of both. The references are to 2 Samuel. "Lord, how are they increased (17: 1; 15: 12) that trouble me! Many are they that rise up (18: 31) against me. (2) Many there be which say of my soul, There is no help for him in God (18: 31). (3) But thou, O Lord, art a shield for me: my glory, and the lifter up of my head (contrast 15: 30). (4) I cried (15: 31) unto the Lord with my voice and he heard me out of his holy hill. (5) I laid me down and slept (17: 27-29); I awaked: for the Lord sustained me. (6) I will not be afraid of ten thousands of people, that have set themselves against me round about (15: 6, 10, 13). (7) Arise, O Lord; save me, O my God: for thou hast smitten all mine enemies upon the cheek bone; thou hast broken the teeth of the ungodly. (8) Salvation belongeth unto the Lord: thy blessing is upon thy people."

PSALM 4.

"Hear me when I call, O God of my righteousness: thou hast enlarged me when I was in distress; have mercy upon me and hear my prayer. (2) O ye sons of men, how long will ye turn my glory into shame? (16: 7, 8) how long will ye love vanity, and seek after leasing? (15: 1 -9). (3) But know that the Lord hath set apart him that is godly for himself: the Lord will hear when I call unto him. (4) Stand in awe (be ye angry—R. V. margin) and sin not (16:9; 19:21): commune with your own heart upon your bed (18: 33), and be still. (5) Offer the sacrifice of righteousness (contrast 15: 7-9), and put your trust in the Lord. (6) There be many that say, Who will show us any good? (15: 4). Lord, lift up the light of thy countenance upon us (15: 25). (7) Thou hast put gladness in my heart, more than in the time that their corn and their wine increased. (8) I will both lay me down in peace, and sleep: for thou, Lord, only makest me dwell in safety." In the second verse of Psa. 4 David addresses the leaders opposed to him. "Ye sons of the great" {Rotherham), David somewhat ironically calls them. In verse 4 he turns to the leaders who have followed him, and advises them not to allow their anger to turn to sin. How necessary the counsel was, we may learn by studying the conduct of the sons of Zeruiah, Joab and Abishai. The latter desired to slay Shimei when he cursed David (2 Sam. 16: 9), and repeated the wish on David's return to Jerusalem after the death of Absalom. David's reply has an intimate connection with Paul's use of the Psalm. "What have I to do with you, ye sons of Zeruiah, that ye should this day be adversaries (Satans) unto me?" (2 Sam. 19: 22). The anger of Abishai was not free from sin—he was a Satan to David. He was right in his anger that the Lord's anointed had been assailed by the rebels, but it was not free from personal feeling. Christ's anger was at the perversity of men who ought to have known better in their treatment of divine things. It is a remarkable coincidence that the three injunctions of Paul concerning anger have thus a correspondence in Psalm or history. "Be ye angry, and sin not", is a quotation. "Let not the sun go down upon your wrath", corresponds with the words, "Commune with your own heart upon your bed, and be still". Anger must not be cherished and nursed from day to day. The heart must find rest and be still with the close of day. The third item, "Neither give place to the devil", has no corresponding thought in the Psalm, but finds its counterpart in the words of David recorded in history, "What have I to do with you, ye sons of Zeruiah, that ye should this day be Satans unto me?" It has been said, "To be angry without sin is difficult for men, but it is a difficult duty". Anger is a destructive force, uncontrolled. "But though it is difficult, it need not be impossible that the wrath which a man feels, and under the impulse of which he expresses himself, should be, not 'the wrath of man', but a Divine resentment of evil." 
(3) Stealing. This illustration is a striking application of the principle of the emphasis of the opposite. "Let him that stole steal no more: but rather let him labour, working with his hands the thing which is good, that he may have to give to him that needeth" (verse 28). Stealing we are told was a common vice among slaves. Some to-day in workshops indulg€ in constant petty pilfering. The habit is overcome by aiming to provide, by honest work, the means to help others in need. One who is aiming to confer good on the needy will not at the same time steal. Instead of being overcome of evil, the evil is overcome by good.

(4) Bad language. "Let no corrupt speech proceed out of your mouth, but that which is good to the use of edifying, that it may minister grace unto the hearers. And grieve not the Holy Spirit of God, whereby ye are sealed unto the day of redemption" (verses 29-30). Paul wrote to the Colossians to put away filthy communication, or shameful speaking, out of their mouth. Again he counselled them to let their speech be always with grace, seasoned with salt (3:8; 4:6). Salt is preserving; it is antiseptic. Speech seasoned with salt is like the offerings under the law with which the salt of the covenant was offered—it is fit to ascend unto God. There is talk in the world that is not merely idle, but also foul. There is also much that is on the border-line, not utterly foul in its form, but suggestive in its content. But to this reference is made in connection with another sin. Corrupt speech not only defiles the speaker, but the hearer also; it is contagious. So Paul points out that the effect upon the hearer must be a guide. Speech "such as is good for edifying as the need may be, that it may give grace to them that hear". Does my speech build up? might well be the test of our conversation. Are men and women better or worse for what they hear of our words? Was the remark wisely spoken, fitting the need of the particular occasion? These are the questions suggested as tests by what Paul puts before us as the antidote to unclean talk. But there is another reason for chaste conversation. Not only its effect upon men must be observed but also how God thinks of it. "And grieve not the Holy Spirit of God, whereby ye are sealed unto the day of redemption." Literally, the Holy Spirit is impersonal—it is power. But it is used by metonymy for God who had given it. The use of the figure suggests that God is grieved at the lack of response to His goodness shown in the exercise of the power on their behalf. The language resembles that used by Isaiah. "I will mention the loving kindnesses of the Lord, and the praises of the Lord, according to all that the Lord hath bestowed on us, and the great goodness toward the house of Israel, which he hath bestowed on them according to his mercies, and according to the multitude of his loving-kindnesses. For he said, Surely they are my people, children that will not lie: so he was their Saviour. In all their afflictions he was afflicted, and the angel of his presence saved them: in his love and in his pity he redeemed them; and he bare them, and carried them all the days of old. But they rebelled, and vexed his holy spirit: therefore he was turned to be their enemy, and he fought against them" (63:7-10). It is a surprising thought that God so enters into the feelings of His people that He makes them His own. It is involved also in Christ's words to Paul when he was on the way to Damascus to persecute Christ's disciples: "Saul, Saul, why persecutest thou me?" But if God suffers with His people it follows that when His work is lightly esteemed He is grieved. The human parent feels grief when a child utters some indecent word picked up outside the home. And Paul tells us that God is grieved when He hears His children giving expression to corrupt speech. Could there be a greater incentive than this to avoid all language that is not clean?
(5) Bitter feelings. The modifying influence of the teaching of Christ has resulted in some sins being recognized throughout Christendom as sins. The training of early childhood in homes where God is honoured leads to truthfulness and honesty and the avoidance of foul speech. But whatever the training, and however small the appeal of some sins may be there are others concerning which all, at some time or another, need to exercise watchfulness. So long as human nature remains what it is, so long will the need remain for exhortation to put away one or other of the things chosen for comment by Paul. In this number we should put this fifth illustration. Earnest effort to follow Christ reveals the truth of Paul's statement that in the flesh dwells no good thing, that evil is present. A consideration of the commandments of Christ and the apostles, shows how wayward the impulses of the flesh are. Bitter feelings may arise from so many causes. The cause may be principally in ourselves, or a fault in others which affects ourselves may produce a bitter reaction. Wounded pride; constant irritation by, it may be, some small thing in itself; jealousy and envy; friction in daily life; all provoke bitterness. Some weakness in ourselves, some smallness in our nature, and the root of bitterness finds congenial soil. Resentment may arise from fancied as well as from real wrong. But whatever the source Paul uncompromisingly says: "Let all bitterness, and wrath, and anger and clamour, and evil speaking, be put away from you, with all malice" (verse 31). Following close in the wake of bitterness, comes wrath, the sudden burst of passionate anger; then follows the settled disposition of anger. Clamour is the loud recrimination of the embittered soul. Expression may be given to injurious evil speaking. Malice is the last of this evil fellowship, and like bitterness has many offshoots; therefore, Paul adds "all malice"; it is "an evil habit of mind" as Trench explains the word. What antiseptic can be applied to so virulent and widespread an evil? "Depart from evil, and do good" is the Psalmist's rule. The specific "good" which must be "done" when this form of evil assails us is thus defined by Paul: "Be ye kind one to another, tenderhearted, forgiving one another, even as God for Christ's sake hath forgiven you" (verse 32). In the parallel passage in Colossians, the Apostle says: "Put on therefore, as the elect of God, holy and beloved, bowels of mercies, kindness, humbleness of mind, meekness, longsuffering; forbearing one another, and forgiving one another, if any man have a quarrel against any : even as Christ forgave you, so also do ye" (3: 12, 13). Kindness and tenderheartedness, expressed in a readiness to forgive, is a counsel easily acknowledged, but not always easily acted upon. Yet there are the greatest inducements put before us. There has been much in us to be forgiven by God, and that wholly one-sided, for we have nothing to forgive Him. The forgiveness of each other is more or less mutual. And Paul puts the forgiveness of God to us as the example and illustration of the disposition to be sought after by the learners in the school of Christ. Having introduced the example of God, Paul concludes his counsel on the sin of bitter feelings with the exhortation: "Be ye followers of God, as dear children; and walk in love, as Christ also hath loved us, and hath given himself for us an offering and a sacrifice to God for a sweetsmelling savour" (5:1,2). He has said that God in Christ forgave. So, as God's children, forgive as He forgives. As members now of His family, love as Christ, the only begotten of the Father, loved. His love extended to giving himself; an act which is judged by Christ himself as the greatest act of love possible, that a man should lay down his life for his friends. And lest we should think that our smaller (how very much smaller!) acts of kindness are unnoticed by the Father, we might recall that Paul, who here describes Christ's gift of himself as "an offering and a sacrifice to God for a sweetsmelling savour", elsewhere describes the thoughtfulness of the Philippians in sending help to him by Epaphroditus by similar language: "But now I have all things and abound: I am full, having received of Epaphroditus the things which were sent from you, an odour of a sweet smell, a sacrifice acceptable, well-pleasing to God" (Phil. 4: 18). Thus God accepts the efforts of His children in faithful service, as He found pleasure in the supreme sacrifice of Christ.

(6) Lust. The last illustration is from a sin that has defiled mankind in all ages and in all countries. So foul is it, that talking about the details of it has a harmful effect, polluting the mind as a filthy stream befouls the banks through which it flows. "But fornication, and all unclean-ness, or covetousness, let it not be once named among you, as becometh saints; neither filthiness, nor foolish talking, nor jesting, which are not convenient (or befitting): but rather giving of thanks'' (verses 3, 4). The appalling condition of open sin in Paul's day is seen from the following statement: "The moral life of the Graeco-Roman world had sunk so low that, while protests against the prevailing corruption were never entirely wanting, fornication had long come to be regarded as a matter of moral indifference, and was indulged in without shame or scruple not only by the mass, but by philosophers and men of distinction who in other respects led exemplary lives." Under such conditions Paul may well prohibit the discussion of it. He himself "names" it only to condemn it. But saints are separated from the world, and it becomes them not to let the mind dwell on the sins of the world. The mind insensibly is affected by the stream of thought passing through it, and it is desirable to have the stream as pure as possible. A mind familiarized by pictures of evil is not strongly fortified if sin should assail. "Covetousness" or greediness, in this connection, must not be limited to the insatiate grasp for wealth. It denotes the greedy pursuit of the fleshly gratification named in the context. So also the filthiness and foolish talking and jesting which are not befitting must be interpreted by the context. Filthiness describes the vulgar talk of obscene things. Foolish talking is the utterance of the fool who makes a mock of sin, and who freely indulges in unblushing speech, that disregards all sense of decency. The jesting is the more refined avoidance of the coarser form of speech, but which shows that behind the veneer of politeness there is no purer mind. Borderline talk which suggests rather than describes, the "smutty" remark, the innuendo of the more educated which reveals more wit but not more purity—these are embraced in the jesting which Paul says is not befitting the saint. Let humour be clean, and without the suggestiveness pertaining to it that so delights the natural man. Thus, and only thus, do men and women honour the household of God of which they form a part. Instead of tainted speech, Paul counsels "but rather giving of thanks". This is a wholesome corrective of both the disorders shown by the Ephesians and the Colossians. As we have before seen, from the same wrong starting point concerning the origin of evil, the Ephesians were in danger of running to licence, while the Colossians sought to overcome evil by the hair-shirt method of asceticism. "Give thanks", both are exhorted. The spirit of thankfulness guides the actions into the channels for which thanks can be given, helps in the avoidance of the course of life that produces shame, and encourages an appreciation of God's gifts. It helped the Colossians to value the good gifts bestowed for right uses and to develop the balanced life instead of the morbidly introspective and insecure attitude which they were adopting. Thankfulness to God humbles and ennobles. Therefore, "abound in thanksgiving"; "be ye thankful"; and "continue in prayer, and watch in the same with thanksgiving" (Col. 2: 7; 3: 15). Giving of thanks restrained the Ephesians from doing those things which produced no sense of gratefulness in the mind, but one of shame and disgust. 

Paul adds a warning. He recalls to their minds what they had already acknowledged. To follow the practices of the old life would exclude them from the kingdom of God. "For this ye know of a surety, that no fornicator, nor unclean person, nor covetous man, which is an idolater, hath any inheritance in the kingdom of Christ and God" (verse 5). For the inheritance in the kingdom there must be a degree of fitness. It is true that none can obtain eternal life in his own right. But that truth should not make us lose sight of the otfier truth, that there must have been an honest endeavour to form that character which is fitted to survive. Christ and the apostles have all told us that admission to the kingdom will depend upon effort put forth to qualify for entrance. "Strive (agonize) to enter in at the strait gate" (Luke 13: 24). " Whosoever heareth these sayings of mine, and doeth them, I will liken him unto a wise man which built his house upon a rock . . . And every one that heareth these sayings of mine, and doeth them not, shall be likened unto a foolish man, which built his house upon the sand" (Matt. 7 : 24, 26). Paul says that if any man have not the spirit of Christ, he is none of his (Rom. 8:9). "Be not deceived; God is not mocked: for whatsoever a man soweth, that shall he also reap. For he that soweth to his flesh, shall of the flesh reap corruption; but he that soweth to the Spirit shall of the Spirit reap life everlasting" (Gal. 6: 7, 8). And Peter tells us that if we do "these things" —on our part supplying diligence, faith, virtue, knowledge, temperance, patience, godliness, brotherly kindness and love—"thus shall be richly supplied unto you the entrance into the eternal kingdom of our Lord and Saviour Jesus Christ" (2 Peter 1 : 5-11). "Blessed are they that do his commandments, that they may have right to the tree of life, and may enter in through the gates into the city. For without are dogs, and sorcerers, and whoremongers, and murderers, and idolaters, and whosoever loveth and maketh a lie" (Rev. 22: 14, 15). It is a gladsome truth that God forgives. If He should mark iniquity none would stand. " But there is forgiveness with thee, that thou mayest be feared" (Psa. 130:14). None will more gratefully recognize than the redeemed, that it is by grace and not by works, through sins forgiven and not through perfect personal holiness, that they are gathered to Christ. But they are there with him because they first washed their robes and made them white in the blood of the Lamb, and then like Christ, though in differing degree, have overcome. "To him that overcometh, will I grant to sit with me in my throne, even as I also overcame, and am set down with my Father in his throne'' (Rev. 3: 21).
DARKNESS AND LIGHT (5: 6-21)

Man is reluctant to believe that God will judge him for wrong doing. From the days of Eden, when the serpent contradicted the word of God that man should die for disobedience, there has been much more comfortable thinking concerning what God would do in the future. With mistaken generosity souls are promoted to bliss with complete disregard of whether there has been thought for God's commandments during life. And many people delude themselves that if they do what they think is right, if there should be a future, they will partake in it. The saints of God should beware of this pitfall. It may be said that they know there will be a judgment, and therefore they are in no danger of self-deception. But the evidence of the epistles shows that the apostles had to meet much sophistry concerning what men may do and yet escape God's judgment. The apostle John found it necessary to write "concerning them that would seduce you", and to affirm that the children of God did not follow the ways of sin. "If ye know that he is righteous, ye know that everyone that doeth righteousness is born of him" (1 John 2: 26, 29). "And everyone that hath this hope set on him purifieth himself, even as he is pure . . . Little children, let no man deceive you: he that doeth righteousness is righteous, even as he is righteous. He that committeth sin is of the devil, for the devil sinneth from the beginning. For this purpose the Son of God was manifested, that he might destroy the works of the devil. Whosoever is born of God doth not commit sin; for his seed remaineth in him: and he cannot sin, because he is born of God. In this the children of God are manifest, and the children of the devil: whosoever doeth not righteousness is not of God; neither he that loveth not his brother" (3: 3-10). The apostle Paul's teaching was perverted at Corinth. He taught that "all things were lawful" in his contentions for Gentile freedom from the law of Moses. But his words were sadly misused. It would appear that the Corinthians quoted these words in a letter to Paul, and in his reply he again uses them, and, taking their construction of them, adds, "but all things are not expedient". The Corinthians further argued that God's provision of anything implied full freedom to use it. But this ignored that God had given regulations governing the use of what He has provided. Good things abused led to bondage to the habit of excess. With all things given man should glorify God. In this way Paul meets the misrepresentation (1 Cor. 6: 12-20). We need not then be surprised that at Ephesus—where there was speculation concerning the origin of evil, and whether sin was a matter of indifference or not—Paul should warn them of the dangers of sin. So after telling them that the old man had to be put off and the new man put on, and giving illustrations how this should be done, he proceeds, "Let no man deceive you with vain words: for because of these things cometh the wrath of God upon the children of disobedience" (5: 6). He wrote similarly to the Colossians: "Mortify therefore your members which are upon the earth; fornication, uncleanness, inordinate affection, evil concupiscence, and covetousness, which is idolatry; for which things' sake the wrath of God cometh on the children of disobedience" (3: 5-6). Their position now was incompatible with such forms of life. Such actions belong to the darkness they had left behind. He therefore exhorts, "Be ye not therefore partakers with them. For ye were sometimes darkness, but now are ye light in the Lord: walk as children of light; (for the fruit of the Spirit (R.V., of the light) is in all goodness and righteousness and truth) proving what is acceptable to the Lord; and have no fellowship with the unfruitful works of darkness, but rather reprove them. For it is a shame even to speak of those things which are done of them in secret" (verses 7-12). We may notice that he says they were darkness, and not simply in darkness. As Gentiles, they were darkened in their understanding (4: 18). But now, as he wrote to the Colossians, the Father "hath made us meet to be partakers of the inheritance of the saints in light: who hath delivered us from the power of darkness, and hath translated us into the kingdom of his dear Son" (Col. 1: 12, 13). Christ is the true light which shone in the darkness (John 1: 5, 9). He said "I am the light of the world: he that followeth me shall not walk in darkness, but shall have the light of life" (8: 12). Again, "I am come a light into the world, that whosoever believeth on me should not abide in darkness" (12:46). "While ye have the light, believe on the light, that ye may become sons of light" (verse 36). These sons of light, being taught of Christ, become themselves light. Their obligation is to walk as children of light manifesting goodness, righteousness and truth. They do not have fellowship with darkness nor its works. (In passing, we observe that light has fruit, but darkness has works—compare Gal. 5:19, 22. Instead of being a party to the sins of darkness, the duty of the saint is to convict or reprove, by word and deed. The result that may ensue from the reproof of darkness by such faithful walk is an inducement to persevere with courage. The light shining in a man makes the evil and the darkness manifest for what it is; and then in cases where there is response to the light, the darkness is itself transformed into light. Just as the Ephesians were once darkness but had become light in the Lord, so they must radiate the light that its energy might change others. "All things when they are reproved are made manifest by the light: for everything that is made manifest is light" (verse 13, R.V.). Supporting this, Paul quotes some lines of what was possibly a hymn, but which certainly have a scriptural basis. In a coming day God will call upon Zion to "Awake, awake; put on thy strength, O Zion; put on thy beautiful garments, O Jerusalem, the holy city: for henceforth there shall no more come into thee the uncircumcised and the unclean. Shake thyself from the dust; arise, and sit down, O Jerusalem: loose thyself from the bands of thy neck, O captive daughter of Zion" (Isa. 52: 1, 2). Again, when the Redeemer comes to Zion, he will say, "Arise, shine; for thy light is come, and the glory of the Lord is risen upon thee. For behold, the darkness shall cover the earth, and gross darkness the people: but the Lord shall arise upon thee, and his glory shall be seen upon thee" (60: 1,2). The beautiful garments are the children of the resurrection (Isa. 49: 18), and these children of Zion will have been individually prepared beforehand by an awakening from moral slumber and spiritual death, and been enlightened by Christ. With their Leader, they will give effect to a political resurrection of Zion comparable to their own personal experience. "Wherefore he saith, Awake, thou that sleepest, And arise from the dead, And Christ shall give thee light." "Walk as children of light", the apostle was exhorting (verse 7), when he was led aside to speak of the conflict of light and darkness. He resumes his exhortation under this frequently recurring figure of a walk in verse 15. "See then that ye walk circumspectly, not as fools, but as wise, redeeming the time, because the days are evil.'' The disciples have to show themselves wise; wisdom follows light. It is seen in the right use of time, which can be redeemed from wrong purposes and put to good uses, and the service of righteousness. The idea is from the market. "Making your market to the full from the opportunity of this life", as Ramsay translates the corresponding thought in Colossians (4:5). "Buy up your opportunities", Weymouth gives us. As the alert shopper is ready to use every opportunity to secure the things she needs, so the believer seizes from passing time every opportunity for serving God. The price paid is the sacrifice of self-indulgence. The reason for alertness is found in the evil of the times. Conditions in the world are morally bad; watchfulness and care are needed. "Wherefore be ye not foolish, but understand what the will of the Lord is" (verse 17). A particular instance of folly is cited. "And be not drunk with wine, wherein is excess. "It is said that wine" was glorified as an excitement of emotion, and even of wit and intellect, in such contemporary writers as Horace, and actually confused, as in the Dionysiac, or Bacchanalian frenzy, with a divine inspiration". But Paul says that in drunkenness there is excess, or "riot", as the word is elsewhere translated. Lack of restraint, dissoluteness, ruin, follow in the wake of drunkenness. Instead of it, the Ephesians were exhorted, "Be filled with the Spirit, speaking to yourselves in psalms and hymns and spiritual songs, singing and making melody in your heart to the Lord; giving thanks always for all things unto God and the Father in the name of our Lord Jesus Christ: submitting yourselves one to another in the fear of God" (verses 18-21). Commentators have halted between two ideas; does "with the spirit" or more literally, "in spirit" (there is no article) refer to the Holy Spirit, or in some sense to the spirit of man? In any case it appears clear that what Paul wrote does not mean "become full of the Holy Spirit". The Spirit is the filler, and through the Spirit they become full. But with what had they then to become full? Again the parallel in Colossians helps. "Let the word of Christ dwell in you richly in all wisdom; teaching and admonishing one another in psalms and hymns and spiritual songs, singing with grace in your hearts unto the Lord" (3:6). To be filled with the Spirit results in a mind rich in the understanding of God and His ways as revealed in His word. Instead of the excitement of wine we must have the elevation of thought that comes from the ardent love of the Word of God. The R.V. margin provides an alternative translation, with a rather different idea yet a possible one. "Be filled in spirit"—that is, instead of the bodily gratification with the unwholesome excitement of wine, they must have the spiritual exhilaration associated with the knowledge of God's will. The drunkard indulges in foolish talk and ribald mirth. The Christian governs his speech by the sentiments of praise and gladness and joy. There is melody in the heart—the harmony of a heart at rest in Christ, thankful at all times for all things. A further expression of the spiritually elevated life is to be found in the willingness to submit one to another in the fear of Christ. This does not mean that no one should guide and direct. The precept is illustrated at length by the duties of husbands and wives, fathers and children, and masters and servants. Paul does not say that masters have to be subject to servants; his rule of mutual submission must be interpreted by his own illustrations. The Christian life is one of orderliness. In all points of Paul's exhortation in this place there is a contrast with pagan life. The drunkenness, as we have seen, was in some circumstances confused with divine inspiration. Really it led to dissoluteness, ribald mirth, disorder and contention. The disciples of Christ, directed by the Word of God, and exalted thereby and finding in it all the mental satisfaction that they needed, exhibited chaste speech and orderly lives. There is a quiet submissiveness to appointed authorities, whether m personal, civic or religious associations. There is willing obedience to the powers that be (Rom. 13: 1). The younger submit to the elder (1 Peter 5:5). In apostolic times there were divinely appointed rulers in the ecclesias. "Obey them that have the rule over you", was the counsel in this connection. (Heb. 13: 17). Instead, then, of the brawling self-assertiveness of the drunkard, the distinguishing mark of the saint is orderliness and submission to authority. Paul expands the thought in the next sections of the letter.
This rule of submission has a three-fold illustration in this epistle. Paul's application supplies us with his meaning. He does not mean absolutely that each one has to be subject to the other; that would be impossible. The Christian walk is an orderly one, involving that there are those who guide, and those who are led. But the arrangement is such that there is no abuse of power, but mutual benefit.
HUSBANDS AND WIVES (5: 22-33)

Paul begins with the wife's duty because she exemplifies the rule of subordination. "Wives, submit yourselves unto your own husbands, as unto the Lord. For the husband is the head of the wife, even as Christ is the head of the ecclesia: and he is the saviour of the body. Therefore as the ecclesia is subject unto Christ, so let the wives be to their own husbands in everything" (verses 22-24). "As unto the Lord" provides a motive which moderates any reluctance to compliance with this command that any may feel. The duties of domestic life can be so much service to the Lord. The relationship of wife to husband is a miniature of that of the ecclesia to Christ. The husband is head as Christ is head. But Christ is more— he is what the husband cannot be; he is the saviour of his body, the ecclesia. While this is so, the example remains; the difference between Christ and the husband does not annul the duty of the wife. From the wife he passes to the husband. If the duty of the ecclesia to Christ illustrates the duty of the wife to the husband, he in turn finds his example in Christ. "Husbands, love your wives, even as Christ also loved the ecclesia" (verse 25). It is noteworthy that the emphasis is placed upon the duty each has to perform, and not upon the right to be expected from the other. The husband is not told to exact submission, but to love. The application of each of them to their own duty helps the other to do his (or her) part. The reference to the example of Christ leads to the expansion of the thought of what he has done. "He gave himself for it, that he might sanctify and cleanse it with the washing of water by the word, that he might present it to himself a glorious ecclesia, not having spot, or wrinkle, or any such thing; but that it should be holy and without blemish" (verses 26-27). Christ's love expressed itself in his sacrifice, through which a bride was prepared for him. The preparation consists of sanctification and cleansing. Jesus himself connected his work and the believer's sanctification when he said, "And for their sakes I sanctify myself, that they also might be sanctified through the truth" (John 17: 19). The cleansing and sanctification are but aspects of justification, as is seen in Paul's remark to the Corinthians. "Ye are washed, ye are sanctified, ye are justified in the name of the Lord Jesus, and by the Spirit of our God" (1 Cor. 6: 11). "The washing of water" is baptism. It is not a matter of the cleansing of the body—the putting away of the filth of the flesh, in Peter's words (1 Peter 3:21). It is a rite expesssive by its symbol of the fact of men's relation to death, and in the recognition of this God is honoured and man's true estate exhibited. But baptism, to be effectual, requires belief of the gospel on the part of the subject of it. "He that believeth (the gospel) and is baptized shall be saved." So the apostle describes it as "a washing of water with the word" (R.V.); which means in effect, with the understanding of, and confession of faith in, the word of the truth of the gospel. The presenting of the finally perfected bride to Christ is the theme of many prophecies. The marriage of the Lamb is the subject of the Song of Solomon. The Psalmist, writing of the same matter, exuberantly breaks out, "My heart overfloweth with a goodly matter: I speak of the things which I have made touching the king: my tongue is the pen of a ready writer". And he goes on to describe the enthroned king with the queen in gold of Ophir by his side (Psa. 45). In a passage very closely connected with Paul's exposition of the matter, Isaiah says of the "Jerusalem which is above" and which is "the mother of us all" (as Paul explains in Gal. 4: 26, 27), "Thy Maker is thine husband; Yahweh of hosts is his name; the God of the whole earth shall he be called" (Isa. 54: 5). In a sense Adam was maker and husband of Eve, and in this he was "a figure of him that was to come", but of whom it is true in greater fulness. The figures of bride and bridegroom are joined together in the words of the Lord's Anointed (Isa. 61: 1, 10); perhaps pointing us to the complete Christ-body, which consists of both bride and bridegroom. Similar thoughts can be traced out in many other passages. It is in Christ, then, that the husband finds his example. "So ought men to love their wives as their own bodies. He that loveth his wife loveth himself." As the ecclesia is Christ's body, so the husband regards his wife as his body, and so regarding her, will not hate her ; "for no man ever yet hated his own flesh; but nourisheth and cherisheth it, even as the Lord die ecclesia: for we are members of his body, of his flesh, and of his bones" (Eph. 5 : 28-30). We are his bride; we are his body; and the thought of this dual relationship takes the apostle to the account in Genesis, where in the first marriage we have the parable of redemption. Adam alone was provided with a partner in the special way recorded. He was caused to sleep; his side was pierced; and by this means there was provided for him his bride. Jesus also was pierced in the side; he also slept, but in his case it was the sleep of death; and through his death there will be given to him a helper who will be at once his body and his bride. "This mystery is great"—it contains a great spiritual lesson, even of Christ and the ecclesia. "Nevertheless" concludes the apostle, and by that word bringing us back to the natural, "nevertheless let every one of you in particular so love his wife even as himself; and the wife see that she reverence her husband." On this section of the epistle there are some comments, profitable and altogether good, in Elpis Israel, chapter II, under the headings, "The formation of man and woman" and "The 'great mystery' of her formation out of man explained".
CHILDREN AND PARENTS (6: 1-4)

The precept of submission one to another is continued in the counsel to children and parents. And first the children are mentioned, because theirs is the duty of obedience. "Children, obey your parents in the Lord: for this is right. Honour thy father and mother (which is the first commandment with promise), that it may be well with thee, and thou mayest live long on the earth." Obedience to parents is right—naturally so, and by divine appointment. It is required by the Ten Commandments (Exod. 20: 12; Deut. 5:16) and has separate mention in Lev. 19: 1-3. "And the Lord spake unto Moses, saying, Speak unto all the congregation of the children of Israel, and say unto them, Ye shall be holy: for I the Lord your God am holy. Ye shall fear every man his mother, and his father, and keep my sabbaths: I am the Lord your God." It is thus prominently associated with holiness, with all the emphasis of the Lord's claims upon them as their God. The ordered home life, guided by such a law of God, provided the best foundation for wholesome national life. In this respect as in all other respects, the Gentile world, given over to their own devices by God, degenerated. It is one of the marks of degeneracy enumerated by Paul in Romans 1, that they were disobedient to parents. The last days of Gentile times have the same characteristic. Only too well are Paul's words (2 Tim. 3: 2) being fulfilled to-day. The difficulties of parents who, living amidst such conditions, endeavour to maintain obedience, are greater than when there is general recognition of the wisdom of such a course. When the English nation had a greater regard for the Word of God, before Higher Criticism had so undermined faith, there was a better disciplined home life. But when parents cease to regard any authority higher than themselves they do not inculcate obedience. On the parent's side, a negative and a positive duty is pointed out by Paul. There must be an avoidance of an unfair or unjust exercise of parental control, "that they be not discouraged" (Col. 3:21); or "provoked to wrath". Positively, there must be instruction in obedience, and in the ways of God (verse 4).
SERVANTS AND MASTERS (6: 5-9)

The third illustration concerns servants and masters— bond-slaves and lords, more precisely to describe first century relationships. The servants come first. The bondslave was servant to two masters, one after the flesh, and the other his spiritual lord. In both cases there was ownership based upon purchase; but how different the price paid! Christ had paid a price which while it enslaved them to him also set them free. Bondservice to Christ is at once slavery and freedom; for Paul reminded the slaves in Corinth that they were Christ's free men, while the masters were Christ's bondslaves. A misapplication of this thought of freedom in Christ could, and probably did in some cases, lead to social disturbance. But the Lord's servant is not revolutionary. He accepts the social conditions, and discharges his duties as a service to Christ. He finds in the daily round opportunities for serving his spiritual Master. The way work is done— well or badly; the spirit in which it is done—cheerfully or complainingly; these indicate the manner of our service to Christ. So Paul puts it: "Servants, be obedient to them that are your masters according to the flesh, with fear and trembling, in singleness of your heart, as unto Christ; not with eye-service as men-pleasers; but as the servants of Christ, doing the will of God from the heart; with good will doing service, as to the Lord, and not to men: knowing that whatsoever good thing any man doeth, die same shall he receive of the Lord, whether he be bond or free" (verses 5-8). "Singleness of heart"; "from the heart"; "with goodwill"; these expressions define the motive with which men should work, whether in the first or the twentieth century. Masters may be bad; mass production to-day may make a man feel he is a cog in an organization as soulless as a machine; the reward may be small. But the real Master is not unmindful of the service; neither is he unobservant of those who work as unto him and for him. His reward is sure, and amazingly generous. It is "good" to those who render good service—so good in fact, that it is a gift and not something earned. There is encouragement here for the toiler; an inducement to continue to the weary. The necessity for this exhortation to the servant may be deduced from its recurrence. Thus to Timothy Paul wrote, "Let as many servants as are under the yoke count their own masters worthy of all honour, that the name of God and his doctrine be not blasphemed. And they that have believing masters, let them not despise them, because they are brethren; but rather do them service, because they are faithful and beloved, partakers of the benefit. These things teach and exhort " (1 Tim. 6: 1-2). Similarly to Titus: "Exhort servants to be obedient unto their own masters, and to please diem well in all things ; not answering again ; not purloining but showing all good fidelity; that they may adorn the doctrine of God our Saviour in all things" (Titus 2 : 9, 10). See also 1 Peter 2: 18. Masters have also a duty to perform. They must be guided by the same motives as the servants. They must remember that they have a Master who is the One Master of both the master and the slave who believe in him. And a warning is added, needed more by masters than servants, because of their many preferences in this life; "there is no respect of persons with him". For the master is servant to Christ, and in the exercise of his authority he is serving Christ, and as a servant Christ will take account of him.
THE SPIRITUAL WARRIOR (6: 10-20)

The epistle passes from the particular exhortations to different classes on subjection to one another, to a general appeal to all. The brotherhood had a common foe, and all must equip themselves for the fight. The passage, which is very picturesque, is very familiar. It is generally thought that the figure which Paul uses was suggested to his mind by the soldiers who were constantly about him and to one of whom he was chained. Stalker has thus put the matter: "His attendant was changed every few hours, as one soldier relieved another upon guard. In this way there might be six or eight with him every four-and-twenty hours. They belonged to the imperial guard, the flower of the Roman army. Paul could not sit for hours beside another man without speaking of the subject which lay nearest his heart. ... To men accustomed to the horrors of Roman warfare and the manners of Roman barracks, nothing could be more striking than a life and character like this; and the result of these conversations was that many of them became changed men, and a revival spread through the barracks and penetrated into the imperial household itself. His room was sometimes crowded with these stern, bronzed faces, glad to see him at other times than those when duty required them to be there. He sympathized with them and entered into the spirit of their occupation; indeed, he was full of the spirit of the warrior himself. We have an imperishable relic of these visits in an outburst of inspired eloquence which he dictated at this period: "Put on the whole armour of God, that ye may be able to stand against the wiles of the devil; for we wrestle not against flesh and blood but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places. Wherefore take unto you the whole armour of God, that ye may be able to withstand in the evil day, and, having done all, to stand. Stand therefore having your loins girt about with truth, and having on the breastplate of righteousness, and your feet shod with the preparation of the gospel of peace; above all, taking the shield of faith, wherewith ye shall be able to quench all the fiery darts of the wicked. And take the helmet of salvation and the sword of the Spirit, which is the word of God." That picture was drawn from the life, from the armour of the soldiers in his room; and perhaps these ringing sentences were first poured into the ears of his warlike auditors before they were transferred to the epistle in which they have been preserved. There is doubtless truth in these words, but they are not the whole truth. Sensitive as Paul was to the lessons of human life about him, he was more responsive to the lessons of the Scriptures. And a very similar figure had been used before by Isaiah. He describes an "evil day" when Israel's sins had separated them from God, when they looked for judgment, and there was none, and for salvation, but it was far from them. Using the three words that are found together in the command that on the Day of Atonement Aaron must lay his hands on the head of the live goat and confess over him all the iniquities of the children of Israel, and all their transgressions in all their sins, the prophet testifies, "For our transgressions are multiplied before thee, and our sins testify against us; for our transgressions are with us, and as for our iniquities, we know them" (Isa. 59: 12). Therefore judgment was turned away backward; righteousness stood afar off; truth was fallen in the street, and uprightness could not enter. God looked on these conditions, and was displeased. Yet in this time of utter failure the prophet sees a divine warrior who accomplishes salvation: "And God saw that there was no man, and wondered that there was no intercessor: therefore his own arm brought salvation unto him; and his righteousness, it upheld him. And he put on righteousness as a breastplate, and an helmet of salvation upon his head; and he put on garments of vengeance for clothing, and was clad with zeal as a cloke" (verses 16, 17). This "arm" of the Lord is none other than "the Redeemer who comes to Zion, and unto them that turn from transgression in Jacob" (verse 20). The work of both advents is combined in the picture, as in many other places; there is a time of suffering and a time of glory. There is the time when salvation protected the Saviour as a breast-plate and helmet. Here, then, in the first instance, is the source of the apostle's figure; its details are adapted from the Roman soldiers' equipment. And if this was the panoply of the saviour, how necessary that his followers should be thus clad. The weapons are not carnal: the fight is not physical. The opponents may be civil magistrates or pagan priests; kings or papal emissaries. But resistance is not by the sword, or artillery, or any other weapon that some of the defenders of liberty who are called "the earth" in the Apocalypse have not hesitated to use. The attack must be met by a faithfulness to the truth, by steadfastness in the faith. In the words of Brother. Thomas: "Sin in its sovereign manifestations among the nations executes its will and pleasure through the civil and ecclesiastical authorities of a state. What, then, is decreed by emperors, kings, popes, and subordinate rulers, are the mandates of the Prince of the World who works in them all to gratify their own lusts, oppress the people, and 'make war against the saints' with all the energy they possess. Taken collectively from the chief magistrate to the lowest, they are styled principalities and powers; the world rulers of the darkness of this age; who are the spirituals of wickedness in the high places of the kingdoms. So the apostle writes of the rulers of his day; and from the conduct they now exhibit before the nations in all their kingdoms, it is clear that the style is as characteristic of the rulers, and of these times, as it was in the first century of the Christian era. Iniquity has only changed its form and mode of attack against the truth ...” " In apostolic times it was the privilege of the ecclesia to make known to the world-rulers 'the manifold wisdom of God'. This mission brought the disciples of Christ into contact with them, as related in the Acts. When they stood before these men of sin, in whom the thinking of sinful flesh worked strongly, the truth of God proclaimed to them brought out the evil of the flesh in all its malignity. They imprisoned the disciples of Christ; threatened them with death; tempted them with rewards ; and when they could not shake their fidelity to the truth, tormented them with the cruellest tortures they could invent. The apostle styles these the artifices or wiles of the accuser; against which he exhorts believers to stand firm, being panoplied with the whole armour of God" (Elpis Israel, pages 97, 98).
Because of these foes arrayed against them, and that defeat may be avoided, Paul says, "Take unto you the whole armour of God, that ye may be able to withstand in the evil day, and having done all, to stand''. He then proceeds to the details of the armour. It is possible to overstrain these details. Paul himself uses some of them with slight variations in writing to the Thessalonians. "Let us, who are of die day, be sober, putting on the breastplate of faith and love; and for a helmet, the hope of salvation" (1 Thess. 5:8). We glance at the details.

The girdle of truth. The belt served to keep the rest of the soldier's clothes in place, securing freedom and ease of movement. It was essential to all that is expressed in the word soldierliness. Truth has the same work in the Christian's armour. Paul has several times referred to truth in this epistle. The gospel is the "word of truth"; "truth is in Jesus"; his followers have "to deal truly in love"; each has to "speak truth with his neighbour"; "the fruit of the light is goodness and righteousness and truth"; and as God's creation they had "been created in righteousness and holiness of truth". These references show how vital truth is. Its absence vitiates every other quality. It is necessary in the pursuit of knowledge; in business dealings; in friendships. Its absence undermines character. It is manifested in sincerity, veracity, and integrity of purpose. It is the girdle, holding together and making effective the other parts of die garments of character with which the Christian must adorn himself.
The breastplate of righteousness. The breastplate covers and protects the heart. In the letter to the Thessalonians the breastplate is faith and love—a difference in words but not in fact. Personal righteousness is based upon faidi in God, and love expressed in loyalty to God's commandments. And the keeping of God's law is a defence. The heart is protected by the law of God hidden therein.
Feet shod with the preparation of the gospel of peace. Preparation is readiness, preparedness, equipment. Feet thus shod are ready to run with the gospel of peace. Here is a paradox—the warrior is shod for the errands of peace. Isaiah is the source of the figure. "How beautiful upon the mountains are the feet of him that bringeth good tidings, that publisheth peace: that bringeth good tidings of good, that publisheth salvation; that saith unto Zion, Thy God reigneth" (Isa. 52: 7). And this prophecy is given a present application to Christ's brethren. "How shall they hear without a preacher? and how shall they preach, except they be sent? As it is written, How beautiful are the feet of them that preach the gospel of peace, and bring glad tidings of good things" (Rom. 10: 15). The "peace of God "and "peace with God" are essential for the Christian's warfare. While opposing the foe, his feet carry a message of peace.

The shield of faith. The shield was large and oblong in shape. While the warrior is girded with belt, guarded with breastplate, and with his feet shod, the equipment visible to the foe consists of shield, helmet and sword. Faith is trust in God; believing His word. "Fiery darts" alludes to the fire arrows, which were productive of panic and terror amidst ancient armies. But panic and terror pass by the soldier of Christ. He knows the counsel of God, and is assured that victory is with God and His people. The fiery darts of the present time are seen in pseudo-science, and philosophies of men, which would bring to naught the word of God. The defence is faith; faith in God, in His Word, in the purpose revealed in that Word. With such a defence the shafts of the sceptic fall harmless to the ground.
The helmet of salvation. The head is protected by salvation, or "the hope of salvation" (1 Thess. 5:8). The hope of the gospel gives the spirit of a sound mind, and does not allow destructive thoughts to find entrance. It was thus Christ himself was equipped (Isa. 59: 17). For the joy set before him he despised the shame, and endured the cross. He gave up his life in the confidence that his flesh would rest in hope, and that on the third day he would rise again.
The sword of the Spirit. This is the only weapon of attack, and it is a word—the Word of God. It is called die sword of the Spirit because forged by the Spirit as it directed the minds of the writers of the Scripture. Christ was the master swordsman of this school. He wielded it mightily in the wilderness when assailed by temptation. It is sharper than a two-edged sword in dividing between things natural and things spiritual. It reaches to the inner recesses of the heart of a man and brings to light the evil hidden in the mazes there. It is effective in the exposure and destruction of false doctrine and all thoughts that are contrary to the mind of God. It must be known to be used. It can only be known by careful reading and meditation. In time and with practice the mind recalls the statement of the Word that is suitable to the occasion, and which puts to flight the foe.

The Christian fight is not a guerilla warfare by detachments of troops cut off from headquarters, making their own plans and schemes. That way lies plundering, disorder and ultimate defeat. The soldier of Christ must always—for he can always—keep in touch with the One in command. Therefore Paul continues, passing from the figure of armour, "Praying always with all prayer and supplication in the Spirit, and watching thereunto with all perseverance and supplication for all saints" (verse 18). Such prayer, "in spirit", is sincere, hearty and true. There should be no half-heartedness in the service, nor in the approaches to God. But not only does the soldier keep in communication with God; he also remembers that he is a unit in an army, and his interest in other units finds expression in his prayers. He feels a close sense of fellowship with others engaged in the same warfare, and remembers them in his intercession with God. His prayers are for all units. 

The Ephesians were exhorted also to remember Paul in their prayers: not only their fellow soldiers, but this leader among them who exceeded them all in zeal and labour, in suffering and trial. "And for me, that utterance may be given unto me, that I may open my mouth boldly, to make known the mystery of the gospel, for which I am an ambassador in chains: that therein I may speak boldly, as I ought to speak" (verses 19, 20). Can we not think of Paul smiling somewhat whimsically as he dictated the words, "an ambassador in chains"? An ambassador was sacrosanct. He should not be imprisoned but sent back to the power he represented. Nero did not recognize Christ or his ambassadors. But the embassage was to all, rulers and ruled, and imprisonment did not restrain Paul from discharging his mission. He spoke boldly to those who visited him; he sent letters to those far away. And his work, in God's arranging, has been imperishable. This letter, and the letters to the Colossians and the Philippians, together with the personal letter to Philemon, were written while in bonds.
CONCLUSION (6: 21-24)

The letter closes with personal matters. He informs them that Tychicus, "a beloved brother and faithful minister in the Lord", will tell them his affairs. The letter to Colosse closes with similar words, the two letters being sent together. Tychicus is enumerated in the list of delegates who accompanied Paul to Jerusalem with the collections made for the needy there during the third journey. He was also with Paul during his last imprisonment (2 Tim. 4: 12). While in Colossians we have a list of salutations, in this circular letter the salutation is a general one. "Peace be to the brethren, and love with faith, from God the Father and the Lord Jesus Christ. Grace be with all them that love our Lord Jesus Christ in sincerity." The two last words, rendered "with incorruption" (A.V. margin), and "in uncorruptness" (R. V.), call for a remark. There is no parallel in any other conclusion to an epistle. The word itself is used elsewhere of the future state. "To them who by patient continuance in well doing seek for glory, honour and immortality (incorruption, R.V.), God will render life" (Rom. 2: 7). "So also is the resurrection of the dead. It is sown in corruption; it is raised in incorruption." " For this corruptible must put on incorruption" (1 Cor. 15 :42, 53). Jesus Christ "has brought life and immortality (incorruption, R.V.) to light" (2 Tim. 1: 10). The word has to do with the imperishable and the unchanging. To those who love Christ with such a love is the invocation of Grace.
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